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Lawson Associates Raises in| 
$2, 5 5 6, 082 \ RAISED IN ONE PENNSYLVANIA COUNTY $I, 


) OF THE DIOCESE OF GREENSBURG 





THESE TWO MOST RECENT DIOCESAN AND MULTI-PARISH FUN! 
CHURCHES TURN TO LAWSON ASSOCIATES, THE CHURCH FUND, AIS 


The Most Reverend Hugh L. Lamb, D.D., 
Bishop of Greensburg, Pennsylvania, asked 
Lawson Associates to survey the funds po- 
tential in the parishes of one county of his 
young Diocese. His Excellency planned the 
construction of a Catholic Hospital, Cath- 
olic Central High Schools and other Diocesan institutions. 
Lawson Associates told His Excellency that our analysis 
of the potential showed a minimum of $2,000,000 could 





be forthcoming in a fund-raising campaign planned and 


= RAISED $9 556,082 


Your need can be answered by 
Lawson Associates, Inc. 


- : . Lawson Associates. For a cost-free 
Rockville Centre, New York 


analysis of the funds potential in 
(J Please send literature, including your new your Archdiocese, Diocese, or par- 
study, ‘“‘The Catholic Funds Campaign.” 


[] Telephone me to arrange a consideration 
of my problem. 

(J Have your representative arrange a visit 
to me. 


ish, call collect Rockville Centre 
6-0177 and ask for Mr. Fraser. 
You may use the coupon provided 


in this advertisement, if you wish. 


I understand there is no obligation involved. 
Name 
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jin Portions of Three Counties... 


7 {RAISED IN FIVE PARISHES OF TWO VIRGINIA 
$1,007 173 |COUNTIES IN THE DIOCESE OF RICHMOND 


HEUND-RAISING CAMPAIGNS AGAIN SHOW WHY MORE 
D- AISING FIRM, IN THE SOLUTION OF CAPITAL FUNDS PROBLEMS. 


The Most Reverend Peter L. Ireton, D.D., Bishop of 
Richmond, Virginia, asked us for an analysis of the funds 
potential in five parishes of two northern Virginia counties. 
Funds were needed for a Central Catholic High School and 
for parish building. Our research staff again went into 
action, preparing an econometric survey. Our executive 
officers analyzed the situation and we told Bishop Ireton 
and the Very Reverend J. Louis Flaherty, Ph.D., Diocesan 
Superintendent of Schools, that $1,000,000 could be forth- 
coming in a campaign planned and directed by Lawson 


WE RAISED $1,007,173 


Associates. 


It takes experience to accomplish such 
works for The Church. It takes careful 
study. It requires execution of a pre- 
conceived Plan of Campaign by a 
trained staff of permanent Campaign 
Directors, acting with full apprecia- 
tion of the need for, the dignity of and 
the spiritual basis necessary to the 


proper direction of a successful fund- 
raising campaign for The Church. 
No other firm meets these require- 
ments. Lawson Associates, year after 
year, plans and directs to successful 
conclusions more fund-raising cam- 
paigns for The Church than any other 


fund-raising counsel. 
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Albs - Surplices - Rochets 


Clergy everywhere are learning that the Beau Veste line of quality liturgical 
fittings are the finest available anywhere. They set the highest standards for 
perfection in tailoring skill, creative beauty and long wear. Beau Veste is 
also the leading supplier of the very finest custom tailored albs and surplices. 
Stop in today and see our beautiful garments displayed at your Church Goods 
Dealer. Look for your dealer’s name under “Church Supplies” in the Classi- 
fied Phone Book or write for the name of your nearest religious goods supplier. 
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Manufacturer and Wholesaler 
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Because Your Need is NOW 


The Charles J. Francis Company is well 








prepared to conduct your Catholic fund- 
raising campaign without delay. The 


over-all time for a major campaign usually 


J 


runs no more than 14 to 16 weeks. Smaller 
SCHOOL campaigns require proportionately less 


time, usually 6 to 8 weeks. 


Campaigns conducted over a longer period 


of time tend to tire the community. 


» 


erest is lost before potential contribu- 
Interest is lost before potential contribu 

tors are even approached. This, of course 
CHURCH ' — , , 
reduces the amount which can be secured. 
It takes years of experience and good 
organization to conduct a successful cam- 
paign within a short period of time. Our 


policy is to handle the preparatory work, 





announce the campaign, conduct the or- 


HOSPITAL 


lo 


ganization and publicity phases and bring 
the program to aclimax at the time when 


the peak of enthusiasm has been attained. 





Whatever your need—a church, school, 
hospital, or seminary—we will be happy 
to discuss your program with you. A pre- 


SEMINARY liminary interview can be easily arranged. 

















No obligation will be incurred. 





GUARANTEED GOALS plus CLIENT DIVIDENDS 


The CHARLES J. FRANCIS (0. 


FUND RAISING e PUBLIC RELATIONS 
1526 The Paseo—Room 3 84 Ninth Street 
Kansas City 4, Missouri San Francisco 18, Calif. 
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. there is no other key . 


The prophets of Israel have a message for Christians today, just as they had 
for their Hebrew contemporaries. But today’s reader needs some orientation 
if he is to feel the impact of Old Testament prophetic literature. The divine 
message of the prophets is colored—not distorted—by the mentality and 
historical circumstances of its utterance. If this mentality and these circum- 
stances are overlooked, the message may be missed or misunderstood. Be- 
cause it provides us with the necessary background, God's Heralds is a key to 
the understanding of the prophets. Since in English there is no other key that 
will open the prophets to the average reader, we can be grateful to Dom 
Brendan McGrath, OS.B., for giving us Chaine’s work in its English dress. 


REV. JOHN P. O'CONNELL, M.A., S.T.D. 
Editor, The Catholic Family Bible 


God’s Heralds 


(A Guide to the Prophets of Israel) 


BY J. CHAINE 
Translated by Brendan McGrath, O.S.B. 


GOD’S HERALDS: A Guide to the Prophets of Israel appeared originally in 
French under the title Introduction a la lecture des Prophétes. Its author was 
J. Chaine, acknowledged throughout the entire Catholic world as one of the 
greatest scholars and teachers of Scripture, particularly the Old Testament. It 
is to be noted here that the author points out in his foreword that this work is 
not a doctrinal treatise, but rather a helpful introduction to the reading of the 
Prophets from Amos to Malachias. So popular did his work on the Prophets of 
Israel become, that before 1946 the work had gone into seven printings! Not 
only was it a real boon to the clergy, but it attracted a wide audience among the 
Catholic laity eager for a more intelligent understanding of the conditions under 
which prophetic utterances were given to the world. 

NOW, at long last, the great work of Chaine is available to priests and religious 
and seminarians of the English speaking world. GOD'S HERALDS is, in a large 
manner, a dual translation, for the translator, Father Brendan McGrath, O.S.B., 
points out that he learned, shortly after he had started his work of translation, 
that Father John F. McConnell, M.M., Professor of Sacred Theology at Mary- 
knoll, N. Y., had already finished the work. Father McConnell magnanimously 
turned over to Father McGrath his own entire manuscript with permission to 
revise or amend as he saw fit. 


. first chapter alone justifies publication . . .’ 


Books in English about the prophets are few. Most welcome, therefore, is a 
translation of Chaine’s classic /ntroduction a la lecture des prophétes which 
has so often been revised, reprinted and praised in Europe. Father Brendan 
McGrath has done his work of translating with discernment, accuracy and 
concision. The introductory material in the first chapter alone justifies the 
publication of this book. In subsequent chapters the message of the major 
and the minor prophets is presented in a frame of reference that is at once 
historical, political, economic and social, so that “the word of the Lord” gains 
immediacy and cogency for twentieth-century readers. The scholar and the 
alert Catholic reader will find this a useful volume, one that can be read with 
pleasure and studied with profit. 
KATHRYN SULLIVAN, RS.CJ., Px.D. 
Co-author, with Msgr. John E. Steinmuller, of 
Catholic Biblical Encyclopedia-New Testament; 
Research Professor of Sacred Scripture 


Price $3.95 
JOSEPH F. WAGNER, INC., 53 Park Place, New York 7, N. Y. 
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ALLEN VESTMENT FABRIC 


No. 273 


“The Mission of 
the Holy Ghost” 


The mission, or sending of the 
Holy Ghost is depicted by the hand 
of God with two fingers extended, 
showing that Holy Ghost proceeds 
from both the Father and the Son. 
The Holy Ghost is shown by the 
traditional symbol, a dove. The 
seven Flames represent the seven 
gifts of the Holy Ghost. The in- 
lervening acrostlic is formed by the 
two Latin Words Jesus and 
Christus, representing, of course, 
the name of Jesus Christ. 
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14 MORE PARISH 
CAMPAIGNS OVER GOAL.. 


Campaign Project Goal Raised 
BISHOP RYAN MEMORIAL 

HIGH SCHOOL 

Renfrew, Canada High School $125,000 $141,000 
NATIVITY 

Fair Haven, N Church-Rectory $100,000 $125,245 
OUR LADY OF MT. CARMEL School-Auditorium 

Middletown, N. Y. Convent $150,000 $245,413 
OUR LADY OF PERPETUAL 

HELP 

Maple Shade, N. J. Church-School Addition $150,000 $180,000 
*ST. ALPHONSUS S 

Glens Falls, N. Y. Church $200,000 $238,000 
*ST. BONIFACE School Addition-Youth $200,000 $316,973 
Elmont, N. Y. Center 

ST. CYRIL Church-School-Rectory 

E. Lansdowne, Penna. Convent $250,000 $329,562 
ST. GREGORY Debt Reduction & High 

North East, Penna. School Renovation $ 60,000 $ 80,716 
*ST. JOHN 

Goshen, N. Y. School Addition $ 75,000 $ 88,249 
*ST. MARY 

- ry City, N. Y. Convent $125,000 $155,050 
Poughkeepsie, N. Y. School Expansion $150,000 $181,366 
*ST. MARY 

South Amboy, N. J. School-Auditorium $200,000 $298,000 
ST. PATRICK 

Glen Cove, N. Y Convent-School Extension $250,000 $353,037 
ST. THOMAS MORE 

Braintree, Mass. School $ 75,000 $130,030 


* STILL IN PROGRESS 





These pastors faced problems similar to yours. ..they too asked: where 
will the workers come from? will it be successful? how long will it take? 
how much can be realized? what will it cost? 


Mr. B. Patrick Kelly, our vice-president, will be pleased to provide you 
with a free comparative analysis. This analysis proved of great value to the 
pastors of the parishes listed here! It takes very little time and no money to 
get free information at no obligation from CCS. 


JUST TELEPHONE MR. KELLY COLLECT AT OXford-5-1175, New 
York City. 


COMMUNITY COUNSELLING SERVICE, INC. 


EMPIRE STATE BUILDING, NEW YORK 1, N. Y. 











776 Maccabees Building 90 State Street 44 Sherman Court 
Detroit, Michigan Albany, New York Fairfield, Conn. 
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American carillons for North American churches 





Cathedral of the Most Blessed Sacrament, Detroit, Michigan 


A Schulmerich ‘‘Basilican’’* 61-bell ‘‘Arlington’’* Carillon, the finest 
of bell instruments, recently replaced 35 cast bells in the Cathedral 
of the Most Blessed Sacrament, Detroit, Michigan. Churches and 
institutions of all sizes are turning to carillons by Schulmerich. 
Hundreds of installations include: 


The New North American College, Rome, Italy Loyola University, Chicago, Ill. 

Catholic University of America, Washington, D. C. St. Mary's Cathedral, St. Cloud, Minn. 

Holy Name Cathedral, Chicago, lil. St. Mary's Cathedral, Ogdensburg, N.Y. 

St. Mary's Cathedral, Covington, Ky. Cathedral of the Sacred Heart, Winona, Minn. 
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embodying the tradition and color of the finest cast bell instruments. 
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cost are eliminated. For complete, interesting details, write— 
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10G26A Carillon Hill, SELLERSVILLE, PA. 
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What Atls Peron? 


By JOHN B. SHEERIN, C.S.P. 


Re THE ForRDHAM UNIVERSITY 
Commencement exercises in June, 
1955, Cardinal Spellman spoke of Ar- 
gentina as a nation whose people and 
government have been traditionally 
and predominantly Catholic. Indeed, 
relations between Peron and_ the 
Church had been cordial up to last fall 
when he suddenly unleashed his cam- 
paign against the Catholics. Why he 
turned against the Church remains a 
mystery. “There must be hidden 
somewhere a strange influence,” said 
His Eminence. 

What this strange influence was may 
At present, how- 
ever, no one has given a clear expla- 
nation of Peron’s about-face. There 
was a masonic, anti-clerical crowd of 
hangers-on around the dictator, though, 
as one Argentine priest noted, “We've 
always had anti-clericals in Argentina, 
but they haven’t caused trouble like 
this.” Perhaps we can get closer to 
the core of the mystery by resorting to 
the thesis, so convincingly argued by 
Hannah Arendt, that dictators are con- 
stitutionally irrational. Witness the 
stupid blunders of Hitler and Musso- 
lini and Stalin. Did ever a rdler fum- 
ble as badly as Hitler when he followed 
a huneh to start war against Russia— 
with a major war already in progress 
on his other flank? 


yet be discovered. 


PERON’S TWO CAMPAIGNS 

Catholics generally supported Peron 
in his successful campaign for the presi- 
dency in 1946. On taking over, Peron 
proceeded to live up to his campaign 
promises and to show favors to the 
Church. Catholicism was recognized 
as the official religion, private religious 
schools were subsidized, and religion 
was made a compulsory course in the 
state schools. The marriage of Church 
and State was a happy one. 

In those early years of the regime, 
according to Father John Murray, S.J., 
in The Month (March, 1955), many 
serious Catholics approved the dicta- 
tor’s policies. They felt he had very 
definitely removed the menace of Marx- 
ism and Communism and that he was 
enacting social legislation very much 
in line with the teaching of the papal 
encyclicals. It must be remembered 
that the secret of his strength was his 
hold on his descamisados, “the shirt- 
less ones.” Again, many of his Catho- 
lic followers thought he represented the 
flowering of a healthy nationalism. For 
these some of his Catholic 
admirers were ready to tolerate his 
high authoritarian hand, his tough atti- 
tude toward the Press and other chan- 
nels of public opinion. 

Last October things began to happen. 
One fine morning he launched his cam- 


reasons, 
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paign against the Church. He accused 
three bishops of “infiltration,” saying 
that they had been intruding themselves 
into the good graces of the workers so 
that they might control them and then 
hand them over to the exploitation of 
the capitalists. Several priests in Cor- 
doba, North Central Argentina, were 
arrested on the same charge of infiltrat- 
ing the trades unions. Soon no priest 
was allowed to speak on the radio, and 
an attempt was made to control the 
delivery of sermons. At Luna Park, 
Buenos Aires, on Nov. 25, 1954, the 
Secretary-General of the Labor Con- 
federation cried out in the presence of 
Peron: “Behind every cassock there is 
concealed a Communist!”  Peronists, 
disguised us priests, appeared on the 
main streets of Buenos Aires with no- 
torious women, and in one theatre a 
dirty play calumniated a Cardinal. 


PATTERN FOR TYRANTS 


Father Murray, in the Month article, 
says that the public reacted unfavorably 
to the campaign. Priests were greeted 
in the streets with unusual affection, 
the churches were crowded on Sundays, 


many lax Catholics returned to the 
sacraments. 
Nevertheless, Peron continued his 


agitation and introduced some startling 
changes unwelcome to Catholies. Di- 
vorce was legally permitted, the De- 
partment of Religious Education elimi- 
nated, prostitution legalized, open-air 
demonstrations (the target was reli- 
gious celebrations) barred. Good Fri- 
day and Christmas were relegated to 
the rank of second-class holidays while 
Evita Peron’s death anniversary was 
made a primary holiday. On May 20th 
of this year, the Senate passed the bill 
for the separation of Church and State. 
It directed the Government to eall for 
a constitutional convention to revise 
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the Constitution in order to make the 
separation. The Senate also passed the 
bill revoking tax exemptions on Church 
property. The campaign took on a 
cheap, musical-comedy flavor when it 
announced that there would be a cele- 
bration in honor of flyweight boxer 
Pascual Perez to counteract the cele- 
bration which the Catholics threatened 
to hold in honor of the Blessed Sacra- 
ment on the feast of Corpus Christi. 
Peron’s attitude is strange. He main- 
tains he is a good Catholic and that 
his opposition is directed not at the 
Chureh itself but at “bad priests” and 
“evil shepherds” who are “enemies of 
the Government.” It seems to be true 
that he slighted Cardinal Ruffini in 
1950. As Papal Legate to the Kucha- 
ristie Congress at Rosario, the Cardi- 
nal called at Peron’s Casa Rosada to 
pay his respects, but Juan and Evita 
suddenly packed their bags and de- 
parted for a vacation. Rumor had it 
that Evita was irked by the fact that 
she failed to get a papal decoration. 
But it cannot be said that Peron has 
ever been a rabid anti-clerical. He 
apparently preferred to co-operate 
with the Church as long as he found 
that the Chureh could prove service- 
able; like other dictators, however, 
Peron struck at the Chureh as soon 
as its claims conflicted with his own. 
Opposition to Peron’s social and eco- 
nomic programs is gradually develop- 
ing among the Catholies in Argentina, 
but as yet the Catholic Action move- 
ment does not appear to be strong 
enough to challenge the undemocratic 
Welfare State. Much has been writ- 
ten about a Christian Democratic 
party in Cordoba, but while it is po- 
tentially dangerous, it is no real threat 
to Peron. Herbert L. Matthews in 
“Juan Peron’s War with the Catholic 
Chureh” (Reporter: June 16, 1955) 
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says that this group is similar to the 
Christian Democratic parties of Europe, 
Catholic in thought but quite independ- 
ent of the Church. It calls itself The 
Republican Party for a Christian De- 
mocracy and therefore repudiates all 
totalitarianism. But it will have diffi- 
culty gaining strength in Peron’s police 
state. 


SECULARISM AND THE 
CULT OF EVITA 


The nub of the difficulty in Argen- 
tina scems to be education rather than 
infiltration of Catholic principles into 
trade unions. The Church cannot sit 
idly by while its youth is being secu- 
larized. When Peron introduced com- 
pulsory religious education in the 
schools in 1950, he stated that he was 
doing it to protect the youth against 
secularism. Now all religious instruc- 
tion in publie and private schools has 
been abolished, and the purpose stands 
revealed in Peron’s own words in 1950: 
secularization of youth. The with- 
drawing of subsidies from Catholic 
schools, the revocation of tax exemp- 
tions, the various other financial de- 
mands of the State, could effectively 
sabotage Catholic education in Argen- 
tina. 

The Army 
Church's side, and the Army is a major 


seems to be on_ the 
factor in the Regime. Peron absented 
himself from the Mass commemorat- 
ing the anniversary of Argentina's in- 
dependence from Spain on May 25th, 
but the Army observed its usual reli- 
gious rites. Rumor has it that Gen. 
Lucero, minister to the Army, served 
notice on Peron that the Army would 
continue to observe its traditional 
Catholicisin. News — correspondents 
seem to think that the Army holds 
Peron in power only as the lesser of two 
evils, the alternative being a national 
revolution. 


In the article above-mentioned, Her- 
bert Matthews says that Peron is striv- 
ing to substitute for Catholicism a reli- 
gion of his own. Certainly, he is doing 
his best to build up an Evita Peron cult. 
Whether he intends it as a substitute 
for the veneration of the Blessed Vir- 
gin Mary is uncertain. However, a 
priest in Cordoba told Matthews that 
orders had been issued to parish priests 
there to devote this year to “the mys- 
tique of Evita.” Since her death three 
years ago, Peron’s (former mistress and 
then) wife is shown with a halo around 
her head in some pictures. One school 
textbook shows a picture of Christ on 
one side and, on the other, a picture of 
Evita in Heaven looking very much 
like the Blessed Virgin. Her descami- 
sados, the shirtless peasants, are en- 
couraged to pray to her. 

Many of the descamisados feel that 
she is a martyr for her country. From 
her hospital bed as she lay dying she 
fought for her Juan’s re-election and 
magnificently refused the vice presi- 
deney. At her funeral, the milling mil- 
lions were at times hysterical. “The 
Lady of Hope” was enshrined in a tomb 
in the Plaza de Mayo. She remains a 
symbol, a First Lady who was the very 
incarnation of charity and love of the 
poor. The descamisados either do not 
refuse to believe the stories 
about her wealth, political aspirations 
and ruthlessness. 


hear or 


MORAL SEPARATION OR 
OPEN HOSTILITY? 


We Catholics may question FEisen- 
hower’s policy of cordiality to the Ar- 
gentine in view of the regime’s injustice 
to the Chureh and Catholies. On the 
other hand we have to remember that 
our attitude may need explanation if 
we hope to enlist non-Catholic support 
for any pressure on Peron. For many 
Americans will say that Peron is only 
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striving for what we already have in 
America: separation of Church and 
State, divorce laws, secularized educa- 
tion. 

It is absurd to imagine any resem- 
blance between the United States of 
America and the police-state of Peron. 
Sermons calling for freedom such as can 
be found in the United States are con- 
sidered inflammatory utterances in the 
Peron dictatorship. One priest de- 
livered a scathing denunciation of the 
regime simply by describing the Ameri- 
can countries in which “the public en- 
joys the democratic liberties of as- 
sembly, worship, the press and radio 
and importations and_ exportations. 
And in none of them are bishops offi- 
cially insulted nor the clergy and the 
publie jailed because they don’t agree 
with the Government.” 

As to separation of Church and State, 
it seems that the Argentine bishops 
would have consented to an arrange- 
ment not unlike the American plan. 
Shortly after Easter the committee of 
the hierarchy published an_ official 
statement in which it said that separa- 
tion of the Church and State may be of 
three kinds: separation of powers, eco- 
nomic separation, moral separation. 
The Church, they explained, does not 
object to the first two types, but op- 
poses the third. 

Just what moral separation means 
seems somewhat obscure. Perhaps the 
Bishops meant that the State must 
pledge itself to support Catholic princi- 
ples that are basic for the support of 
society and the State itself. Opposition 
to divorce would be one example. The 
Peronists claim they merely want sepa- 
ration such as exists in Portugal which 
does not give privileged status to any 
Church, yet provides for support of 
basic moral principles by the State. 
To this the Argentine bishops could 
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agree. But what they are getting now 
is Peron’s brand of separation, actual 
hostility rather than genial co-opera- 
tion-without-union such as you find in 
the United States. Only the bigots of 
America would approve the suppression 
of religion that Peron has instituted. 


ALARMING PARALLEL 


As a matter of fact, there is a simi- 
larity between today’s Argentina and 
Germany under Hitler. Thomas F. 
Doyle, writer for the NCWC News 
Service, has drawn a series of striking 
parallels between Hitler and Peron. 
Both originally posed as friends of the 
Church, both were Catholics, both vio- 
lated their pledges to respect the 
Chureh and Chureh property, both im- 
prisoned numerous priests, both de- 
clared war against the Church, both had 
part in forming “mystical” Youth 
Movements, both pried into the work 
of priests in the confessional and the 
pulpit, both had Evas in their lives, 
both were Army men and mystical 
demagogues. Hitler abolished the 
Catholic Press in Germany: Peron has 
silenced all but one of the Catholic 
papers in Argentina. 

When all is said, the wild campaign 
against the clergy that preceded the 
recent revolution by the Navy forces 
is still inexplicable. Anticlericalism 
doesn’t explain it: most of the anti- 
clericals were Peron. 
Maybe he wants to frighten the life 
out of Catholic Action. Maybe he 
wants to pin blame for defects of his 
regime upon a scapegoat, and the 
clergy became the scapegoat. Maybe 
he wants to whip up the people against 


opposed — to 


the Chureh so that they will accept 
certain new laws, such as the divorce 
legislation. Maybe that ex-priest who 
ix so friendly with Peron may be the 
source of all the trouble. 





WHAT AILS PERON? 





The most plausible explanation I 
have yet heard is one that came from 
a Catholie layman recently arrived 
from Buenos Aires. (Cf. NCWC des- 
patch, June 20, 1955.) “During the 
past four years, two elements have 
fought for control of the Peronist 
Party: pro-Peron Catholics and Com- 
munist infiltrators. The Communists 
have for some time been trying to dis- 
place the Catholics opposing Peron’s 
anti-Chureh measures. The Commu- 


nists, however, gave the campaign their 


full support, and today the Peronist 
movement is in their hands.” When 
Peron blamed the Communists for burn- 
ing Catholic churches in the June revo- 
lution, maybe he was trying to shake 
them loose from his own party. The 
future will tell. 

Peron may have forgotten the praise 
he formerly bestowed on the Gospels 
and papal encyclicals. If he has read 
history, he should not forget the old 
French saying: “He who eats the Pope, 
dies.” 
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The New Vernacular Ritual 


I. By JOHN J. DANAGHER, C.M., J.C.D. 


L. IS NOW some months since the 
new Collectio Rituum,! or vernacular 
ritual, has become available for use in 
the dioceses of the United States. Some 
observations concerning this welcome 
concession from the Holy See may be 
of interest to those who have had op- 
portunity to use the new ritual and to 
become familiar with it during this 
time. This article and the two which 
follow do not claim to be an exhaustive 
treatise on the subject. They will con- 
sist mainly of points of information 
that undoubtedly have already been 
noted by others, and about which others 
may well have written, but which it 
should be helpful to have set down in 
one place. 

The Collectio Rituum for the United 
States has the status of an Appendix 
to the Roman Ritual. As one writer 
has said, it will be practically a com- 
plete American ritual from now on.? 
The granting of this special collection 
of rites by the Holy See, however, does 
not mean that the Roman Ritual is 
now to be set aside in this country. 
To understand properly the nature of 
the newly authorized Collectio, we do 
well to eonsider the nature and the 
authority of the Ritual, to 
which it will serve as an Appendix. 


foman 


THE ROMAN RITUAL 


The Roman Ritual was published, 


*Bruce Publishing Company, Milwaukee, 
Wisconsin. 

*“The New American Ritual,” by Rev. 
J. B. O'Connell, in The Clergy Review, April, 
1955, pp. 203-216. 
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after there had been many books of 
the same kind, by Pope Paul V on 
June 17, 1614. It was revised and 
published again in 1752 by Benedict 
XIV, and has undergone further revi- 
sions during the pontificates of Leo 
XIII (1884), St. Pius X (1913), and 
Pius XI (1925). This last has been 
superseded by a typical edition pub- 
lished in 1952, which has been slightiy 
modified by another edition published 
in the following year. The edition of 
1952 introduced notable changes in the 
ordering of the material contained in 
the Roman Ritual, so that references 
to this liturgical book must now be 
carefully checked to determine whether 
it is the typical edition of 1925 or a 
later edition that is being cited. 

The Roman Ritual is used exclu- 
sively in many dioceses for the admin- 
istration of the sacraments and for the 
other rites with which it is concerned. 
It forms the ultimate standard for all 
rituals, but it is not imposed by law 
on all dioceses of the Roman rite. In 
many parts of the Church, as in Eng- 
land, local rituals are still allowed and 
are used. In many of these, however, 
the differences will be largely theoreti- 
cal, because the local liturgical books 
will correspond to the Roman Ritual in 
almost every point. To a great extent 
the local ritual will be marked mainly 
by additions to the Roman Ritual.* 

It is pointed out that there are cer- 


*The Ceremonies of the Roman Rite De- 
scribed, by Adrian Fortescue, revised and aug- 
mented by Rev. J. O’Connell (Newman Press, 
Westminster, Md., 1953), p. 377. 
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tain rubrics, such as those that concern 
the matter and form of the sacraments, 
which must be comformable to the 
rubrics of the Roman Ritual, because 
they contain accepted and approved 
rites of the Catholic Church rather 
than rites which are peculiar to the 
Diocese of Rome. Hence, they are held 
to be binding everywhere. Moreover, 
local rituals are not permitted if they 
differ too greatly from the Roman 
Ritual.4 Confirmation of this is found 
in a series of questions submitted to 
the Sacred Congregation of the Coun- 
cil in 1872, and passed on by it to the 
Sac Congregation of Rites. The 
questions dealt with certain practices 
that were being followed by parish 
priests in the diocese of Toledo, Spain, 
rites contrary to the Roman Ritual, 
with the claim that ancient custom 
justified these departures from the ru- 
bries of the Ritual. The questions were 
concerned chiefly with the administra- 
tion of Baptism, Viaticum, and Ex- 
treme Unetion, and the reply of the 
Sacred Congregation was to the effect 
that the priests who were following the 
local custom should be obliged to obey 
in these matters the prescriptions of 
the Roman Ritual, notwithstanding any 
contrary custom, even an immemorial 
one.® 

On the other hand, the same authority 
has declared that, even where recog- 
nized local rituals are in effect, it is 
always lawful to use the Roman Ritual.® 
This statement is in accordance with 
the exhortation of Pope Paul V, in 
his original approbation of the Roman 
Ritual, that all should henceforth and 
everywhere make use of this book. 
~ * Annus Liturgicus, by Michael Gatterer, 
S.J. (Rauch, Oeniponte, 1935), n. 40. 

5 Decreta Authentica Congregationis Sacro- 
rum Rituum (Rome, 1898 . . .), Vol. III, 
D. A. 3276, T'oletana., August 31, 1872. 


*D. A. 3792 ad IX, Strigonien., August 30, 
1892. 


Consequently, says Gatterer, there is 
papal approbation for the use of the 
Roman Ritual, and no lesser authority 
in the Church can forbid its use and re- 
quire the employment of some other 
ritual in its stead.” 


APPROBATION OF THE NEW RITUAL 


The Roman Ritual has not been 
done away with in the United States. 
The effect of the approval given to the 
present Collectio Rituum by the Holy 
See is to supply what amounts to an 
Appendix to the Roman Ritual. The 
need of pontifical approbation of the 
new ritual, with its extensive use of 
the vernacular, is stated in the Ency- 
clical Mediator Dei of our Holy Father, 
Pope Pius XII. 


The use of the Latin language, 
customary in a considerable portion 
of the Church, is a manifest and 
beautiful sign of unity, as well as an 
effective antidote for any corruption 
of doctrinal truth. In spite of this, 
the use of the mother tongue in con- 
nection with several of the rites may 
be of much advantage to the people. 
But the, Apostolic See alone is em- 
powered to grant this permission. It 
is forbidden, therefore, to take any 
action whatever of this nature with- 
out having requested and obtained 
such consent, since the sacred liturgy, 
as We have said, is entirely subject 
to the discretion and approval of the 
Holy See.* 


The Holy 
declared: 


Father had already 


It follows from this that the Sover- 
cign Pontiff alone enjoys the right 
to recognize and establish any prac- 
tice touching the worship of God, 
to introduce and approve new rites, 
us also to modify those he judges 
to require modification. . . . Private 
individuals, therefore, even though 


* Loc. cit. 


®NCWC translation, n. 60. 
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they be clerics, may not be left to 
decide for themselves in these Holy 
and venerable matters, involving as 
they do the religious life of Christian 
society along with the exercise of 
the priesthood of Jesus Christ and 
worship of God. . . . For the same 
reason no private person has any 
authority to regulate external prac- 
tices of this kind, which are inti- 
mately bound up with Church disci- 
pline and with the order, unity and 
concord of the Mystical Body and 
frequently even with the integrity of 
Catholic faith itself.® 


Our Collectio Rituum is by no means 
the first vernacular ritual to have been 
approved by the Holy See in recent 
years. Father O’Connell lists various 
permissions of this kind that have been 
granted. “These concessions have be- 
come more numerous in our own day, 
and so there have been rituals, with 
more or less use of the vernacular ac- 
cording to circumstances, authorized 
for Poland (1927), Jugoslavia (1930), 
Austria (1935), France (1947), Ger- 
many (1950), Spain (1950), and Italy 
(1953).” In a statement explaining 
the background of the new Collectio, 
and the reasons for seeking certain of 
the concessions made by the Holy See, 
the compilers of the new ritual refer 
to a permission granted to China in 
1949 to employ Mandarin Chinese even 
for the Mass, the Canon alone being 
kept in Latin. 

Consequently, the approbation of the 
Collectio Rituum granted by the Sacred 
Congregation of Rites on June 3, 1954, 
was in accordance with a policy already 
indicated by earlier concessions of this 
nature. The text of the rescript of ap- 
probation is printed at the beginning 
of the Collectio Rituum, and there is 
no purpose in quoting it here verbatim. 
However, summary reference to the 
rescript is in order. 





It is stated first that a petition was 
presented to the Holy See by His Ex- 
cellency, Archbishop Alter of Cincin- 
nati, in the name of the hierarchy of 
the United States, asking His Holiness, 
Pope Pius XII, graciously to permit 
the use of English for certain prayers 
in the administration of the sacraments 
and in obsequies for the faithful de- 
parted. These concessions were sought 
with reference to specific prayers and 
rites, deemed most opportune by a 
liturgical commission appointed for the 
purpose of drawing up a new vernacular 
ritual. This proposed ritual was then 
submitted to the Holy See for examina- 
tion, revision, and approval. 

On June 3, 1954, employing speciai 
faculties from the Supreme Pontiff, the 
Sacred Congregation of Rites gave per- 
mission for publication of a new ritual, 
in which the Latin text would be given 
in its entirety, but which would also 
give an English translation for those 
things which are permitted in the ver- 
nacular.!° The rescript then goes on 
to specify those rites for which Latin 
alone is to be used, such as the sacra- 
mental forms of Baptism and Extreme 
Unction. It also sets down, for the 
rites performed on behalf of the faith- 
ful departed, the rule that these obse- 
quies, the prayers and absolutions, are 
to be carried out only in the Latin 
language. However, it is also stated 
that there is no prohibition against add- 
ing other prayers in the vernacular, 
once the liturgical rite has been com- 
pleted (hoc ritu absoluto). 


RULES FOR DECIDING WHEN 
ENGLISH MAY BE USED 


If we had only the rescript of the 


"Some have wondered that there is no 
Imprimatur printed in the Collectio Rituum. 
The answer is that a publication authorized 
directly by the Holy See does not stand in 
need of permission from any other Ordinary 
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Sacred Congregation as a guide, there 
might be some uncertainty regarding 
the extent to which English may be 
used in the various rites contained in 
the Collectio Rituum. However, spe- 
cific directions for this matter are 
given at the beginning of the ritual, in 
a section entitled Praenotanda. There 
we are informed that the permission 
given by the Holy See allows the use 
of the vernacular only for those prayers 
which are given in both languages.!! 
The following norm is then set down: 
a) if the English translation is printed 
beside the Latin, it suffices to say the 
prayer in English; b) sacramental 
forms, exorcisms, and all prayers of 
anointing are to be recited only in 
Latin. However, it is lawful to read 
the English translation of these prayers, 
either before or after the recitation of 
the Latin has been completed, when 
the English is given in italics at the 
bottom of the page. 

The ritual originally proposed made 
no mention of the reading of these 
translations before or after the Latin 
prayers. It stated only that the sacra- 
mental forms, exorcisms, and anointings 
were to be recited solely in Latin. 
Therefore, although this specific point 
is not mentioned in the rescript of the 
Sacred Congregation of Rites, it seems 
to be clearly indicated that the Holy 
See added this further concession when 
the Collectio Rituum was submitted to 
it for and revision. As 
will be seen later, the reseript authoriz- 
ing use of the new ritual seems to re- 
quire that, in the performance of obse- 
quies for the deceased, the rite be com- 


examination 


pleted before any of the prayers are 
said in English. 


" By way of exception, a few prayers are 
given only in English. Of these, some, such 
as the concluding prayer after infant baptism, 
are found only in the vernacular. 


Even the sacramental forms for Bap- 
tism and Extreme Unction are given in 
English at the bottom of the appropri- 
ate pages. Here a word of caution may 
be necessary. If the form of any sacra- 
ment is repeated in the vernacular, or is 
said previously for the sake of better 
understanding, the minister of the 
sacrament should realize that it is only 
for this purpose that the form is said 
in English. There should not be any 
intention of actually administering the 
sacrament when the vernacular form 
is recited. The confecting of the sacra- 
ment is to be accomplished by the 
Latin form, and by no other. 

Some seventy-five years before the 
authorization of the new ritual, the 
Sacred Congregation of Rites rejected 
the practice of interrupting the cere- 
monies of the solemn baptism of adults, 
in order to explain in the vernacular 
these ceremonies.'* The decree did not 
prohibit someone else’s explaining the 
rites as they took place, or a previous 
explanation of what was to be per- 
formed. It forbade interruption of a 
sacred rite, even for the good purpose 
of explaning what was taking place. 
This decree helps us to understand the 
place of the vernacular in the new 
ritual, in those ceremonies for which 
the Latin form is required. The ver- 
nacular translation may then be used 
either before or after the Latin, and 
in this there will usually be found 
sufficient explanation of what is being 
done by the priest. Therefore, the 
sacred rites of the Collectio Rituum 
should not be interrupted for additional 
explanatory remarks by the priest. If 
the need of additional explanation be 
felt, let it be given beforehand. 

The reseript of the Sacred Congrega- 
tion of Rites specifies various cere- 


2 J), A. 3496 ad 2, Madagascar., June 21, 
1879. 
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monies for which only Latin may be 
used, such as the exorcisms and anoint- 
ings in the baptism of infants. How, 
then, can we say that it is permitted 
even to anticipate or to repeat in the 
vernacular these Latin prayers? We 
must note, first of all, that, as has been 
remarked above, the ritual proposed to 
the Holy See made no provision for 
repetition of these various prayers 
which were to be said only in Latin. 
The ritual approved by the Holy See 
did not change the requirement that 
the forms, exorcisms, and anointings be 
recited only in Latin, but it did make a 
further concession by allowing a self- 
explanatory English translation to be 
read aloud. For many of the prayers in 
the new ritual, such as the nuptial bless- 
ing during Mass, the prayer itself may 
be said in English. For the others, 
which are restricted to Latin recitation 
only, an English version may be read 
aloud, before or after, for the sake of 
explanation and of better understand- 
ing by the faithful. Thus, there is no 
real conflict or contradiction between 
the rescript of the Sacred Congregation 
and the particular directions for use of 
the English in the new ritual, as these 
directions are given in the Praenotanda. 


ORDINARY’S APPROVAL 
AND RESTRICTIONS 


Must the approval of the local Or- 
dinary be given before this new ritual 
may be employed? May the Ordinary 
restrict the use of the new ritual, if he 
gives this approval, so that in his dio- 
cese certain of the prayers in the Col- 
lectio Rituum may not be recited in the 
vernacular? The answer to these ques- 
tions is to be found in the Praenotanda 
to which we have just referred. 

The manuscript copy of the Collectio 
Rituum spoke of it as a proposed Ap- 
pendix to the Roman Ritual, which 
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could be used or not at the option of 
the individual bishops.1* The Praeno- 
tanda in this manuscript copy asked 
that the Sacred Congregation of Rites 
grant the use of English in the prayers 
specified, to be employed at the option 
of the individual bishops, and wherever 
the understanding and piety of the 
faithful would require use of the ver- 
nacular, according to the mind of the 
Ordinary.'* The reseript given by the 
Sacred Congregation authorizes the 
recitation in the vernacular of certain 
prayers pertaining to the administra- 
tion of the sacraments, in so far as this 
is necessary for the understanding and 
piety of the faithful.15 Moreover, in 
the Praenotanda of the approved ritual 
we find the same norm as that offered 
in the manuscript copy, namely, that 
English is to be used when this seems 
to be advisable, according to the judg- 
ment of the Ordinary (ad mentem 
Ordinari). 

Consequently, it is left to the local 
Ordinary to approve the use of thie 
new vernacular ritual, and he is au- 
thorized, should he see fit, to grant this 
approval with certain restrictions. If 
the Ordinary does not allow the use of 
the vernacular in certain prayers or 
ceremonies, the use of the vernacular 
is not allowed in that diocese for those 
ceremonies. Priests there must employ 
the Latin of the Roman Ritual (or of 
the Collectio Rituum), because “pri- 


a ad instar appendicis facultativae 
Ritualis Romani pro dioecesibus Statuum 
Foederatorum Americae Septentrionalis ad 
usum iuzta singulorum optionem Episco- 
porum,” 

*“Quapropler Sancla Rituum Coungregatw 
Romana enize petitur, ut idiomatis usus ver- 
naculi, scilicet anglicani, ad optionem singu- 
lorum Americae Septentrionalis Episcoporum 
concedatur, et quidem hoc modo: Ubi ad 
mentem Ordinarw intelligentia pietasque fi- 
delium usum linguae vulgaris requirit . . .” 

ee in quantum ad intelligentiam et 
pielatem popult necesse sit . e 
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vate individuals, even though they be 
clerics, may not be left to decide for 
themselves in these holy and venerable 
matters.’”?® 

Perhaps a word of warning should be 
uttered here. Although the validity of 
the sacraments will not be affected by 
unauthorized use of the vernacular, if 
anyone should presume to transgress 
the limits set by the Holy See and to 
recite the sacramental forms solely in 
Ienglish, this unauthorized use would 
be definitely unlawful. Furthermore, 
when there is question of the various 
blessings contained in Part II of the 
Collectio Rituum, or of the nuptial 
blessing, the use of the vernacular 
might result in an invalid blessing, one 
that would not produce the effects 
proper to a sacramental of the Chureh.! 
There is good reason to doubt that a 
blessing from the ritual, conferred un- 
lawfully in any vernacular tongue, 
would qualify under the heading of a 
rite approved by the Church and of a 
formula prescribed by the Church. 
Canon 1148, §1, declares that, in con- 
fecting the sacramentals, the rites ap- 
proved by the Church must be followed 
exactly. This ruling affects only the 
lawfulness of the action, as a general 
rule. However, Canon 1148, §2, 
touches upon the very validity of the 
act, when it says: “Consecrations and 
blessings, whether constitutive or in- 
vocative, are invalid, if the formula 
prescribed by the Church is not em- 
ployed.” It should be carefully noted, 
once again, that we are not speaking of 
the sacraments instituted by Christ, 
which confer grace upon the recipient 
in whatever language the form be re- 
cited, but of the sacramentals, ‘use of 
which is authorized by the Church. 


Pius XI. Mediator Dei, n. 58. 
“Cir. Canon 1144. 


PREVIOUS RITUALS 


The following point is one that has 
been raised by inquiries from several 
priests, but which the writer does not 
remember seeing treated anywhere. 
The matter is presented, and an answer 
to these inquiries is offered, with some 
hesitation. Nevertheless, the question 
is of practical importance, and we think 
it a proper subject for discussion in an 
article such as this. 

May a previous pocket ritual, or 
sacristy manual, containing an Eng- 
lish translation of the various prayers 
and blessings, still be used? Or is the 
Collectio Rituum the only English 
translation to be used now in the ad- 
ministration of the sacraments and 
blessings contained therein? First, we 
can safely state that it is not permis- 
sible for just anyone to make his own 
translation of the Latin prayers which 
appear in the vernacular in the Col- 
lectio Ritwum, in order to round out or 
to complete the vernacular prayers 
given in the manual or ritual that he 
now uses. No private individual has 
authority thus to turn into English the 
liturgical prayers of the Church. May 
he, however, continue to make use of a 
manual, especially for baptisms, mar- 
riages,-and funerals, which has previ- 
ously been used in the parish, and which 
has the required Imprimatur of a com- 
petent local Ordinary? For an answer 
to this question, we turn to the decrees 
of the Second Plenary Council of Balti- 
more.!8 

Among its many legislative acts, that 
Council included the following provi- 
sions, which are based upon the decrees 
of the First Plenary Council of Balti- 
more. The Fathers of the Council ex- 
pressed the ardent desire that all priests 
under their jurisdiction would faith- 


1s Concilii Plenarii Baltimorensis II 
Acta et Decreta. (Baltimore, 1868). 
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fully follow the prescriptions of the 
Roman Ritual.’ The next decree, re- 
peating the provisions of the carlier 
legislation, provided for a 
pocket edition of the Roman Ritual, 
for use by missionaries. There was to 
be added, as a sort of appendix, the 
modifications in the Ritual that had 
previously been granted by the Holy 
See, together with a vernacular version 
of the sections chosen for translation 
by the Bishops of St. Louis and Boston, 
to whom this task had been entrusted.*? 
The Second Plenary Council repeated 
the injunction of its predecessor, that 
Latin only should be employed in the 
administration of the sacraments and 
in the burial of the dead. If priests 
deemed it expedient to add a vernacu- 
lar translation for the benefit of the 
faithful (explicationis causa), they 
were to use only a translation that had 
been approved by the Ordinary. Any 
contrary custom was reprobated. The 
Fathers of the First Plenary Council 
enjoined the use of the Roman Ritual 
for the dioceses of the United States, 
and strictly forbade any rites or cus- 
toms contrary to that Ritual. The 
Acts and Decrees of the Second Ple- 
nary Council of Baltimore, after ex- 
amination by the Holy See, were ap- 
proved on January 24, 1868, by a de- 
cree of the Sacred Congregation for the 
Propagation of the Faith. 

We have already seen that pontifical 
approbation of the new Collectio 
Rituum for the United States does not 
do away with the Roman Ritual in this 
country. Neither does it revoke or 
abrogate previous rituals that have 
lawfully been is use.*! 


brief or 


Consequently, 


” Decree No. 211. 

” Decree No. 212. 

"The term “ritual” as here used embraces 
the various sacristy manuals and pocket ritu- 
als that have been in use, and in which some 
portions of the various rites may have been 
given in English. 
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the proper conclusion appears to be 
that the norms established by the See- 
ond Plenary Council of Baltimore re- 
main in force. That is, those earlier 
approved rituals and manuals, in which 
certain prayers were given in the ver- 
nacular, are still lawful and permissible, 
and have not been abrogated. 

However, it should be noted that the 
Council of Baltimore did not grant per- 
mission to substitute the vernacular for 
Latin, the liturgical language. It said 
clearly that only Latin was to be em- 
ployed in the administration of the 
sacraments, and in burying the dead. 
The concession made by the Council 
was to permit an approved vernacular 
translation of portions of those rites, 
for the better understanding of the 
faithful.** 
to continue using one of these earlier 
publications, he must be governed by 
the norms established by the Second 
Plenary Council of Baltimore. More- 
over, if the local Ordinary should deem 
it proper not merely to permit, but even 
to require, use of the Collectio Rituwm, 
his action would apparently rule out 
for the ceremonies contained therein 
the use of other rituals in that diocese, 
beeause he would be withdrawing the 
permission of the Ordinary that is re- 
quired by the Baltimore Council for 
the lawful use of any vernacular trans- 
lation of the ritual. 

It has been asked whether or not it 
is permissible to put. into French or 
Spanish, for example, in the sections 
of the United States where many of the 
faithful use these languages, prayers 
of the Ritual which are given in Englis} 
in the Collectio Rituum. Certainly the 
permission granted by the rescript of 
the Sacred Congregation of Rites docs 
not include translations into languages 
other than English. The reseript au- 


Therefore, if anyone wishes 





= Decree No. 214. 





THE NEW VERNACULAR RITUAL 





thorizes only this new Collectio Rituum, 
and applies only to the English trans- 
lation contained therein.2* We might 
appeal to the authorization of the Sec- 
ond Plenary Council of Baltimore, re- 
ported above, as basis for an Ordinary’s 
now giving permission for French or 


on 


ae ut idiomatis usus vernaculi, scilicet 
anglicant ...” 


In the next H P R issue 


Spanish or other versions of the Ritual, 
but it would appear inadvisable to take 
such a step, in view of the Holy See’s 
own recent action, without recourse to 
that supreme authority. Again, it 
would certainly be unlawful for any 
priest on his own authority to make and 
to use such a translation. 

(The second member of this series 
will appear in the next issue.) 








About a month ago the editor of Catholic Building and Maintenance 
brought to our attention a copy of a periodical entitled ROmisch-Kathol- 
ische Rundschau Aus Ungarn (The Roman Catholic Review from Hun- 
gary). He had read enough of the magazine to urge that it be studied as 
a suspect document. We immediately shipped it off to Father Th. J. 
Zubek, O.F.M., in Clifton, New Jersey, with the request that he warn our 
readers through the Communications from Our Readers department if such 


a warning were in order. 


Father Zubek is an authority on matters of the Church behind the “Iron 
Curtain” as our readers know from the number of articles he has written 
for this Review. He wholly exposes this subtle Communist propaganda, 
under the guise of religion, which is probably reaching a large number of 


rectories in the English-speaking world. 
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St. John Chrysostom 
“On the Priesthood” 


By PAUL S. HSIANG, A.M., S.T.D. 


S.. JOHN CHRYSOSTOM was born 
at Antioch, Syria, about the year 347 
A.D.' of “a noble family in that coun- 
try.”* His father, Secundus, was a 
military commander who died when 
John was still an infant. His mother, 
Anthusa, very young at that time,® was 
a model of Christian motherhood. Un- 
der the care of this sagacious mother, 
John received a remarkable education 
in the art of rhetoric from the then cele- 


*This date was given by Philip Schaff (The 
Nicene and Post-Nicene Fathers, 2d. ser.; New 
York: The Christian Literature Company, 
1894, Vol. IX, p. 5) and according to him 
“Montfaucon, Tillemont, Neander, Stephens, 
Venables, and others” gave the same date; 
but T. Allen Moxon in his introduction to the 
translation of St. Chrysostom’s treatise “On 
the Priesthood” gave 345 A.D. whereas J. F. 
D’Alton gave a date between 344-354! 

2Socrates Scholasticus, The Ecclesiastical 
History, Vol. Il of The Nicene and Post- 
Nicene Fathers, p. 138. 

*Anthusa was only twenty years old then. 
Cf. Philip Schaff, St. Chrysostom and St. 
Augustin (New York: Whittaker Company, 
1891), p. 13. 





Dr. Paul S. Hsiang, native of China, re- 
ceived his Doctorate in Sacred Theology at 
the Catholic University of America, Washing- 
ton, D. C. He then joined the faculty of 
Johns Hopkins University where he taught 
Chinese and cultural courses. Successively he 
was a member of the faculty of Notre Dame 
University, where he taught religion, La Salle 
College (Phila., Pa.) where he taught philoso- 
phy, St. Francis College (Brooklyn, N. Y.) 
where he taught both religion and psychology, 
Manhattan College where he taught philos- 
ophy. He has contributed to World Mission, 
Human Events, Journal of Modern Lan- 
guages, as well as to other publications. 
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brated sophist named Libanius.* This 
man had an indelible influence® on his 
disciple’s literary life. Although John 
owed his great success to his own genius, 
he could not be ungrateful to this 
teacher of rhetoric for his acquirement 
of a subtle and flexible language and 
resourceful dietion. His discourses were 
always welcomed by the audience with 
enthusiasm, and even with approving 
“ars at times when he was reproaching 
them for their vices. This extraordi- 
nary gift of eloquence won for John the 
admirable title “Chrysostom,” which 
means “golden mouth.’ 


HIS MINISTRY 


Owing to the brilliancy of his intelli- 
gence and the beauty of his character 
John was given much attention by 
Meletius, Bishop of his native city, from 
whom he finally received his much de- 
layed baptism? on a date between 368 


* Socrates Scholasticus, op. cit., p. 138; Sozo- 
men, The Ecclesiastical History, Vol. IL of 
The Nicene and Post-Nicene Fathers, p. 399. 

°J. F. D’Alton, Selections from St. John 
Chrysostom (London: Burns Oates company, 
1940), p. 2: “In later years he indulged in some 
severe stricture on his old master and on the 
vanity of rhetorical pursuits, but the influ- 
ence of Libanius could not be so readily 
effaced.” 

*Tbid., p. 1, n. 2. According to Libanius’s 
opinion John surpassed all the orators of his 
age. Cf. Sozomen, op. cit., p. 399. 

*T. A. Moxon, St. Chrysostom: On the 
Priesthood (London, 1932), p. xii: “The cus- 
tom at this time was for baptism to be de- 
ferred until comparatively late in life, a habit 
due to a superstitious error of post-baptismal 
sin, which was regarded by many as the sin 
against the Holy Ghost.” 


ST. JOHN CHRYSOSTOM 





and 370 A.D. Three years after his 
baptism Jolin was made a Reader in the 
church at Antioch by Bishop Zeno.® 
Not long afterwards he was ordained a 
deacon by Bishop Meletius.® 

Chrysostom had planned to go to the 
wilderness to live as a hermit, but was 
stopped by his now aged mother, who 
besought him to stay at home in her 
company. The mother’s plea was re- 
produced by Chrysostom in the most 
pathetic yet rhetorical language in the 
fifth chapter of the first book of his 
treatise On the Priesthood. John as- 
sented to his mother’s request and 
stayed at home with her for a period of 
time. How long he was detained in the 
world, none of his biographers seems to 
know definitely. J. F. D’Alton wrote: 
“Some years later, whether it was that 
his mother had given her consent or 
was no longer living, he found an op- 
portunity for carrying his purpose to 
fulfillment.”!° 

After six years of austere living in 
seclusion, John’s “gastric organ and 
the functions of his kidneys were im- 
paired by the cold.’”!! The failure of 
his health brought him back to human 
society again. He was ordained to the 
priesthood in the early part of the year 
386 by Evagrius, successor of Bishop 
Paulinus of Antioch.’* The twelve 
years of priesthood he spent at Antioch 
were the most productive period of his 
literary labor. His twenty-one ser- 
mons “On the Statue,” preached in the 
year after his ordination, were reckoned 
among his most admired works. And it 
was during this period that he wrote the 


“Socrates Scholasticus, op. cit., p. 189. 

*Thid. 

"J. F. D’Alton, op. cit., p. 4. 

" Palladius, The Dialogue Concerning the 
Life of Chrysostom, trans. Herbert Moore 
(New York: The Maemillan company, 1921), 
p. 39. 

Socrates Scholasticus, op. cit., p. 139. 


homilies on Genesis, St. Matthew, St. 
John, and St. Paul’s Epistles to the 
tomans and to the Corinthians. 

It must have been shortly after the 
death of Nectarius, Patriarch of Con- 
stantinople,!* on September 27, 397, that 
Chrysostom was brought to the capital 
of the Eastern Roman Empire under 
the design of a “most influential man 
of affairs, Eutropius, the eunuch, chief 
of the royal chamberlains.”"* John was 
consecrated Bishop of the metropolis 
by Theophilus, Bishop of Alexandria, 
on the 26th of February of the year 
398.1% 


“THE SYNOD OF THE OAK” 
AND ITS CONSEQUENCES 


Chrysostom had many enemies be- 
cause of his vehement denunciations of 
the vices and worldliness of the clergy 
as well as of the imperial court.’ Upon 
his receiving some monks who were 
forced out of Egypt by Theophilus,!? 
John Chrysostom incurred for himself 
the latter’s animosity. The bishop of 
Alexandria planned to have John de- 
posed from his bishopric.1% The open 
conflict between Chrysostom and his 
adversaries took place on the occasion 
when he delivered a sermon against the 
vices of women in general, which was, 
however, reported by his enemies to 
Empress Eudoxia as directed against 
her. She was enraged and had the 
emperor send for Theophilus to con- 
voke a Synod wherein John was to be 
convicted. 


™ Tbid., p. 121. 

* Palladius, op. cit., p. 27; Socrates Scholas- 
ticus, op. cit., p. 138; Sozomen, op. cit., p. 400. 

* Socrates Scholasticus, op. cit., p. 138. J. 
F. Moxon was wrong by one year, for he 
assigned 397 as the year of this event. 

'® Socrates Scholasticus, op. cit., pp. 139, 140; 
Sozomen, op. cit., p. 404. 

* Ibid., p. 143; thid., p. 407. 

* Thid., p. 145; thid. 
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The result of this assembly of Bishops 
Was the constitution of “the synod of 
the Oak,” by which John was ordered 
to leave the See of Constantinople for 
Pontus.'® However this unjust deposi- 
tion aroused great indignation among 
the people. The city of Constantinople 


was threatened with riot.*° This 
frightened Empress Eudoxia. She 


urged her husband to recall John’s 
sentence and to dispatch Briso, a 
eunuch in her service, to conduct the 
Bishop’s return.*!. Triumphantly John 
returned. Theophilus fled back to 
Egypt after a skirmish broke out be- 
tween his party and the Constantino- 
politans.?* 

The reconciliation between Chrysos- 
tom and Eudoxia did not last very 
long. A new conflict between them took 
place shortly afterwards. On the ocea- 
sion of publicly celebrating the erection 
of a silver statue of the empress in the 
neighborhood of a church, John in- 
veighed severely against the authorities 
who were responsible for the event. His 
enemies reported him to Eudoxia as 
having said, “Herodias is again en- 
raged; again she dances; again she seeks 
to have the head of John in a basin.’”** 
We do not know whether John Chrysos- 
tom had ever uttered these words. 
They were, perhaps, fabricated by his 
enemies.” However, upon hearing this 
report the empress was infuriated and 
determined to call another council 
whereby John should be devosed from 
his Episcopate for a second time.?® 
When Pope Innocent I heard of this 
condemnation of John,”® he severely de- 
nounced the whole proceedings of the 


* Ibid., pp. 148-49; zbid., p. 410. 
” Tbid., p. 149; ibid., pp. 410-11. 
*t Tbid.; ibid., p. 411. 

* Tbid., p. 150; ibid. 

* Thid.; tbid., p. 412. 

* Ibid , n. 2. 

* Ibid., p. 151; ibid., p. 412. 

* Ibid. 
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council. He wrote a consolatory letter 
to Chrysostom and to the people of 
Constantinople.?? 

This time John was sent to Cucusus. 
Several months after he went into exile, 
an extraordinary hail-storm fell on 
Constantinople on the 30th of Septem- 
ber, 404, and four days later Empress 
Kudoxia died. These occurrences were 
regarded by many as a sign of God’s 
vindication of John’s  innocence.** 
After John was kept for one year at 
Cucusus, he was transferred to Arabis- 
sus. Because of the insatiable malice 
of his enemies he was ordered to go to 
Pityus, a more desolate region than 
Arabissus, situated on the shore of the 
Black Sea. 

When Chrysostom arrived at Co- 
mani, in Armenia, on his way to Pityus 
he had a vision, during the night, of 
Basiliscus, the martyr saint of that city, 
who told him: “Be of good cheer, 
brother; tomorrow we shall be to- 
gether.’”® John died the next day, 
well prepared for the death, at an 
age little over sixty, on September 14th 
of the year 407.2° He was interred in 
the same tomb with that martyr saint, 
who told him “tomorrow we shall be 
together.” His remains were brought 
back to Constantinople thirty years 
afterwards, as Aimé Puech wrote: 
“They [i.e., the Joannites] were con- 
tent at last, when in 438 the remains of 
their beloved Bishop were triumphantly 
brought back into the capital and de- 
posited in the Church of the Apostles.”’*! 


* Sozomen, op. cit., pp. 416-17. 

* Socrates Scholasticus, op. cit., p. 151; Sozo- 
men, op. cit., p. 417. 

*Palladius, op. cit., p. 95; Sozomen, op. 
cit., p. 418. 

® Socrates Scholasticus, op. cit., pp. 151-52. 

* Aimé Puech, Saint John Chrysostom 
(344-407), trans. Mildred Partridge (London: 
Duckworth & Co., 1902), pp. 182-83. 
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A BRIEF PRESENTATION 
OF THE TREATISE 


There are six books in this treatise 
of St. John Chrysostom On the Priest- 
hood. 

In Book I the writer relates his pre- 
eminent friendship for Basil. Through 
the latter’s suggestion he resolved to 
retire into the desert, living as a hermit. 
But owing to his mother’s doleful plea 
he became hesitant in his resolution. 
His friend Basil, however, insisted that 
they should execute their original plan. 
At this time of indecision these two 
friends overhead a rumor that they had 
been proposed to be raised to the 
Episcopate. For a concerted action on 
this matter Basil consulted John. The 
latter, however, withdrew himself 
secretly, leaving the former to be cap- 
tured by the electors. When Basil dis- 
covered this trickery, he complained to 
Chrysostom, who then disclosed his 
good intention as justification of his 
conduct. 

In Book II John points out that love 
of Christ and an excellent spirit are 
necessary for receiving the priesthood. 
Meanwhile he speaks of the difficulties 
and dangers involved in that great 
office. He discusses Basil’s great love 
for his friends and his other virtues. At 
the end of this Book he declares that 
he had no intention whatsoever of in- 
sulting his electors by hiding himself 
from them, but, on the contrary, he in- 
tended to save them from blame. 

In Book III Chrysostom gives his 
just causes of escaping ordination. Ar- 
rogance and vainglory were not his mo- 
tives of flight. And herein he states 
that the priesthood is an awe-inspiring 
institution because of its greaf power 
and dignity. Taking St. Paul as his 
exemplar, he warns unworthy souls to 
shun this office; for unworthy souls, as 
he intimates, are often led thereby into 


grievious sins and other calamities. In 
order to be a worthy priest, Chrysostom 
directs, one should be well equipped: 
he must be very wise; in addition to the 
virtue of patience, the aspirant to the 
priesthood must possess self-control and 
fortitude to meet hardships; and he has 
to be paramountly watchful in his 
charge of widows and virgins. 

In Book IV he asserts that even those 
who are forced into the priesthood can- 
not make any excuse for their failures 
in the ministry: they have to render 
as much account to the divine master 
as those who seek the office of their 
own will. A bishop who ordains un- 
worthy men without previous examina- 
tions will share the punishment of the 
culprits. The duty of preaching is 
greatly emphasized here. A priest is 
not only bound to counteract the Greeks 
and the Jews, but all the more to refute 
the heretics. To show the efficacy of 
good preaching, Chrysostom alleges that 
St. Paul the Apostle was famous and 
successful in propagating the Faith not 
so much on account of his miracles as 
of his preaching. The art of preaching 
is, therefore, all but indispensable for a 
priest who wishes to provide spiritual 
strength for the souls under his charge. 

In Book V the Saint continues his dis- 
cussion on preaching. The conditions 
of good and effective discourses are 
given in this Book; strenuous labor and 
arduous studies are said to be the es- 
sential conditions. There are some 
other conditions, e.g., indifference 
toward criticism, fearlessness against 
slander, and above all, intention of 
glorifying God. 

In Book VI the author points out the 
grave responsibilities in the priesthood. 
A priest is said to be responsible for the 
sins committed by a believer who is 
entrusted to his care. Therefore he 
must be constantly vigilant. In a 
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priest’s life there must be more circum- 
spection than in a monk’s. To clarify 
this point the writer makes a contrast 
between the works and dangers of a 
priest and those of a monk. A priest is 
forever exposed to the attacks of the 
devil and the world, while the monk is 
not. All in all, it is far easier for a 
recluse to cultivate virtues and save his 
own soul than it is for a priest. It is on 
account of his lofty position that a 
priest is bound to have higher perfec- 
tion than others, and he has to fight 
hard and incessantly the horrible war 
against the devil. For all these reasons, 
Chrysostom ran away from being or- 
dained a priest. At the end he promised 
his friend Basil that he would come to 
his help whenever he was needed. 


THE DATE OF THE TREATISE 


In regard to the date of the treatise 
there are three different opinions: the 
first says that it was composed at the 
time when John Chrysostom was still 
in the desert (374-381); the second, 
after he was ordained a deacon (381-— 
386); and the third is an opinion of J. 
A. Nairn, who, after long and strenuous 
study of this question, concluded that 
the foregoing two opinions are not trust- 
worthy. According to him the evidence, 
both internal and external, shows that 
the date of the treatise must have been 
the year 387, immediately after his 
ordination to the priesthood.*? T. A. 
Moxon, however, after a careful study 
of these three different opinions, con- 
cluded in these words: “We may date 
the treatise with tolerable certainty as 
386, or very shortly after that year.’’** 


THE EDITIONS OF THE TREATISE 
Concerning the editions of the treatise 


it is most advantageous for us to quote 


*T. A. Moxon, op. cit., p. xvii. 
* Thid. 
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T. A. Moxon. Thus he wrote: “Since 
the invention of printing, the Greek 
text has been edited seventeen times.’** 
Moreover, he offered us a list of the 
editions of different dates up to the year 
1932,*° in which year a reprint of his 
own English edition was made. The 
Montfaucon’s edition of the work is 
said to be the standard of all other 
editions. In spite of this edition J. F. 
D’Alton was not wholly satisfied, for 
he said: “We are still awaiting a genu- 
inely critical edition of the text.’’¢ 
He said this in 1940. Adrian Fortescue 
informed us, however, that the treatise 
“On the Priesthood has gone through 
countless editions.’”** According to 
Lomler,** last of all, there are twentv- 
three separate editions and translations 
in the whole history of this famous work 
of St. John Chrysostom. 


THE TRANSLATIONS OF 
THE TREATISE 


This admirable work of St. John 
Chrysostom on the priesthood has been 
translated into many languages, such 
as: Syriac, Latin, Italian, German, 
French, and English. In the English 
translations we are particularly inter- 
ested here. In 1907 Moxon said that 
this treatise had been seven times trans- 
lated into English, but in the list which 
he gave there lacked Patrick Boyle's 
name, whose translation was made in 
1903 according to the Preface of the 
book, the Imprimatur of which was not, 
however, issued until the year 1910. 
There is no established opinion regard- 
ing which is the best of all the English 
translations. 


* Thid., p. Xx. 

* Jind. 

* J. F. D’Alton, op. cit., p. 31. 

* Adrian Fortescue, The Greek Fathers (St. 
Louis, Mo.: B. Herder, 1908), p. 144. 

*Lomler, Chrysostomi Opera, pp. viii-ix. 
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TRADITIONAL APPRECIATION 
OF THE TREATISE 


This treatise on the priesthood has 
been very favorably received by Chris- 
tian writers throughout the centuries. 
It was the only work of Chrysostom 
which St. Jerome had ever read, as he 
said, “John, presbyter of the Church of 
Antioch, a follower of Eusebius of 
mesa and Diodorus, is said to have 
composed many books, but of these I 
have only read his On the Priesthood.”*® 
Very truthfully Isidore of Pelusium 
depicted the great impression this trea- 
tise made on readers in these words: 


No one has read this book without 
feeling his heart inflamed with the 
love of God. It sets forth how vener- 
able and how difficult is the office of 
the priesthood, and it shows how to 
fulfil it as it ought to be fulfilled. 
For John, bishop of Byzantium, that 
wise interpreter of the divine secrets, 
the light of the whole Church, com- 
posed that work with so much skill 
and accuracy, that they who fulfil the 
priestly office as God desires and 
they who fulfil with negligence, find 
in it their virtues and faults por- 
trayed.*° 

In appreciation of the literary value of 
this treatise Suidas wrote: “This man 
[i.e., John Chrysostom] is believed to 
have written many things among which 
excelled the sermons on the priesthood 
cither on account of sublimity and 
clucution or of suavity and elegance of 
words.’”*! 


*St. Jerome, De viris illustribus (P. L. 
XXIII, ec. 129): “Joannes Antiochenae Ec- 
clesiae presbyter, Eusebii Emiseni Diodorique 
sectator, multa componere dicitur, de quibus 
Tepe cepwobvns tauntum legi.” m 

“Tsidore of Pelusium, Epistulurum Lib. 1, 
156 (P.G. LX XVIII, 287). 

" Suidas, Index Scriptorum (P.G. CXVII, 
1215-1372), col. 1283: “Hic multa scripsisse 
fertur, in quibus excellunt Sermones de 
sacerdotio tum sublimitate et elocutione, tum 
suavitate et eclegantia verborum.” 


From these citations of ancient 
Christian writers we can see how highly 
the treatise was valued and deeply ap- 
preciated in those days. The popular- 
ity of this work had become more and 
more widely spread, more and more 
encomiums having been given thereto 
in the later years. This marvellous 
treatise is an object of admiration not 
only for the clergy and scholars of the 
past, but also for the present and likely 
for the future. Montfaucon, whose edi- 
tion of this work is deemed the best, as 
said above, considered that this treatise 
would always be an object of admira- 
tion because of its exaltation of thie 
dignity of the priesthood. These are 
his exact words: “There, however, of 
the dignity and office of the priests 
speaks the saintly doctor so egregiously 
that this book will always be admired 
by all.’ 

Aimé Puech thought this treatise to 
be “one of the most carefully finished 
of his [i.e., Chrysostom’s] works as to 
details, and at the same time one of the 
longest dogmatical expositions that he 
ever wrote.’4* In one accord, said 
Philip Schaff, this treatise is “one of 
the best and most popular works of 
Chrysostom and is well calculated to 
inspire a profound sense of the tre- 
mendous responsibilities of the minis- 
try.”"*4 Bardenhewer in his Patrology 
made a subtle comparison between this 
remarkable treatise and other works of 
Chrysostom. Thus he observed: 


Chrysostom is usually somewhat 
lofty and grave in his speech; but 
here he exhibits a peculiar depth of 
feeling, a melting tenderness, a deli- 
cacy and elegance of style that are 
not visible elsewhere. This dialogue 


“Montfaucon, de Bernard, S. Joannes 
Chrysostomus (Omnia Opera quae extant) 
(Parisiis, apud Gaume Fratres, 1839), t. I, 440. 

* Aimé Puech, op. cit., p. 19. 

“ Philip Schaff, op. cit., pp. 20, 21. 
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has always been looked on as a 
christian classic, by reason of the in- 
comparable picture it offers of the 
dignity and grandeur of the priest- 
hood.** 


Donald Attwater said likewise that 
the work is of rare worth: 


The ablest and best known of his 
[i.e., Chrysostom’s] writings, referred 
to and quoted from in several places 
in the present book.*® It is sufficient 
to say here that it is a powerful ex- 
position of the dignity and difficulty 
of the sacerdotal and episcopal office, 
ranking with Pope St. Gregory the 
Great’s Regula Pastoralis.** 


Moxon pointed out the reason why 
Chrysostom’s treatise On the Priesthood 
has received so much praise. These are 
his words: 


“O. Berdenhewer, Patrology, trans. T. J. 
Shahan (St. Louis, Mo.: B. Herder, 1908), pp. 
334-35. 

“He refers to his own book entitled S¢. 
John Chrysostom. 

“Donald Attwater, St. John Chrysostom 
(Milwaukee, Wis.: Bruce Company, 1939), p. 


26. 
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It is by reason of the eloquent de- 
scription of the magnitude and dig- 
nity of the priesthood that this 
treatise is generally regarded as the 
finest of all Chrysostom’s works. 
The danger and temptation of the 
ministry are so well described, the 
characters depicted are so human, 
that the treatise is of permanent 
value to the clergy of every age.*® 
According to Fr. Patrick Boyle, “emi- 

nent writers have treated of the dignity, 
the duties and responsibility of the 
priesthood, but none has written on the 


subject with greater eloquence or 
greater unction than St. John Chrysos- 
tom.”9 


From all these appreciations cited 
hitherto from the writers of great bear- 
ing we can see what prestige and influ- 
ence this masterpiece of St. John 
Chrysostom has held in the minds and 
hearts of all readers throughout the 


ages. 

* Moxon, op. cit., p. Xv. 

” Patrick Boyle (tr.), On the Priesthood 
(Westminster, Md.: The Newman Book Shop, 
1943), Preface, p. v. 





Father Callan 
—Jubilarian 


Fi literary achievements of 
Father Callan are internationally known as 
standard scriptural works, but outside his 
little parish in Hawthorne, N. Y., few know 

. Father Callan the priestly man. 

On June 29th Father Callan celebrated his fiftieth ordination Jubilee, and some 
of his long time parishioners of Holy Rosary Church where Father Callan has 
resided and worked for many decades gave him a lawn party. 

At the appointed hour Father Callan greeted his many friends who ranged in 
age from six years to seventy-five years, everyone of whom was happy to par- 
ticipate in the tribute to a man who has labored all his life for others—to make 
his Maryknoll students good priests, to help priests do their chosen work by 
offering them the tools to work with, to render spiritual services to his little flock 
whom he and his late confrere, Father McHugh, served alternately as pastors for 
many years. 

Seated in a decorated chair, 
Father Callan acknowledged 
the greetings of each of the 
guests. A group of children 
escorted a pretty little tot 
who presented Father with a 
bouquet of beautiful yellow 
roses. A very young gentle- 
man then offered a tribute in 
the form of a scroll. It is 
accurate to report that tears 
of joy welled in the eyes of 
Father Callan and his friends. 
For, though Father Callan has 
spent his life in teaching and 
writing, he has obviously made time to devote to the really pastoral side of life, 
the important work of administering spiritually to his parishioners. 

Though ailing with chronic agthritis, Father Callan in his fiftieth year of the 
priesthood is amazingly keen of mind and enthusiastic in his work as Editor of 
THe Homineric AND PastrorAL ReEvIEW and as exemplary pastor of souls. 








Ad multos annos! 











Preaching—and the Consumer 


By STEPHEN J. ROCHE 


L. Is PAUL CLAUDEL who wrote 
once that it was time the problem of 
preaching be studied from the point of 
view of the consumer. 

How many Christians come to Mass 
on Sunday mornings to learn from the 
words of their pastor the secret of exist- 
ence! At the moment when the wire- 
less, the press and cinema speak to the 
masses a language too often only of a 
frightful mediocrity, intelligible, Chris- 
tian preaching is characterized by a 
fundamental irrealism. The least word 
of the Gospel can change a life, and it 
is rare that this simple reading (which, 
taken alone, would be already a stag- 
gering event) is made in those condi- 
tions of audibility, dignity, beauty and 
intelligence which would make it a 
decisive act. A priest mounts the pul- 
pit, and over those indifferent heads the 
most sacred words pass as though they 
were empty of all emotive force, of all 
reference to daily existence. It is rarely 
that the man, the good man who eats, 
drinks and sleeps, who has two feet and 
two legs solidly planted on his mother 
earth, recognizes himself in all that 
after he has left the chureh; rarely has 
he had his intelligence enlightened, his 
hopes renewed, the feeling of being 
another man passed from death to life. 


INFORMATION FOR CRITICS 
OF PREACHERS 


How often does one hear the chance 
remark: “Our pastor is a thoroughly 
good priest, but as dull as ditch-water. 
He never has anything to say, but per- 
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sists in saying it.” This remark is un- 
doubtedly true, but it is too often made 
by those who have never paused to re- 
flect on the almost insurmountable ob- 
stacles which an ordinary common 
gardener secular priest has to surmount, 
if ever he should reach the stage of be- 
ing even a mediocre preacher, and not 
a consummate bore. 

Let us summarize his difficulties. He 
has to preach at least once every Sun- 
day in the year, and twice, perhaps, if 
he is alone. If he is in the same parish 
over a period of years, he has to con- 
front the same audience, Sunday after 
Sunday, an audience which in time 
knows only too well all his little man- 
nerisms, his tricks of the trade and his 
idiosyncrasies. He has to preach on 
subjects—what man must believe and 
must do to be saved—subjects quite 
apart from the humdrum subjects that 
people usually discuss when thrown to- 
gether. From Monday morning until 
Saturday, apart from his Mass, his 
Breviary, his Rosary and, let us hope, 


‘a short meditation before his Mass, a 


visit to the Blessed Sacrament daily 
and spiritual reading of some kind or 
another, his life in all respects resembles 
that of his next-door neighbor. He has 
to run a house, keep his eye on ex- 
penses, and, what is more difficult, plan 
and scheme means to keep his head 
above water. And he is alone; no 
fellow priest to commune with, exchange 
ideas, none from whom he ean re- 
If he 


is in some remote place or if, by nature, 


ceive a piece of friendly advice. 
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he is no great student, his reading in 
time is limited to a daily paper, a 
Catholic weekly and, perhaps, a 
monthly clerical review. No wonder 
he is as dry as ditch-water! 


SPEAKING PROPERLY AND 
FROM A FULL MIND 


Is there, then, no hope for us poor 
parish priests, no human means to help 
us to surmount the difficulties which 
confront us? So far as I can see, 
there are none until our whole system 
of seminary education is radically 
changed. If we were all miniature edi- 
tions of the Curé of Ars, we could, of 
course, dispense with human aids, but 
unfortunately we are not. We secular 
priests have to preach in our own ver- 
nacular. Not only do we have to 
preach, but we are called upon, even 
impromptu, to say a few words at 
gatherings or meetings before a mixed 
audience and on subjects not directly 
pertaining to our priestly vocation. 
That being so, we should be prepared 
at the seminary to speak our own 
vernacular properly or, in other words, 
receive lessons in elocution. That is 
the first requisite, but speaking properly 
is only a beginning. To be content with 
that alone would mean simply turning 
out Levites with a “gift for the gab.” 
Not only should the young Levite learn 
to speak properly, but he should also 
speak from a “full mind”; he should be 
able to draw from a granary filled up 
with the choicest specimens of literature 
handed down to him in his own tongue. 
The ancient classics, whether Greek or 
Latin, are useful, as also modern 
classics, whether they be French, Ger- 
man, Spanish, ete.; but these are quite 
subsidiary to a thorough knowledge and 
even taste for English literature. 

Something more is required: the 
mother tongue should be the vehicle 


employed in teaching theology whether 
dogmatic or moral, and also Holy Scrip- 
ture. In my time (and I am afraid 
the method and curriculum have 
changed very little since) our text books 
for Dogmatic and Moral Theology were 
in Church Latin, and, in many cases, 
the professor himself delivered his lec- 
ture in the same ecclesiastical tongue, 
while Scripture, Canon Law and Church 
History were, by common consensus, 
relegated to a back place. 

Now Scripture, as our later years in 
the priesthood only too amply confirm, 
plays really the leading role in our 
sanctification and in the sanctification 
of those entrusted to our pastoral care. 
We have to read the whole Psalter 
weekly. How many of us, even during 
our seminary days, listened to any 
form of explanation of the Psalms? 
Daily we read lessons in our Breviary 
from the Old and New Testaments, and 
in our daily Mass there is the Epistle 
and Gospel of the day, both of which 
we read publicly to our flock on Sundays 
and Feast Days, and upon them we are 
supposed to comment. What training 
do we receive during seminary days 
for that important, all important duty? 
How many priests read the Bible from 
Genesis to the Apocalypse yearly in the 
vernacular? How many could tell you 
offhand the number of Canonical books 
in both the Old and New Testaments? 
How many could, if asked at very brief 
notice, sit down and write a short essay 
on any one of St. Paul’s Epistles and 
give a gist of the teaching contained 
therein? In reading Dom Marmion’s 
works, one is immediately struck by 
one outstanding fact—his intimate 
knowledge of St. Paul’s Epistles. It is 
even at times difficult to draw a divid- 
ing line between the words of St. Paul 
and those of Marmion, so closely are 
they intertwined and so impregnated is 
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he with St. Paul and his teaching. We 
cannot all be Marmions, but at least 
we can follow him from afar off. I 
personally knew one priest in charge of 
a very busy mission who certainly had 
the Old and New Testaments at his 
finger-tips, as was demonstrated in all 
his sermons and instructions to his 
people. Even when “caught out,” as it 
were, and called on to address a com- 
munity of religious at short notice, his 
little talk gave his hearers the impres- 
sion of a carefully prepared instruction 
based on St. Paul. 


THE ONLY BOOK 


How much time do we set aside daily 
for reading the Bible, or for reading 
books directly or indirectly bearing on 
it? I mean books such as those dealing 
with the Holy Land, its people, the 
customs, ete., books such as those by 
H. V. Morton: Jn the Steps of the 
Master, In the Steps of St. Paul, 
Land and the Book. And how much 
time do we devote to the morning paper, 
to novel reading, to the radio, to tele- 
vision and to senseless idle conversa- 
tion? Ward Price, a Daily Mail cor- 
respondent, in a recent article on South 
Africa, gave it as his opinion, an opinion 
confirmed by English Colonials, that 
the narrow-mindedness of the Afri- 
canders (the Boers) was due to two 
‘auses: first, their undying memories of 
the Boer War; secondly, their daily 
reading of the Bible. It struck me at 
the time as a pity that Ward Price and 
his English Colonials do not follow in 
the wake of these brave people for 
their own sake and for the sake of the 
native population among whom they 
have to live and to whom they ought to 
set an example by following the teach- 
ing of the Bible. Was it Walter Scott 
or Abraham Lincoln who on his death 
bed cried out for “The Book! The 
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Book!”? When asked what book, the 
reply simply was that there was only 
one—‘The Bible.” 





ALICE CURTAYNE—CONSUMER 


Quite recently, Alice Curtayne, in 
treating indirectly of this question of 
preaching, had some apt remarks on 
sermons confirmed by her own experi- 
ences of seventeen years in the rural 
districts of Ireland. 


There are two types of sermons on 


marriage and allied themes with 
which all Irish Catholics are ex- 
tremely familiar since they have 


grown up on them. One sermon is a 
revision of the doctrine concerning 
the Sacrament of Marriage. In the 
hands of a successful preacher, it may 
be enlivened with apt illustrations 
from actual life; in the hands of the 
mediocre preacher, who is more us- 
ually heard, the sermon consists of 
ecclesiastical jargon about diriment 
impediments and such like, to which 
the congregation listen to in a re- 
signed stupor, considering themselves 
fortunate if the sermon does not in- 
clude a triumphant explanation of 
the difference between “ex opere 
operato” and “ex opere operantis.” 
The second sermon deals with the 
sixth Commandment and is wholly 
from real life. It consists of fulmina- 
tions against company-keeping, the 
evils of dance halls, young black- 
guards who bring girls to ruin, the 
follies of using lipstick, and so on. 
A sermon devoted to real positive 
teaching on purity as an aspect of 
complete manhood or complete 
womanhood is rarely heard. On the 
other hand, the repressive and lugu- 
brious “Don'ts,” are repeated ad 
nauseam. This excessive concentra- 
tion on one side only of the question, 
the less attractive side, would almost 
lead listeners to the conclusion that 
God implanted the sex impulse (the 
wonderful life foree) in His children 
as a kind of bad joke, just to annoy 
them, bringing it down to the level 
of fleas or such like. Even the con- 
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solation that the sex appetite can be 
happily directed to a peaceful fulfil- 
ment in marriage seems to be with- 
held from adolescents. 


This is hard hitting; coming from 
such a noted Catholic author, it merits 
attention, however unpalatable it may 
be, to the clergy in rural Ireland. The 
comments of Alice Curtayne are equally 
applicable to the rural clergy of France 
and Belgium. 

And now compare the preparation of 
our young Levite in the seminary for 
preaching the word of God with that 
of the young Presbyterian minister here 
in the Scottish Kirk. Here in brief is 
his formation. 


Besides the personal divine call 
which every ordinand must testify 
it to be his belief that he has received, 
there is generally demanded the 
possession of an academic degree in 
arts from some reputable university, 
but still more particularly three years 
attendance at one of the denomina- 
tional training colleges. In the latter 


course, considerable time is devoted 
to acquiring an adequate knowledge 
of the original languages of the Bible, 
the criticism, exegesis and interpreta- 
tion of the text. 


Having completed his academic career, 
the young Presbyterian minister is only 
at the beginning of his worries. He now 
has to find a church in which to exer- 
cise his ministry, and to do so, he has to 
undergo a competitive vocal examina- 
tion. He has to preach before a select 
committee of the Elders of the church, 
and it is they who choose the candidate 
to fill the vacancy after having heard 
the other competitors. How many 
among us secular priests, if subjected 
to such an ordeal, would survive it? If 
we were not sent by our bishops to 
preach the word of God in a particular 
parish but had to appear before our 
future parishioners and depend on their 
appreciation of our preaching capaci- 
ties to exercise our ministry, I am afraid 
the result would not be too flattering for 
many of us. 
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The Psalms at Vespers 


I. By VERY REV. MSGR. JOHN J. HENEGHAN, S.T.D., J.C.D. 


I, THE Reformation of the 
Roman Breviary, as promulgated on 
November 1, 1911, in the Papal Bull, 
Divino afflatu, Pope Pius X intended, 
according to the principles of St. Bene- 
dict, that the entire Psalter of one hun- 
dred and fifty psalms should be recited 
every week, no psalm being omitted or 
repeated. He wished also to make 
each Canonical Hour of the same 
length for each day of the week. As a 
result, the longer psalms were divided 
into two or more parts, each part being 
considered a complete psalm in the 
recitation of the Hour. Consequently, 
he introduced a new distribution of the 
psalms for each day of the week. 

This new distribution was made ac- 
cording to a two-fold principle. Cer- 
tain psalms—numbering _fifty-six— 
were assigned to particular days and 
Hours because of some special appli- 
‘ability. The remaining psalms were 
distributed in their numerical order, 
commencing at Psalm 1 at Sunday 
Matins. 

This second group consists of ninety- 
four psalms, which, following the an- 
cient tradition, are divided into a two- 





Very Rev. Msgr. John J. Heneghan, 
S.T.D., J.C.D., has been Vice-Chancellor of 
the Diocese of Brooklyn since December, 
1944. Previously he was engaged in parish 
work for six years and in post-graduate 
studies for four years. He is the author of 
The Progress of Dogma According to Anselm 
of Havelberg, and also The Marriages of Un- 
worthy Catholics: Canons 1065 and 1066. 
He has contributed several articles to The 
Jurist. 
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fold series: “the morning psalms’”— 
which range from Psalm 1 to Psalm 108 
and are never recited at Vespers; and 
the second series—“the evening psalms” 
—which extend from Psalm 109 to 
Psalm 144 and are used exclusively at 
Vespers. 





This article and the one that is to 
follow will present an analysis of the 
arrangement of the psalms at Vespers. 
This first article will be introduced by 
a synopsis of the various series of 
psalms that are used on the following 
occasions: A. Sunday and Ferial Ves- 
pers; and B. First Vespers in Festive 
Offices, which consists of nine series. 
This synopsis will be followed by a 
brief commentary and an attempt at a 
feasible explanation of the reasons for 
the various arrangements and substitu- 
tions of psalms in these two groups. 
The second article will follow the same 
procedure with regard to the twelve 
series of psalms used at Second Vespers 
in Festive Offices. 

In the fifth century, or certainly at 
least before the Rule of St. Benedict 
was established, Vespers already was 
being celebrated in the basilicas of 
Rome. The psalms numbered five 
(which St. Benedict reduced to four). 
In the present-day Office the same 
number of psalms continues. These 
begin, on Sunday, at Psalm 109 and 
continue through each day of the week, 
following the numerical order of the 
psalms that remain after the selection 
of certain psalms for some other Hours 
of the Divine Office. 
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SYNOPSIS 


A. Sunday and Ferial Vespers 


Consecutive Series from Psalm 109 to Psalm 144 
(omitting Psalms 116, 117, 118, 133, 134, 142) 


Sunday Monday Tuesday Wednesday Thursday Friday Saturday 
1) 109 114 122 127 132 138i 143i 
2) 110 115 123 128 135i 138ii 143ii 
3) 111 119 124 129 135ii 139 144i 
4) 112 120 125 130 136 140 144i 
5) 113 121 126 131 137 141 144iii 


B. First Vespers in Festive Offices 


I. Series: 


1) Common of Apostles 

2) Common of Evangelists 

3) Common of One Martyr 

4) Common of Many Martyrs 

5) Common of A Confessor Pontiff** 

6) Common of A Confessor Not A 
Pontiff* 

7) Common of Abbots* 

8) Christmas (December 25) 

9) The Epiphany (January 6) 

10) The Chair of St. Peter at Rome 
(January 18) 

11) St. Agnes (January 21 and 28) 

12) St. Agatha (February 5) 

13) The Chair of St. Peter at Antioch 
(February 22) 


Il. Series: 


1) St. Gabriel the Archangel— 
No. II Vespers (March 
24) 

2) The Apparition of St. Mi- 
chael the Archangel 
(May 8) 


. 


Psalms 109-110-111-112-116:* 


14) The Finding of the True Cross 
(May 3)* 

The Ascension* 

Pentecost 

Trinity 

The Nativity of St. John the Bap- 
tist (June 24)* 

The Precious Blood (July 1) 

The Transfiguration (August 6)* 

The Exaltation of the True Cross 
—No. II Vespers (September 14) 

The Dedication of St. Michael the 
Archangel (September 29) 

23) Christ the King* 

24) All Saints (November 1) 


15) 
16) 
17) 
18) 
19) 
20) 
21) 


22) 


Psalms 109-110-111-112-116 (or 137): 


3) The Guardian Angels (Octo- 
ber 2) 
4) St. Raphael the Archangel 


(October 24) 


*In this series, Numbers 6, 7, 14, 15, 18, 20, and 23 use the same psalms at II Vespers— 


Series IT. 


** The new Common of One or of Many Supreme Pontiffs uses the psalms of the Common 
of One or of Many Martyrs or of A Confessor Pontiff in accordance with the quality of the 


feast. 
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Ill. Series: 


Psalms 109-110-111-112-147: 


The Dedication of a Church (The same psalms at II Vespers— 


Series VI) 


lV. Series: 


Psalms 109-110-111-112-115: 


The Holy Name of Jesus (The same psalms at II Vespers— 


Series IV) 


V. Series: 
The Sacred Heart 


VI. Series: 


VII. Series: 
1) Common of the Blessed 
Virgin Mary 

2) Common of Virgins 

3) Common of Holy Women 

4) The Immaculate Concep- 
tion (December 8) 


Psalms 109-110-111-115-129: 


Psalms 109-110-115-127-147: 
Corpus Christi (The same psalms at II Vespers 


Series VIII) 





Psalms 109-112-121-126-147. 
(The same psalms at II Vespers 


Series X) 

5) St. Lucey (December 13) 

6) The Cireumcision (January 1) 

7) The Holy Family 

8) The Seven Sorrows of the 
Blessed Virgin Mary (Sep- 
tember 15) 





9) St. Cecilia (November 22) 


VIII. 


Series: 


Psalms 115-119-139-140-141: 


The Seven Sorrows of the Blessed Virgin Mary—Friday after 
Passion Sunday (The same psalms at IT Vespers—Series X1) 


IX. Series: 


Psalms 114-119-120-129-137 (and 145): 


Office of the Dead—No II Vespers (November 2) 


A. SUNDAY AND FERIAL VESPERS 


The Psalms for Vespers are distrib- 
uted as follows: 


Sunday: 109, 110, 111, 112, 113. 
Monday: 114, 115, 119, 120, 121. 
Tuesday: 122, 123, 124, 125, 126. 
Wednesday: 127, 128, 129, 130, 131. 
Thursday: 132, 135i, 13511, 136, 137. 
Friday: 138i, 13811, 139, 140, 141. 
Saturday: 143i, 14311, 1441, 14411, 
144iii. 


The Psalms that interrupt this nu- 
merical succession are: Psalm 116 
(“Laudate Dominum”)—assigned to 
Lauds of Monday; Psalm 117 (“Confi- 
temini 


Domino”—or—“Gratias agite 
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Domino’’)! assigned to Second Lauds 
and Prime of Sunday; Psalm 118, dis- 
tributed throughout the Little Hours of 
Sunday; Psalm 133, assigned to Com- 
pline of Sunday; Psalm 134, Lauds of 
Tuesday; Psalm 142, Lauds of Friday; 
Psalms 145-150, Lauds of Wednesday, 
Thursday, Friday, Saturday, and Sun- 
day. As will be seen later, Psalms 116 
and 147 are used also at Vespers. 


B. FESTIVE FIRST VESPERS 


The construction of the First Ves- 
pers, as found in the Proper, and in the 
Common, of the Saints is quite different 


*Quotations are given from both the old 
and the new Psalter, wherever they differ. 
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and requires a closer examination. 
There are nine different collections of 
psalms for First Vespers, and twelve 
series for Second Vespers, although sev- 
eral of these latter contain the same 
psalms as First Vespers. 


SERIES I 


The group of psalms most frequently 
used at First Vespers contains Psalms 
109, 110, 111, 112, and 116. They are 
used in the following twenty-four Com- 
mons and Feasts:* 


1) Common of Apostles 
2) Common of Evangelists 
3) Common of One Martyr 
4) Common of Many Martyrs 
5) Common of A Confessor Pon- 
tiff** 
6) Common of A Confessor Not A 
Pontiff* 
7) Common of Abbots* 
8) Christmas (December 25) 
9) The Epiphany (January 6) 
10) The Chair of St. Peter at Rome 
(January 18) 
St. Agnes (January 21 and 28) 
12) St. Agatha (February 5) 
13) The Chair of St. Peter at An- 
tioch (February 22) 
14) The Finding of the True Cross 
(May 3)* 
15) The Ascension* 
16) Pentecost 
17) Trinity 
18) The Nativity of St. John the 
Baptist (June 24)* 
19) The Precious Blood (July 1) 
20) The Transfiguration (August 6)* 
21) The Exaltation of the True 
Cross—No II Vespers (Septem- 
ber 14) 
22) The Dedication of St. Michael 
the Archangel (September 29) 
23) Christ the King* 
24) All Saints (November 1) 


It will be noticed that the psalms for 


Series IT. 


these Offices are the same as those for 
Sunday except for the fifth psalm. 
Psalm 116 (“Laudate Dominum’’) is 
taken from Lauds and substituted for 
the longer Psalm 113 of Sunday (“Jn 
exitu Israel de Aegypto”—or—“Cum 
exiret Israel’”’)—both because of its note 
of praise and because it fulfills the in- 
tention of Pope Pius X to shorten the 
Office wherever possible. 
Of this list of Commons and Feasts, 
the following seven use the same psalms 
at Second Vespers (Series IT): 
1) Common of A Confessor Not A 
Pontiff 

2) Common of Abbots 

3) The Finding of the True Cross 
(May 3) 

4) The Ascension 

5) The Nativity of St. John the Bap- 
tist (June 24) 

6) The Transfiguration (Aug. 6) 

7) Christ the King 

The Feast of the Exaltation of the 
True Cross (September 14) has no Sec- 
ond Vespers, as it is displaced by First 
Vespers of the Feast of the Seven Sor- 
rows of the Blessed Virgin Mary (Sep- 
tember 15). The other sixteen Offices 
change at Second Vespers. 

Since this first series of festive psalms 
occurs very frequently and is quite fa- 
miliar, a few words about each psalm 
vill be useful. The predominant idea 
expressed is that of the Redemption and 
the glorification of souls, through union 
with our Savior. Psalm 109 recounts 
briefly the dignity of Jesus as pro- 
claimed by God, the Father, His eter- 
nal generation, His Priesthood, sacri- 
fice, work and triumph. Psalm 110 de- 
scribes the goodness of God, the Father, 
to all His chosen ones, with whom He 


*In this series, Numbers 6, 7, 14, 15, 18, 20, and 23 use the same psalms at II Vespers— 


** The new Common of One or of Many Supreme Pontiffs uses the psalms of the Common 
of One or of Many Martyrs or of A Confessor Pontiff in accordance with the quality of the 


feast. 
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has concluded an eternal alliance. 
Psalm 111 shows the blessedness of the 
just man, who practices fear of the 
Lord. Psalm 112 is a hymn in honor 
of the greatness and justice of God and 
His kindness to the weak and lowly. 
Psalm. 116 is a summons to praise God 
and to thank Him for having given to 
all nations the gift of Redemption. 


SERIES II 


The first four psalms of the preced- 
ing group—Psalms 109, 110, 111, and 
112—are used at First Vespers of the 
following Feasts: 


1) St. Gabriel the Archangel (March 
24) 

2) The Apparition of St. Michael the 
Archangel (May 8) 

3) The Guardian Angels 
2) 

4) St. Raphael the Archangel (Oc- 
tober 24) 


(October 


Psalm 116 (thus placing these Feasts 
in the first category above) is used as 
the fifth psalm only when Second Ves- 
pers of these same Feasts is also cele- 
brated (containing the same first four 
psalms as First Vespers, the fifth being 
Psalm 137 because of the verse: “Jn 
conspectu. Angelorum  psallam _ tibi 

.’). Otherwise, Psalm 137 is said 
at First Vespers, thus constituting a 
new set of psalms for that Hour. In a 
word, Psalm 137 must be said once. 

It might reasonably be expected that 
the Feast of the Dedication of St. 
Michael (September 29) would also be 
included in this second group with an 
alternative fifth psalm. However, this 
Feast is a double of the First Class and 
is so placed in the liturgical calendar 
that no greater Feast will occur concur- 
rently to impede its complete celebra- 
tion. Therefore, the fifth psalm at its 
First Vespers is always Psalm 116 (and 
thus it pertains to the first category 
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above) and at Second Vespers, Psalm 
137. 

The other four Feasts of the Angels 
and Archangels, ranking much lower in 
importance as Major Doubles, and be- 
cause of their position in the calendar, 
may more easily be impeded and lack 
Second Vespers (the Feast of St. Ga- 
briel on March 24 always lacks II Ves- 
pers), thus necessitating the recitation 
of Psalm 137 at First Vespers. An- 
other point in connection with this 
psalm will be considered presently. 


SERIES III 


The Office of the Dedication of a 
Church has a somewhat similar con- 
struction at First Vespers—the first 
four psalms of Sunday’s Vespers 
(Psalms 109, 110, 111, and 112) and 
the fifth psalm proper to itself (Psalm 
147). The same five psalms are recited 
at Second Vespers (Series VI). 

Psalm 147 (“Lauda, Jerusalem, Do- 
minum’’) refers to the Holy City, Sion, 
and its strongly built gates, and is 
therefore fittingly assigned to this Of- 
fice. The Church has always been con- 
sidered the symbol of that City, the 
Heavenly Jerusalem. 

The question now arises as to the 
reason for the recitation of Psalm 147 
at both Vespers, whereas in the preced- 
ing group Psalm 137 is recited only 
once, even if Second Vespers is cele- 
brated. In the first place, as noted 
above, those four Feasts of the Angels 
and Archangels are Major Doubles and 
would not have as great a claim to the 
double recitation of Psalm 137 as 
proper to themselves, so much as the 
Office of the Dedication of a Church 
demands the double recitation of Psalm 
147. The latter Office is of much higher 
rank. The Feast is considered a Feast 
of Our Lord, for a Church is destined 
to render the worship due to God and 
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it is dedicated to His honor. It is 
therefore celebrated as a Primary 
Double of the First Class (with a Com- 
mon Octave until January 1, 1956). 

The Feasts listed above in the second 
series were assigned the psalms of Sun- 
day’s Vespers, with the exception of the 
long Psalm 113. The latter is to be 
replaced by either Psalm 116 or Psalm 
137, if Psalm 137 should not be recited 
at Second Vespers for the one time that 
is considered sufficient. In this third 
series, Psalm 147, it would seem, was 
assigned to both Vespers because of the 
greater importance of the feast of the 
Dedication of a Church. 

Another reason for these assignments 
may be sought directly in the text of the 
Psalms concerned. There can be no 
doubt about the reference in Psalm 147 
to Jerusalem and Sion, and conse- 
quently it is easily applicable to both 
Vespers. On the other hand, Psalm 137 
was chosen evidently because of its 
reference to the presence of Angels dur- 
ing our actions: “In conspectu Angel- 
psallam_ tibi.” However, this 
translation in the Vulgate differs from 
the Hebrew text which reads: “Before 
the gods (I will praise thee) ’’—referring 
apparently to the gods of the heathens, 
whose worshippers have been defeated 
by Yahweh. The “angels” of the Vul- 
gate are interpreted by some commen- 
tators to mean the Cherubim of the 
Ark. This interpretation is exceedingly 
unlikely, inasmuch as the substitution 
of “angels” for “gods” in the Greek 
version is comparatively frequent (cf. 
Psalms 8, vi; 96, vil). The sense of the 
text is that the heathen gods will be 
compelled to witness the honor that is 
given to Yahweh.? Perhaps beeause of 
this textual difference, the motive for 
introducing this psalm in the Office of 


orum 


Cf. Boylan, The Psalms, (Gill & Son, Ltd., 
Dublin, 1931), Vol. II, p. 345. 


the Angels and Archangels was not con- 
sidered sufficient for doing so in both 
Vespers. The true reason may well lie 
in a combination of the two motives 
mentioned—the importance of the 
Feast and the significance of the text. 


SERIES IV 


One other Feast, that of the Holy 
Name of Jesus, continues a construction 
similar to the preceding three series, in 
having the first four psalms from Sun- 
day’s Vespers—Psalms 109, 110, 111, 
and 112. The last psalm is Psalm 115 
(“Credidi”—or—“Confisus sum’). The 
same psalms are used at Second Ves- 
pers (Series IV). The Feast is a 
Double of the Second Class and Psalm 
115 contains a clear reference to “the 
name of the Lord.” It is a hymn of 
thanksgiving to God for all the bene- 
fits that man has received from Him. 
The psalmist cannot find words to ex- 
press his gratitude and so he will call 
aloud the name of the Lord so that all 
may know to Whom he is grateful (“et 
nomen Domini invocabo’’). 

Psalm 115 is sometimes given as an 
alternative fifth psalm in the First Ves- 
pers of the Common of the Apostles. 
However, this is the only feast on which 
it is actually used at First Vespers in 
place of Psalm 116. Such a combina- 
tion of psalms, with Psalm 115 as the 
fifth psalm, occurs much more fre- 
quently at Second Vespers (Series IV). 


SERIES V 


The First Vespers of the Feast of the 
Sacred Heart has a different construc- 
tion. Only the first three psalms of 
Sunday’s Vespers are retained—Psalms 
109, 110, and 111. The fourth is Psalm 
115 (“Credidi”—or— “Confisus sum’’) 
and the fifth, Psalm 129—(“De pro- 
fundis’”’). The former is a hymn of 
thanksgiving for the favors received; 
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the latter, a ery for merey and pardon 
for sin. Both are appropriate to this 
Office, for the favors that have been re- 
ceived, and those that are expected, 
proceed from the loving kindness of 
God through the Heart of His Son (ef. 
the Oration of this Office). 


SERIES VI 


The Feast of Corpus Christi retains 
only the first two psalms of Sunday— 
Psalms 109 and 110—and has Psalms 
115, 127, and 147 proper to itself. 
Psalm 115 is again chosen as a prayer 
of gratitude for the precious gift of Our 
Lord’s Body and Blood (“Calicem 
salutaris”—or—“salutis”—accipiam et 
nomen Domini invocabo’’). 


The fourth psalm, Psalm 127 
(““Beati omnes”—or—“‘Beatus quicum- 
que’), expresses the satisfaction that 
man feels in being able to eat of the 
fruit of his own toil and his consequent 
independence of others for his mainte- 
nance (“Labores manuum tuarum quia 
manducabis: beatus es, et bene tibi 
erit”—or—‘Nam _ laborem manuum 
tuarum manducabis, beatus eris et bene 
tibi erit”). So, too, he who “eateth 
the Flesh of the Son of Man” is blessed 
with the great joy in his possession of 
the Bread of Life and his independence 
of all transitory consolation. 


Psalm 147 (“Lauda, Jerusalem, 
Dominum”) is again transferred from 
Lauds and used as the fifth psalm at 
First Vespers. In this case it is due, 
doubtless, not only to the psalm’s ex- 
pression of praise and thanksgiving, but 
also because of its reference to God’s 
gift of abundance of bread in Jerusalem 
(“. . . et adipe frumenti satiat te”— 
or—“medulla tritici satiat te’’). 





The same psalms are recited at Sec- 
ond Vespers (Series VIII). 
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SERIES VII 


Another new construction of psalms 
at First Vespers occurs in nine Com- 
mons and Feasts. The first psalm is 
Psalm 109—from Sunday’s Office. Four 
proper psalms follow. They are Psalms 
112, 121, 126, and 147. This series of 
psalms is used in the following nine 
Commons and Feasts: 


1) Common of the Blessed Virgin 
Mary 
2) Common of Virgins 
3) Common of Holy Women 
4) The Immaculate Conception (De- 
cember 8) 
5) St. Luey (December 13) 
6) The Circumcision (January 1) 
7) The Holy Family 
8) The Seven Sorrows of the Blessed 
Virgin Mary (September 15) 
9) St. Cecilia (November 22) 
Psalm 112 is taken from the fourth 
place of Sunday’s Office and is recited 
in the second place of these Feasts. 
This psalm of praise of God, the con- 
which 
blanee to the “Magnificat,” was most 
likely chosen to signify the Blessed Vir- 
gin’s elevation from the state of a 
humble maiden to the dignity of the 
Divine Maternity—(“. et humalia 
respicit in coelo et in terra?’’)*® and also 
because of its reference, in its conclud- 
ing lines, to maternity (“Qui habitare 
fecit sterilem in domo, matrem filiorum 
laetantem’’). 


clusion of bears some resem- 


A reason for the choice of Psalm 121 
can be seen in its expression of joy at 
the contemplation of Jerusalem—trans- 
ferred to the Spouse of Christ, His 
Church, but more especially to Mary— 
and because of its reference to the house 
of David, from which Mary was de- 
scended. 


® However, the new Psalter reads: “. . . e¢ 
oculos demittit in caelum et in terram? 
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Psalm 126, because of its reference to 
the necessity of God’s grace and to the 
greatness of His gift of progeny, is 
readily applicable to the Office of the 
Blessed Virgin Mary, because of her 
plentitude of grace and her Divine 
Maternity. 

Once more, Psalm 147 is borrowed 
from Lauds and made the concluding 
psalm at First Vespers, because of its 
note of praise and thanksgiving for 
God’s choice of Israel above all other 
nations—transferred to the Virgin who 
was chosen above all other women to 
be the Mother of God. 

These psalms are fittingly applied 
also to the Common of Virgins because 
of their imitation of Mary’s Virginity, 
and to the Common of Holy Women 
because of their approximation to Mary 
in purity and motherhood. The assign- 
ment of these psalms to the Feast of 
the Immaculate Conception is readily 
understood. In the case of the Feast 
of the Circumcision it is due to the 
celebration of Mary’s co-operation in 
the Divine designs of Redemption. 
Also, in the Feast of the Holy Family, 
she, holding the chief place in love in 
the earthly trinity, is the central figure 
in the search and finding of Jesus in the 
Temple. 

At first glance it might seem strange 
that the Feasts of St. Cecilia and St. 
Lucy, both Virgin Martyrs, should be 
assigned these same psalms, especially 
since the other two famous Virgin 
Martyrs, St. Agnes and St. Agatha, are 
celebrated with the psalms of the Com- 
mon of One Martyr. The reason is 
this: if ever the complete First Vespers 
of the Feast of St. Cecilia (a Double) 
should be celebrated, the psalms of the 
Blessed Virgin’s Office are used never- 
theless because of the preceding day’s 
Feast of the Presentation of the Blessed 
Virgin Mary (November 21)—a Major 





or Greater Double. The Feast of St. 
Lucy takes the same psalms very prob- 
ably because of its presence within the 
Octave of the Immaculate Conception. 

The First Vespers of the Commem- 
oration of the Seven Sorrows of the 
Blessed Virgin Mary (September 15) 
is also composed of these psalms. 

The nine Common Offices and Feasts 
listed in this seventh group have the 
same psalms at Second Vespers (Series 
X). 


SERIES VIII 


An entirely different set of psalms is 
used at First Vespers of the other 
Feast of the Seven Sorrows of the 
Blessed Virgin Mary, which is cele- 
brated on the Friday after Passion 
Sunday. None is taken from Sunday’s 
Vespers. However, all are taken from 
the group of Vespers psalms (Psalms 
109-144) and are most befitting Pas- 
sion Time. They are Psalms 115, 119, 
139, 140, and 141. The central thought 
is the wailing and distress of those in 
affliction. 

Psalm 115 (“Credidi’”—or—“Con- 
fisus sum”) expresses faith and trust in 
God even while complaining of grief 
and wretchedness (ef. verses 1-2). 
Psalm 119 shows God’s ever-present 
comfort and consolation even in distress 
(“Ad Dominum, cum tribularer, clama- 
viz et exaudivit me’’). 

Another prayer for aid and protec- 
tion in adversity is contained in Psalm 
139 (“. . . exaudi, Domine, vocem de- 
precationis meae .”’—or—*. ; 
ausculta, Domine, vocem obsecrationis 
meae”’). 

The same theme occurs in Psalm 140 
(“Domine, clamavi ad te . . . quia ad 
te, Domine, Domine, ocult mei: in te 
speravi, non auferas animam meam”— 
or—‘Domine, clamo ad te . . . Nam 
ad te, Domine Deus, convertuntur ocult 
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mei; ad te confugio: ne perdideris 
animam meam’). 

The culmination of sorrow and an- 
guish is reached in Psalm 141 (“Voce 
mea ad Dominum clamavi . . .”—or— 
Dominum  clamo 


“Voce magna ad 


es © 
The same Psalms are recited at Sec- 


ond Vespers (Series XI). 


SERIES IX 


First Vespers of the Office of the 
Dead is composed of five special 
psalms, all expressing the befitting sen- 
timents. None is taken from Sunday’s 
Vespers. They are Psalms 114, 119, 
120, 129, and 137. 

Psalm 114 refers to the sorrows of 
death and to the dangers of Hell 
(“Circumdederunt me dolores mortis: 
et pericula infernit invenerunt me”—or 
—‘Circumdederunt me funes mortis: 
et laquei inferorum supervenerunt mihi 

a 

The soul’s anguish in distress is the 
characteristic note in Psalm 119 (“Ad 
Dominum, cum tribularer, clamavi: et 
exaudivit me’’). 

Psalm 120 is a celebration of God’s 
loving providence for His own, at all 
times and in all places, in life and in 
death (“Dominus custodiat introitum 
tuum, et exitum tuum: ex hoc nunc et 
usque in saeculum”—or—‘Dominus 
custodiet exitum tuum et introitum 
tuum, et nunc et usque in saeculum”). 

Psalm 129 is a Penitential Psalm, 
containing both a ery for pardon, which 
springs from a lively consciousness of 
sin, and a profession of trust in God’s 
merey (“De profundis clamavi ad te 
Domine: Domine, exaudi vocem meam 
... Si iniquitates observaveris, Domine: 


Domine, quis sustinebit? . . . speravit 
anima mea in Domino . . . Quia apud 
Dominum misericordia .”’—or— 


“De profundis clamo ad te, Domine, 
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Domine, audi vocem meam! . . . Si 
delictorum memoriam servaveris, Do- 
mine, Domine, quis sustinebit? . 
sperat anima mea verbum ejus 

Quia penes Dominum misericordia’’). 

This trust in God’s loving kindness 
and consolation is continued in Psalm 
137 (“Si ambulavero in medio tribula- 
tionis, vivificabis me . Dominus 
retribuet pro me: Domine, misericordia 
tua in saeculum: opera manuum tua- 
rum ne despicias”—or—‘Si ambulo in 
medio tribulationis, vivum me servas 

. Dominus pro me perficiet coepta. 
Domine, bonitas tua in aeternum 
manet; ne dereliqueris opus manuum 
twarum’’). 

After the recitation of the “Magnifi- 
cat” and its antiphon, certain prayers 
are added, after the manner of “Preces” 
in some Offices less than Doubles. 
Among these is Psalm 145, taken from 
the group of psalms used at Lauds on 
Wednesday. The theme is one of abso- 
lute trust in God alone. The transitori- 
ness of life is revealed in the advice not 
to trust in even the most powerful of 
men, for, on the day of their death, their 
plans come to naught: (“Nolite confi- 
dere in principibus: in filiis hominum, 
in quibus non est salus. Exibit spiritus 
ejus et revertetur in terram suam; in 
illa die peribunt omnes cogitationes 
eorum”—or—‘Nolite confidere in prin- 
cipibus, in homine, per quem non est 
salus. Cum exierit spiritus ejus, rever- 
tetur in terram suam; tunc peribunt 
omnia consilia ejus”). God’s provi- 
dence and protection will never fail. 
even in sorrow and desolation (“Domi- 
nus custodit advenas, pupillum et 
viduam suscipiet”—or—‘Dominus cus- 
todit peregrinos, pupillum et viduam 
« 

In summary, it is seen that most of 
these Festive First Vespers depend on 
Sunday’s Office for their psalms. 


sustentat . 
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Changes are made wherever warranted 
in the interests of brevity or greater ap- 
propriateness. The fifth psalm is 
changed in four groups of Feasts; on 
one Feast, the fourth and fifth psalms 
are changed; on another Feast, the 
third, fourth and fifth; in another group 
of Feasts, the second, third, fourth and 


In a forthcoming H P R issue 


measures. 





fifth psalms are changed; and in two 
cases only are the five psalms entirely 
different from the First Vespers of 
Sunday. 

(Part II will present a similar analy- 
sis of the arrangement of the twelve 
series of psalms used at Second Vespers 
in Festive Offices.) 





When Father James E. Kill wrote “And God Will Give the Increase” for 
the pages of this Review, he expected that his own views would be the occa- 
sion of some disagreement—and perhaps he is right. At any rate, that is 


why we have a Communications from Our Readers department. 


The article deals with a most pressing problem facing the Church today: 
the religious vocation shortage among women. Father Kill states the facts 
of the situation in unmistakable terms, offers his own unusually frank ex- 
planations for this condition, then proposes solutions from his own study. 
The author is particularly emphatie in arguing that this problem can be 


put off no longer, that it must be faced now with immediate and strong 





941 











Roma Locura 


By VERY REV. AIDAN M. CARR, O.F.M.Convy., S.T.M., J.C.D., LL.B. 





Promotion of Vocations 


In a Motu Proprio rescript entitled 
Cum supremae, Pope Pius XII has in- 
stituted a special organization (an 
Opus primarium) with the purpose of 
nurturing religious vocations.! Placed 
under the exclusive authority of the 
Sacred Congregation of Religious, this 
new pontifical agency will function on 
a world-wide using whatever 
means may be best calculated to foster 
a general and practical awareness of 
both the dignity and the utility of the 
religious state. 

The reseript calls for the union in 
prayer and work of all other organiza- 
tions devoted to the same ends, and em- 


basis, 


powers the Congregation to grant in- 
dulgences and spiritual favors to those 
adseribed to this Opus primarium. 
Elsewhere in this same Acta are 
found statutes and norms set up by the 
Congregation of Religious to implement 
the Pope’s reseript.2_ These state the 
goals of the organization: the propaga- 
tion of the genuine concept of the ex- 
cellence, nature and usefulness of the 
religious state as delineated in more re- 
cent pontifical documents; the promo- 
tion of works of piety, penance and 
charity, by which God may be moved 
to grant more and highly desirable re- 
the establishment of 
throughout the 


ligious vocations; 
related 
world. 

To this pontifical organization may 
be aggregated: all religious communi- 


movements 


' Acta Apostolicae Sedis, XXXXVII, p. 266. 
* Ibid., pp. 298-301. 
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the “secular institutes” of men 
and women; monasteries and individual 
religious houses; the Councils of major 
superiors of communities of men and 
women as now existing in many coun- 
tries; organizations already having the 
promotion of religious vocations as 
their particular object. Ecclesiastical 
colleges, Catholic associations and the 
individual faithful (clerical or lay) 
may be adscribed to it. 

Further norms explain how the ag- 
gregation or adscription is to be effected 


ties; 


and lists various pious exercises proper 
to the work. 
ing out the specific aims of the reseript 
They include: the 


Divers methods for carry- 


are also mentioned. 
apostolate of the press—special talks 
and sermons—study clubs—encourage- 
ment of Catholic youth to weigh the 
benefits of the religious life—the hold- 
ing of The feast days 
proper to the Opus are also mentioned. 





congresses. 


RELEVANCE 


The need for 
most especially for 
women, is acute in the United States. 
Fortunate indeed is that pastor who has 
no worry as to a steady and adequate 


religious vocations, 


communities of 


supply of sisters for his grammar and/ 
or high school. While our God-given 
sisterhoods are getting some candidates, 
surely, to help staff the thousands of 
schools they so magnificently conduct, 
yet the number of applicants is too 
small. In the case of most communities 
the incoming postulants are woefully 
fewer than is actually required to keep 
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pace with the rapid growth of Catholic 
schools in our land. 

The educated guess is that Catholic 
grade school facilities must be doubled 
and high school facilities tripled by 
1965 if our schools are to meet the 
challenge of expanding population. 
With regard to the grade schools, for 
example, the estimate is that within 
just three years provision must be made 
for enough teachers and rooms to serv- 
ice close to 4,000,000 youngsters. That 
figure represents a grammar schoo] en- 
rollment increase of nearly 1,000,000 by 
1958. 

The 1954 Official Catholic Directory 
listed a total of 89, 391 teaching sisters, 
while the 1955 edition shows 92,858. 
A slight increase, but far from ade- 
quate. The consequent trend toward 
the hiring of lay teachers is thus neces- 
sarily accelerated; an almost prohibi- 
tively expensive (as well as an other- 
wise dubiously satisfactory) solution to 
the problem of insufficient religious vo- 
cations. Priests, brothers and scholas- 
tics assigned to teaching numbered 12,- 
385 in the 1954 Directory, while their 
total in the 55 edition amounts to 13,- 
499. 

There are, needless to say, many 
other important fields of activity for 
men and women religious: hospitals— 
foreign  missions—orphanages—old 
folk’s homes—ete. But the same ob- 
stacle of insufficient numbers confronts 
the superiors in apportioning their sub- 
jects to these endeavors. The supply is 
simply not available to meet the de- 
mand, whether in the school or else- 
where. Since it is certain that God’s 
grace is operative in the production of 
vocations, does it not follow that some- 
how human failing must account for 
the lamentable shortage? 

The Holy Father’s present Motu 
Proprio and the correlated instruction 


of the Congregation invite renewed ef- 
forts to develop vocations through this 
Opus. Any work to increase the num- 
ber of religious must be singularly 
blessed by God. 


Medicine Includes Religion 


In an allocution delivered in French 
to members of the Latin Medical 
Union, the Sovereign Pontiff spoke at 
some length on the moral and ethical 
implications of contemporary medicine, 
both for the physician and for his pa- 
tients.» Among other aspects of the 
function of the medical profession which 
must be borne in mind by its prac- 
titioners is its religious orientation: man 
is a creature in the image of his God. 
The personal influence of the doctor on 
his patient is a vast one and should 
prove a help, psychically as well as 
physically, for the sufferer. 


RELEVANCE 


Although the Holy Father did not 
herein treat ex professo the field of 
psychiatry, nevertheless he adverts to 
the importance of psychie elements in 
the treatment of illness. The role of 
the mind in the maladies of the body is 
constantly occupying more attention in 
medical science. The impact of psy- 
chiatry on the priest’s own ministry 
with souls has proved noteworthy, and 
in time “the physician of the soul” will 
be expected to be familiar with the fun- 
damental data of psychotherapy. Not, 
of course, that priests are to put on the 
cloak of a psychiatrist (God forbid, ex- 
cept in the rare case of the profession- 
ally trained priest-doctor!), but at 
least they may be expected to discern 
promptly whether a troubled soul needs 
psychiatric care in addition to religious 
counselling. 


* Tbid., pp. 275-281. 
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A basic knowledge of the aims and 
means of psychotherapy would give the 
priest some diagnostic skill, and would 
aid him considerably in deciding if a 
penitent is only scrupulous or perhaps 
is suffering from a compulsion neurosis. 
It might also assist him in the guidance 
of people whose sexual sins are compli- 
sated by abnormalities. The ramifica- 
tions of religion and morality in the sci- 
ence and art of medicine are becoming 
ever more pronounced. The Pope took 
cognizance of this truth in his impor- 
tant allocution. 


DIGNITIES® 


Diocese of Monterey-Fresno—Assist- 
ant at the Pontifical Throne: Most 
Rev. Aloysius J. Willinger, C.SS.R. 

Diocese of Paterson—Prothonotaries 
Apostolic ad instar participantium: 
Carlo Cianci; William Louis; Edward 
MeDonald; John Sheerin; James Wrze- 
ciono. Domestic Prelates of His Holi- 
ness: Philip Coyne; Francis Kowal- 
ezyk; Edwin Lange; Andrew Stefan; 
John Tracy; Henry Zolzer. Private 
Chamberlains of His Holiness: Denis 
Hayes; William Looney; Edward 
Scully. 

Diocese of El Paso—Domestic Pre- 
lates of His Holiness: Lourdes Costa; 
Lawrence Gaynor; Eugene Geary; 
Hugh Quinn. 

? Cf. VanderVeldt-Odenwald, Psychiatry and 
— (McGraw-Hill, N. Y., 1952), p. 
~ 8 Acta Apostolicae Sedis, XXXXVII, pp. 
361-368. The official listings in the Acta are 


generally notably later than the actual be- 
stowal of the respective dignity. 
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Archdiocese of Santa Fé—Domestic 
Prelates of His Holiness: Bernard 
Burns; Hubert Lomme; Francis Rein- 
berg; Glynn Smith. 


Diocese of Springfield, Mass.—Do- 


mestic Prelates of His Holiness: 
Albert Aubertin; Sylvio Desautels; 
George Donahue; John Donahue; 
Joseph Fenton; James Fitzgibbon; 


Charles Fortin; Joseph Johnson; Joseph 
Smith; John Wieloch. 


Archdiocese of San Francisco—Do- 
mestic Prelates of His Holiness: James 
Brown; Thomas Byrne; Nicholas Con- 
nolly; Leo Maher; Vincent McCarthy; 
Clement McKenna; William O’Connor; 
Leo Powleson; William Reilly; Thomas 
Seahill, Walter Tappe. 

Archdiocese of Kansas City—Do- 
mestic Prelates of His Holiness: An- 
thony Blaufuss; George Christ; Louis 


Hauber; Herman Koch; Thomas 
O’Connor; Joseph Selting; Charles 


Stimac; George Towle. Private Cham- 
berlains of His Holiness: Alexander 
Harvey; John Horvat. 


Archdiocese of St. Louis—Domestic 


Prelate of His Holiness: Bernard 
Q’Flynn. Private Chamberlains of His 
Holiness: Cornelius Flavin; John 


Flood; Marion Forst. 

Diocese of Superior—Domestic Prel- 
ates of His Holiness: Leo Block; Ladis- 
laus Kalandyk. 

Archdiocese of St. Paul—Domestic 
Prelate of His Holiness: Rudolph 
Bandas. 


Homies FOR THE Monrn 


Homilies on the Liturgy of the Sundays and Feasts 


By ROBERT E. KEKEISEN 





Fourteenth Sunday after Pentecost 


Divided Loyalties 


“No man can serve two masters; for either he will hate the one and love the other, 
or else he will stand by the one and despise the other. You cannot serve God and 
mammon” (Matt. vi: 24). 


OUTLINE: 

(1) Business-is-business Catholic 

(2) A Sunday type of Christianity 

(3) Good versus evil—good versus better 

(4) Conclusion: The secularist spirit of to- 
day’s world—the spirit that “pigeon- 
holes” the Almighty and His interests 

is the result of a divided loyalty. 


George Thompson was a_ powerful 
man in the world of men. His very 
position, editor of a big daily news- 
paper, gave him prestige. And he was 
not the type to let opportunities for 
influencing others slip through his 
fingers. 


BUSINESS-IS-BUSINESS CATHOLIC 


Technically, George was a_ good 
journalist. He had the traditional ‘“‘nose 
for news” and followed the “scent” with 
tenacity. His paper was considered 
among the very best, because he was 
a perfectionist in his field. 

Though George’s occupatien took 
much of his time—even many of the 
hours that most men get to spend with 
their families at home—he managed to 
get to Mass on Sundays and even to 
Confession a few times a year. George 


did not go in for the “extras” like nove- 
nas, Forty Hours’ services, and the like. 

Perhaps, by certain wider scales of 
values, George was a good Catholic. 
There was this, however, that when cer- 
tain situations arose in his work where 
he had to choose between right morality 
and business expedience, business 
usually won. 

There were those ads for immoral 
movies, for example, that the theater 
managers wanted printed in the paper. 
George said to himself: “Well .. . if I 
don’t print them, someone else will,” 
and collected the money. 

Then there was that political candi- 
date whom all the “boys on the inside” 
knew to be unprincipled. The candi- 
date made a call on George, and seemed 
a “real nice fellow.” So the editor 
and his paper backed the unworthy to 
the hilt. 

Then there were those news stories, 
particularly of unsavory crimes, that 
needed “just a touch of sex” in their 
treatment to catch the reader’s eye. 
The stories got it. 

The question is: Was George a good 
Catholic? Let us decide it on the prin- 
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ciples given by Jesus Christ, the Di- 
vine Teacher, in today’s Gospel. 

The Savior said in clear terms, “You 
cannot serve God and mammon.” It is 
generally agreed by scholars that mam- 
mon means “riches” or “material ad- 
vantages.” 

And so Christ meant: You cannot 
place God and His moral law after 
your own material gains. You cannot 
forsake moral principle for monetary 
gain. When you have to make a clear 
choice between God and created goods, 
God must always win. 

How does George measure up to 
Christ’s rule—the only rule that counts 
for the real Christian, the real follower 
of Christ? Did George always prefer 
Christ to “practicality?” Apparently 
not. 


A SUNDAY TYPE OF CHRISTIANITY 


And the newspaper game is not the 
only one in which a man has to make a 
choice. Fictitious George was selected 
merely because his position seemed to 
afford a good example for a multiplicity 
of decisions on the score of principle. 
Every businessman, every laborer, 
every housewife, every youth, every 
monk in the monastery must make such 
decisions every day of his life. In these 
individual instances, conscience is the 
guide, and the final decision of one’s free 
will, the last determinant. 

George’s difficulty, and the difficulty 
with many persons in this day as in 
every other age, was that he had a di- 
vided loyalty. He tried to serve two 
opposite masters. He tried to salve his 
conscience with a half-hearted practice 
of his faith, the while he veiled the 
Tablets of the Law in his business 
activities. 

And how often this manner of living 
is a scandal to non-Catholics. They see 
a Catholic neighbor go to Mass on Sun- 
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days, to Confession on Saturdays, 
and to all manner of chicanery the other 
days of the week. Non-Catholic busi- 
nessmen, perhaps, are the quickest to 
notice it—when they find a professed 
Catholic is not above the financial 
finagling that the world regards as 
“good business.”’ 

Such outsiders, making the common 
mistake of judging the Church by the 
Catholic, soon lose their respect for the 
Bride of Christ, and have little inclina- 
tion to inquire about her teachings. 

And it is easy to see whose fault it is! 

But though the evil that can accrue on 
the score of scandal alone is great, the 
prime consideration is the lax Catholic’s 
own state of soul. He has set up for 
himself two sets of values: one for 
Church and one for the world. And he 
uses whichever set of values is of the 
more advantage in the particular situa- 
tion with which he is faced at the time. 

For the Catholic, as for every sincere 
Christian, there is only one scale of 
values: it is God’s scale of values. The 
Almighty is supreme, and His law, all- 
embracing. There is a single focus of 
morality—the focus that pins itself to 
the Commandments and to the teach- 
ings of the Church regarding the appli- 
cation of the Commandments. 

The Catholic who adopts a double 
scale of values is faced repeatedly with 
choices between the two, for the two are 
opposites. “No man can serve two 
masters,’ Jesus emphasized. Each set 
of values is a master, a jealous dictator. 
who permits no division of loyalty. 

And when a man makes the wrong 
choice between the two ways of living, 
he commits a sin—and a sin is a be- 
trayal of the only loyalty that the 
children of God should nourish. 





After the Savior had made, in today’s 
Gospel, His forceful distinction between 
God and mammon, He went on to show 
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that the things of God must be supreme. 
Christ used the example of the “birds of 
the air” and the “lilies of the field.” 
The creatures of the Almighty are taken 
care of, Jesus points out, and so will 
man be if he but make it his chief 
interest in life to promote the glory of 
God. 


GOOD VERSUS BETTER 


“Seek first the kingdom of God and 
His glory,” Our Blessed Lord urged, 
and everything else will turn out all 
right. This point, simple to state but 
difficult to put into practice, was the 
secret of success of all the saints of God. 
The holy men and women of history 
always put God and His law first in 
their everyday life. With the saints it 
was seldom a choice between good and 
evil; more often it was a choice between 
good and better. And it grieved them 


deeply to see others offend the divine 
majesty, for they saw in sin an over- 
throw of the order of creation. 

From the adoption of God’s scale of 
values and unswerving loyalty to His 
norms results a wonderful serenity of 
soul. The individual who is faithful to 
God’s law in every circumstance knows 
that he is on the right track. And the 
knowledge that he is “right with God” 
fills the Christian’s soul with the peace 
that is the first fruit of the possession 
of sanctifying grace. 

The secularistic spirit of the world 
today—the spirit that “pigeonholes” the 
Almighty and His interests—is the re- 
sult of a divided loyalty. When God 
is divorced from the social and business- 
worlds, He is soon divorced from the 
individual soul. This abandonment of 
the Creator by His creatures is the 
greatest of all disasters. 


Fifteenth Sunday after Pentecost 
Of Sons and Mothers 


“And as he drew near the gate of the town, behold, a dead man was being carried 


out, the only son of his mother, and she was a widow . . 


OUTLINE: 

(1) Broken hearts and crooked trails 

(2) “Kindergarten of heaven” and _ the 
Catholic school 

(3) Conclusion: The widow of Naim 
mourned over a dead body; mothers 
today have far more to mourn. As 
the tears of the widow of Naim 
touched the Sacred Heart of Jesus, 
so, too, will the prayers and the exem- 
plary life of the mother of today help 
keep her sons and daughters in the 
life of grace. 


The picture of any mother who has 
lost her son in death is a pitiful one. 
And when the son is her only one and 
she is a widow, it is difficult to imagine 
in the world of human events a sadder 


sight. 


.” (Luke vii: 12). 


The Jews had a particularly fond re- 
gard for a widow. A people especially 
close to the family and its endearing 
ties, they were fully aware of the calam- 
ity that the death of the father of the 
family incurs. And so, in the Jewish 
social schemes, a special place was ac- 
corded widows, and special provisions 
were made for the care and protection 
of these bereft women. 

The Gospel, frugal though it is with 
descriptive expressions, points out that 
the Lord “had compassion” on this 
childless widow. And it is no wonder 
that the Creator of the human heart, 
the fashioner of human emotions, should 
nourish heartfelt pity for this poor 
woman. For Jesus knew from all eter- 
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nity what His own bloody death would 
cost His own mother, who would stand 
beneath the cross and watch Him 
die. 

The divine mercy that welled up in 
the heart of Our Blessed Lord gave voice 
to miraculous words. “Young man,” 
the Redeemer addressed the corpse, “I 
say to thee, arise.” Not even dead flesh 
has deaf ears for the almighty Majesty 
of God. The story ends sweetly: “And 
He gave him to his mother.” 

As long as there will be mothers and 
sons in this world, there will be a re- 
membrance among prayerful folk of the 
raising to life of the dead son of the 
widow of Naim. And those imbued 
with the divine virtue of faith will rea- 
son, too, that Christ, who could give 
physical life to a dead body, can do even 
more for the soul. 

For the spiritual work of Christ, done 
for the souls of men, if of infinitely more 
value and decidedly more lasting effect. 
The grace—His own likeness—that He 
pours into the baptized soul raises the 
individual above purely natural life and 
prepares him for a blessed eternity. 





BROKEN HEARTS AND 
CROOKED TRAILS 


The Catholic mother of today suffers 
more intensely than did the widow of 
Naim when a son goes astray from the 
path of righteousness. For the widow in 
the Gospel wept over only the dead body 
of her son. The mother of a wayward 
son weeps over the dead soul of her son. 
And spiritual death brings out much 
more bitter tears. 

Perhaps the son of the Gospel widow 
died in the state of friendship with God. 
If so, his mother had no fear for him. 
But the mother of a profligate child has 
no such assurance. She knows, or can 
reasonably assume, from his actions 
that he is out of touch with the Al- 
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mighty, and so may be in danger of 
eternal death. And this kind of sorrow 
—for a mother—is easily the most diffi- 
cult of all to bear. 





When young people today allow the 
world, the flesh, and the devil to divorce 
them from their God, He is still there 
—at the bier of the dead soul—ready to 
work miracles. But no miracle can 
twist the obstinate free will to desire 
good. Not even the infinite power of 
God will force a sinner to repent. 
Christ’s hard-won grace will move the 
soul, inspire it to good, but not take 
away its freedom. 

When this tragedy occurs—that a son 
or daughter turns away from God—the 
conscientious mother quite naturally 
asks herself, ““‘Was it my fault? Have I 
been to blame for my child’s spiritual 
death by my negligence or my over- 
anxiety?” 

The answer is for the mother’s own 
conscience to provide. If the answer is 
“ves”; if the mother can honestly hold 
herself accountable for at least part of 
her child’s sinfulness, her course is clear. 
She should not waste her tears on futile 
despair, which is sinful as well. But 
she should pray—implore the Lord 
without ceasing that He fill her off- 
spring’s soul with sorrow and a firm 
resolve of repentance. 

The point of this exhortation is not to 
encourage useless and harmful rehash- 
ing of the past. This can do no good 
and often wreaks untold havoc. The 
point of this talk is to urge parents, 
mothers and fathers alike, to provide 
for the future spiritual welfare of their 
children. For in the future there is 
hope; in the future there is salvation. 

The youth of today, as of every day, 
are exposed to two chief influences 
in their formation: the atmosphere of 
the home, the most telling influence, and 
the atmosphere of the school they at- 
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tend. It is in these spheres that young 
people’s ideals are set up, and their 
sense of values established. 


“KINDERGARTEN OF HEAVEN” 


It has been said that “the home is the 
kindergarten of heaven.” And the say- 
ing well expresses the fact. If the home 
is suffused with the spirit of the Savior; 
if it is redolant of prayer; if it is the 
practicing ground for Christian virtue, 
the youth will, in almost all cases, 
become the kind of person the Lord 
wants him to be. 

The best training that mother and 
father can give their children is to teach 
them to view the world and every situa- 
tion through the glasses of divine faith. 
Every eventuality must be seen as it 
leads to, or away from, the ultimate 
goal—unending union with God. There 
is a sublime simplicity in this schooling: 
if a certain course of action is detrimen- 
tal to the individual’s progress toward 
heaven, it must be rejected; if it lines 
up with the moral law, it is good and 
should be chosen. 

The second big influence in the moral 
formation of youth, we said, is the 
school. Those whose children are in a 
Catholic school should daily thank God 
for this great privilege. The sisters 
who teach there have dedicated their 





lives to the “rightness” of their charges’ 
training; it is only for the parents to 
co-operate at home. 

If the local situation is such that the 
children do not have the opportunity to 
attend a Catholic school, the parents’ 
job is bigger. They must see to it that 
the children receive religious instruc- 
tion outside the school. Often this is 
taken care of by Sunday school at the 
church. If not, it must be provided in 
the home. For no youth can grow up to 
be a man or woman of faith if he or she 
does not know the principles of Christ. 

The most recurring tragedy takes 
place after high school—when a young 
person chooses, and is allowed to attend, 
a secular university. The excuses ordi- 
narily given for this detour from Catho- 
licity do not begin to warrant it. One 
must face the facts. The great majority 
of the people, including many secular 
educators, have no fixed religious faith. 
It is expecting too much that a spiritu- 
ally indifferent teacher will imbue his 
students with a strict moral code. 

Mothers are still losing their sons 
today, and often the loss is greater 
than was that of the widow of Naim. 
The widow’s tears appealed to the gentle 
and powerful Christ for help. Only by 
a return to Christ today can the modern 
mother reclaim her son for eternity. 


Sixteenth Sunday after Pentecost 


“Go Up Higher!” 


“For everyone who exalts himself shall be humbled, and he who humbles himself 


shall be exalted”’ 


OUTLINE: 
(1) Prototype of pride 
(2) The proud are lars 
(3) The proud are tragic fools 
(4) Conclusion: Our choice must be be- 
tween the Prince of Darkness and the 


(Luke xiv: 11). 
Light of the World, between the 


tragedy of pride and the rewards of 
humility. 


“T will not serve’—the words of the 
haughty Lucifer ring out and echo down 
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the centuries. They form a rash chal- 
lenge to the Lord Almighty of the uni- 
verse, a declaration of rebellion to the 
King of heaven and earth. And the 
prince of angels falls, a victim of his 
own folly. 


PROTOTYPE OF PRIDE 


Lucifer was among the greatest of the 
heavenly spirits. He appears to have 
been more fully endowed by the Creator 
with brilliance of nature and sharpness 
of intelligence than most. But to be 
high in God’s grace and graces was not 
enough for him. He evidently sought to 
supplant the Almighty—to further for 
himself the evil ambition that he later 
proposed to Adam and Eve in the gar- 
den: “You will be like God.” 

Lucifer, like the First Parents, was 
already more “like God” before his fall 
than he could ever hope to make himself 
by any act of his own. God had given 
the angel a sharing in His own nature, 
His own life, through the infusion of 
sanctifying grace. For this grace mir- 
rors God in the soul, unites the indi- 
vidual to the Almighty, and makes his 
actions Godlike. 

But Lucifer trusted more in himself 
than in the Power that had created him. 
Fooling himself by stupid reasonings, 
he made the calamitous decision that 
was the prototype of sin. He boldly 
rejected the One—the only One—who 
had made him great and could raise 
him to even greater heights. Lucifer’s 
damnable pride kindled for him and his 
followers the fires of hell. 





THE PROUD ARE LIARS 


The homey picture that Jesus pre- 
sents of the dinner guests who scramble 
to “get there first” is a classic portrayal 
of self-aggrandizement. To prefer one- 
self before others in a mere social event 
is not, of course, a fatal sin. But it dis- 
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plays the motivation that can inspire 
fatal sin. And the occasion of the din- 
ner and the overanxious guests pro- 
vided the Blessed Lord with a perfect 
example for a lesson on humility. 

The host’s embarrassing command to 
make room for the more honored guest 
seemed a most effective example to 
Christ for those who seek their own in- 
terests. Human respect is ever an in- 
centive to humans. But the deep mean- 
ing of the incident—that God will 
finally tell the proud to “take the last 
place” —is the real burden of the lesson. 

Just as humility is the foundation of 
the spiritual life, so pride is the basis 
of all sin. Pride has a direct connection 
with some sins, an indirect connection 
with others; but it has a definite re- 
lationship to all evils. 

To begin with, pride is a lie, for it 
places the source of good in the indi- 
vidual instead of in God who is the 
origin of all good. The proud man 
credits himself, not God, for the good 
thoughts he thinks, the good actions he 
performs. And, by the same token, he 
is loath to blame himself for the moral 
evil of which he is in actuality guilty. 

Perhaps the most common everyday 
fault that can be traced directly to the 
vice of pride is uncharitableness. The 
conceited person is essentially self- 
centered. Since he regards his own in- 
terests as superior to those of his neigh- 
bor, he is not above offending his neigh- 
bor by word and action when his own 
convenience and advantage seem to be 
infringed upon. A sharp tongue is ordi- 
narily the result of an offended sense 
of pride. One is quick to make a harsh 
comeback when the neighbor says some- 
thing that seems offensive, even though 
the remark is made in the spirit of fun. 


THE PROUD ARE TRAGIC FOOLS 


Sometimes it is difficult to see a con- 
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nection between pride and sins of lust. 
But there certainly is one. According 
to most spiritual writers, the moral 
degradation of impurity is often the 
penalty for previous pride. 

Take the case of a man whose life 
is motivated by diabolical pride. This 
man trusts completely in himself. He 
foolishly thinks that he can stand alone. 
He never lets it enter his mind that 
without God he could not perform one 
salutary act, entertain one wholesome 
thought. 

The tragedy of this individual lies in 
the unreal security he finds in his self- 
created throne. Acting on his false 
security, he walks rashly into dangerous 
occasions of impure sin. Perhaps he 
even says to himself, “I’ll have no 
trouble with these matters. Such sins 
are beneath me.” 

Little does the proud man realize 
that such sins are in front of him, and 
not “beneath” him. And the end result 
of this imprudence, this toying with a 
real danger, is sin—mortal sin. God, 
by withdrawing grace from a man who 
thinks he does not need grace, has 
taught him a lesson in humility. 


“GO UP HIGHER” 


The humility of Christ endured 
throughout His life—even, St. Paul 
says, “to the death of the cross.” Jesus, 
though He is the master of the universe, 
deliberately chose poverty and suffer- 
ing mockery in order to be for all even 
a model of self-effacement. The Lord 
could just as easily have been born in 
a palace with a crown on His head. But 


He selected the way of humility as His 
own. 

Each Catholic today, as from the 
beginning, must make the choice be- 
tween humility and pride—Christ and 
Lucifer. If one sincerely is convinced 
that only in God can he do good, and 
lives accordingly, he has chosen Christ 
as his model. If one refuses to recog- 
nize the evident fact that of himself 
he is nothing, Lucifer is his model. 

One who chooses the Father of Pride 
as his leader can look forward to the 
same fate that befell the Prince of 
Darkness. Instead of bettering his po- 
sition, he will ruin it for all eternity. 
There is no victory away from God, 
no advantage outside the divine em- 
brace. 

But the man who prefers the interests 
of God to his own selfish ends is bet- 
tering his position immeasurably. He 
has made a solid beginning on the royal 
path to virtue. For the soul that is not 
self-enclosed is open to God’s grace; 
and there is no limit to the height of 
virtue that can be attained if one has 
Christ beside him to help him scale the 
ladder of perfection. 

When one is tempted to overconfi- 
dence, he should focus his mind’s eye 
on the dinner party in the Gospel, where 
the guests pushed and scrambled for the 
best places at table. He should re- 
member the rebuke of the host to these 
self-centered individuals. And _ he 
should recall the happy faces of the 
polite and generous souls who, after 
they had chosen the “last places,” were 
bidden to “go up higher.” 


Seventeenth Sunday after Pentecost 


Pity the Poor Humanitarian 
“‘Vaster, which is the greatest commandment in the Law?’ Jesus said to him, 
‘Thou shalt love the Lord thy God with thy whole heart, and with thy whole soul, 
and with thy whole mind. This is the greatest and the first commandment. And 
the second is like it, Thou shalt love thy neighbor as thyself’ ” (Matt. xxii: 37-39). 
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OUTLINE: 

(1) Is “humanitarian” a compliment? 

(2) “. . . the greatest and the first com- 
mandment.” 

(3) For God’s sake love him. 

(4) Conclusion: The man who helps others 
merely to show his beneficence to the 
world is hardly better than the hypo- 
critical Pharisees who rang bells to 
call attention to their works of mercy. 


An atheistic traveler, who paradoxi- 
cally loved the beauties of nature, 
though he denied the God who made 
them, was sightseeing in a Catholic 
eanton of Switzerland. At nightfall, 
he stopped at an inn and registered for 
a sleeping room. 

“How much do I owe you?” he asked 
the innkeeper, as his bags were being 
carried upstairs. 

“Nothing yet,” the proprietor of the 
hostelry replied. “You can pay when 
you leave. We trust you. After all, we 
all believe in God.” 

“T don’t believe in God,” the traveler 
remonstrated. 

A bit shocked, the innkeeper medi- 
tated a moment. “In that case,” he 
said, “perhaps you’d better pay now.” 

The innkeeper, clearly a man of faith, 
was willing to trust to the ends of the 
arth another man of faith. But he 
was loath to place even a few dollars’ 
worth of confidence in one who openly 
professed disbelief in the Almighty. 
For such a man, the innkeeper logically 
reasoned, there could be no divine sanc- 
tion, since for him there is no divinity. 
And this type of individual has, at most, 
a certain natural virtue as his only 
meter of morality. Not enough, how- 
ever, as a guarantee of probity. 


IS “HUMANITARIAN” 
A COMPLIMENT? 


The same kind of tieup between di- 
vine faith and correct human relation- 
ships is indicated by the Savior Him- 
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self in today’s Gospel. The spokesman 
for the Pharisees asked Jesus only one 
question: “What is the great com- 
mandment?” But the Redeemer an- 
swered two questions: He pointed out 
not only the greatest commandment, 
but also the second greatest. In his 
double answer, Christ as much as said: 
You cannot have true love of God with- 
out true love of neighbor; you cannot 
have true love of neighbor without true 
love of God. 


The traveler in the Alps may have 
had sufficient love of neighbor to make 
him a “regular fellow” among his asso- 
ciates. But he did not have, at least for 
the innkeeper’s money, the supernatural 
motivation that would give his honesty 
the tremendous assurance of divine 
faith. And one who has genuine divine 
faith must have a love of the Divinity. 
And one who loves the Divinity loves 
all men for the sake of the Divinity. 

We, on the contrary, seem to have 
entered an age in which it is fashion- 
able to love one’s fellow man, not for 
the sake of God, but for our own sake. 
The modern humanitarian—the philan- 
thropist without religious motives—is 
just that: he loves humanity because it 
is a reflection of himself. In doing so, 
he is merely, by his benefactions, ex- 
pressing his love for himself in an in- 
direct manner. 

Of the numerous “welfare organiza- 
tions,” for example, how many are 
moved to assist the unfortunate because 
that unfortunate is a mirror of God? 
How many feed the hungry and give 
drink to the thirsty because they see in 
those poverty-stricken individuals a 
brother of Christ? And how many 
wealthy “do-gooders’”—long on finan- 
cial assets but short on divine faith 
—extend their benefactions because 
Christ, the divine Exemplar, gave His 
very life for men? 


th 
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“, . . THE GREATEST AND 
THE FIRST COMMANDMENT” 


This is not meant to be a condemna- 
tion of those great-hearted persons who 
find ways to help others less fortunate. 
tather, it is an expression of pity for 
them, because they are losing so much 
Any 
act of charity that is done in the name 
of God is immediately, by that very 
fact, clothed with eternal effects. 


the while they are doing good. 


The supreme obligation that man has 
in the realm of love is the duty of lov- 
ing God, the Supreme And it is 
curious that one should even speak of 
this as a duty. 
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It is not so much a duty 
as a privilege to love the great God 
from whom all goodness springs and in 
whom all goodness has its ultimate per- 
fection. 

Since it is the nature of man’s will to 
love the good, the normal human being 
should quite naturally find his chief 
happiness in loving God. And when a 
man’s love of the Almighty is based on 
the truths of divine faith, and motivated 
hy divine grace, there is present the 
supernatural love of God that is the 
principal purpose of man’s life. 

Supernatural love of God means first 
the placing of God's law and its ful- 
fillment above all other considerations. 
Christ said: “If you love me, keep my 
commandments.” With these words He 
enunciated the necessity of a practical 
demonstration of love. In man’s deal- 
ings with God, mere lip service is not 
enough. One must prove, by day-to- 
day obedience to God's precepts, that 
love for Him is genuine, and not just a 
badge of religious respectability. 


FOR GOD'S SAKE LOVE HIM « 


The love that Christ demands toward 
the neighbor has the same motivation as 
has the love owed to God Himself—the 
divine goodness. The rational creature 


is a mirroring of God’s goodness. And 
when the neighbor is in possession of 
sanctifying grace, the image of God in 
his soul assumes a supernatural aspect. 
Thus, by expressing love toward a fel- 
low member of the Mystical Body, one 
is manifesting, in reality, his love for 
God, since it is God’s likeness in the 
neighbor that is the object of love. 

But all men are worthy of love, for 
all men have at least the potentiality 
of becoming united to God through 
grace. And thus the true Christian’s 
love for the neighbor soars far above 
the neighbor’s personal acceptability 
and his purely natural gcodness. Such 
love is directed toward the image of God 
that the neighbor either already has or 
is capable of attaining. 

Love of neighbor for sheer love of 
God was perhaps the most revolutionary 
teaching that the Savior brought into a 
selfish world. The men to whom Jesus 
preached thought they were doing well 
when they returned love for love, when 
they went out of their way to assist 
those who had assisted them. But 
Christ said of this purely natural show 
of affection: “Even the Pharisees do 
this.” And He had repeatedly made 
clear His idea of these hypocrites. 


The greatest example of charity, of 
course, is the sight of the God-Man, 
hanging transfixed to the cross in the 
act of offering His own life for the 
supernatural life of men. There was 
no selfishness in this—the degradation 
of criminal death undergone in the 
presence of an ungrateful and mocking 
crowd. There was only love—divine 
love—bleeding and battered for the 
most supernatural of purposes. 

Christ died in order to make men 
good. We must live a practical, self- 
effacing charity toward our neighbors 
because what good is in them came from 
Christ. 
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Studying Promotion and 
Discipline 


By RIGHT REV. MSGR. PAUL E. CAMPBELL, A.M., Litt.D., LL.D. 


1. A DAY when elementary edu- 
cation was terminal for a majority of 
the pupils enrolled, it was customary 
te mark the completion of the eighth 
grade with formal graduation exercises. 
Today every pupil who finishes the 
eighth grade is expected to continue his 
formal education through the four years 
of high school. Given that he has aca- 
demic and financial competence, he 
should take advantage also of the col- 
lege opportunity. 

This development of our educational 
system makes it seem anomalous to 
stress the completion of the elementary 
grades in such a manner as to mislead 
the young teen-ager into thinking that 
he has arrived at an important milepost 
in his educational career. The Pitts- 
burgh Handbook! settles this matter 
with a very emphatic sentence: “There 
shall not be formal graduation exer- 
cises for eighth grade students in the 
Diocese.” If the child satisfactorily 
completes eighth grade work, he is to 
receive a promotion card entitling him 
to entrance into the ninth grade. Pre- 
viously the Handbook had _ specified 
that the same general theory of promo- 
tion applies to the eighth grade that is 
applicable to promotion in other grades. 
Academic progress is essential, but is 
not the sole determinant. Principal 


2 Handbook of School Policies and Practice 8, 
Diocese of Pittsburgh, 1954. By Thomas J. 
Quigley, Ph.D., and John B. McDowell, Ph.D. 
(School Office, 125 N. Craig St., Pittsburgh 
13, Pa.). 


954 


and teachers will weigh other factors, 
particularly emotional, social, moral, 
and physical maturity. Only very 
grave reasons can justify retarding the 
eighth grade student. In cases where 
this becomes necessary, the Handbook 
rules that “the matter must be thor- 
oughly examined by the principal and 
the Supervisor, and discussed with the 
parents.” 

The office of the superintendent calls 
for promotion forms which are to be 
submitted to the School Office and to 
the receiving schools. These forms for 
grade school graduation are in quadru- 
plicate: white, yellow, pink, and blue. 
“When a student is transferred from 
the eighth to a ninth grade, only the 
Health Card and Dental Card should 
be sent to the high school he will at- 
tend.” The health record and the 
dental record of the pupil is made out 
on forms supplied by the School Divi- 
sion of the Pennsylvania Department 
of Health. After consultation with the 
Superintendent, principals of both ele- 
mentary and secondary schools may 
use other forms than those required if 
any need exists for them. 


POLICY ON TRANSFERS 


The mobility of the school popula- 
tion results in frequent transfers from 
one school to another. 
administrator is interested in knowing 


Every school 


the procedures that have been found 
most effective in the experience of 
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others. The Handbook establishes 
definite regulations regarding pupils 
who are transferred to another school, 
and ealls for strict adherence to these 
regulations. In the city of Pittsburgh 
special forms and reports of transfer, 
furnished to the Catholic Schools by the 
Compulsory Attendance Department, 
are required. These forms should be 
completed accurately and _ mailed 
promptly to the public school office. 
“Outside the city of Pittsburgh, dio- 
cesan schools should cooperate in these 
matters with the local public attend- 
ance officers, who are responsible for 
maintaining an accurate school census. 
The Department of Compulsory At- 
tendance is responsible to see that 
every child of school age is in school. 
If a student transfers from one school 
to another, whether Catholic or public, 
the required transfer form must be given 
to the student for admission to his new 
school. No student should be accepted 
from any other school until the re- 
quired official transfer has been re- 
ceived from that school.” 

Cases have occurred where a transfer 
is denied to a pupil in a parochial school 
because the teacher or the principal is 
sulicitous to retain every Catholic child 
in a Catholie school. The Handbook 
covers this matter thus: “If a pupil 
leaves a diocesan school to attend a 
publie school, it 7s not legal to withhold 
a transfer form from him. Giving such 
a transfer form has nothing to do with 
the permission his parents need to send 
him to a publie school. The transfer is 
only a record for the officers of Com- 
pulsory Attendance, in order that that 
department will know where the child 
is attending school.” The transfer is 
not a granting of permission to attend 
a public school. It is still necessary for 
the transferring child’s parents to ob- 
tain this permission from the Bishop. 


The principal should contact the par- 
ents of the child desirous of a transfer 
and explain to them the necessity of 
obtaining permission from the Bishop. 
If parents insist on the child’s trans- 
ferring, the necessary transfer form 
should be given, but parents will now 
understand clearly that this form does 
not constitute an episcopal permission. 
The principal is required to report such 
cases to the pastor immediately. 

The transferring pupil should be 
given his report card. A duplicate of 
the permanent record card, containing 
intelligence and achievement test rat- 
ings, and the original health and dental 
‘ards, are to be sent immediately to the 
school to which the child is transferring. 


LIBERATION THROUGH DISCIPLINE 


Discipline is a term with a great 
variety of meanings. If we take it to 
be “the development and the training 
of the physical, mental, and moral ca- 
pacities of the child, through exercise 
and instruction,” discipline becomes co- 
extensive with education itself. One 
ean readily see that discipline in this 
sense is a factor in the development of 
character. All pupils are subjected to 
this type of discipline, the well-behaved 
as well as the unruly, the bright equally 
with the slow or retarded. In its nar- 
rowest significance, discipline connotes 
little more than punishment or chastise- 
ment. “In its ordinary present-day 
usage,” writes Doctor Kelly? of Creigh- 
ton University, “it is employed to in- 
dicate any and all means adopted for 
the better conduct of the school, par- 
ticularly with reference to the orderly 
behavior of pupils.” 

There are two essential elements: to 
secure on the part of the pupils the type 
of conduct and behavior that will be 

? Educational Psychology. By William A. 


Kelly, Ph.D. (Bruce Publishing Company, 
New York). 
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conducive to good, orderly working 
conditions, and to secure this conduct 
and behavior for the enrichment of the 
life of each individual mentally, mor- 
ally, and physically, in such a way as 
to contribute to the formation of his 
character. The first element has re- 
eard for the outward aspects of school 
and classroom management; the sec- 
ond element, for the acquisition of 
habits and skills, ideals and attitudes, 
which make for social efficiency and 
for moral growth and development. 
The teacher makes a distinct personal 
contribution of insight into and an 
understanding of the nature and needs 
of the individual pupils. The outcomes 
are right behavior, ethical judgment, 
a sense of duty, a power of sustained 
application to tasks, and proper atti- 
tudes toward rights and duties, and life 
itself. Correct discipline makes for 
the orderly progress of the work of the 
school, fits the pupil for effective par- 
ticipation in adult society where liber- 
ties must be balanced with correspond- 
ing responsibilities, and personal free- 
dom must yield to the demands of social 
welfare. 

Through discipline, as Doctor John- 
son tells us, “the individual is progress- 
ively liberated from the control of his 
lower impulses and achieves mastery of 
himself, by reason of the fact that his 
will becomes habituated to making de- 
cisions, not at the behest of immediate 
selfish desire, but in accordance with 
the dictates of an enlightened reason.” 

Discipline equips the child to meet 
the realities of life through intelligent 
and consistent supervision of his con- 
duct and behavior throughout his life 
in school. Obedience becomes the key 
virtue, and, with the great gift of forti- 
tude, motivates the child to do cheer- 
fully things which do not come easily, 
even things which are disagreeable. In 
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the process the child develops powers of 
attention, of intellect, and of will; he 
forms correct habits and learns to con- 
trol his emotions. The teacher must 
view discipline as a means or process of 
stimulating virtue and guiding conduct. 
This leads inevitably to self-control. 


NEED FOR GREATER DISCIPLINE 
IN A DEMOCRACY 


Dr. Nicholas Murray Butler, for 
Inany years president of Columbia Uni- 
versity, speaks eloquently of the pur- 
pose of discipline: 


At the bottom of the educational 
process lies discipline, and the pur- 
pose of discipline is to develop the 
power of self-discipline. When dis- 
cipline is withdrawn, dawdling 
quickly enters, and the habit of 
dawdling is as corrupting to the in- 
tellect as it is to the morals. The 
patience to be thorough, the concen- 
tration to understand, and the per- 
sistence to grasp and to apply, are 
three traits that very clearly mark 
off the truly educated and disciplined 
man from his uneducated and undis- 
ciplined fellow, and they are precisely 
the three traits which are most over- 
looked and neglected in the modern 
school and college curriculum. A 
school is supposed to be modern and 
progressive if it offers something 
new, regardless of the fact that this 
something new may be not only use- 
less, but harmful, as an educational 
movement. With the growth of de- 
mocracy the need for self-discipline 
becomes not less, but far greater.* 


In their statement of the principles 
that serve as the basis of Catholic edu- 
cation, the Bishops of the United States, 
in their 1919 Pastoral Letter, remind 
us that “an education that unites in- 
tellectual, moral, and religious elements 
is the best training for citizenship. It 
inculeates «a sense of responsibility, a 


3 The Meaning of Education. By N. M. 
Butler (Charles Seribner’s Sons) pp. 126, 127. 
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Johnny...Reading...and Tomorrow 


How well Johnny learns to read . . . to understand what he reads . . . to recognize its values 
in his work, study, and play ... will determine the extent of his development—spiritually 
... intellectually . . . socially .. . recreationally. And reading can make of Johnny 


a “whole child”’ today trained to be the “whole man” of tomorrow—prepared for 
whatever role in life he chooses. 


But Johnny’s steps toward becoming a “whole child” 
and “a better Catholic” need to be guided. A proved 
way of meeting his changing reading needs is through 
the “timed” program for Catholic boys and girls that 
the weekly School MESSENGERS provide—on every 
grade level. 

Issued weekly, these “timed’’ reading aids include 
the separate School Editions of Our LittLe 
MESSENGER for grades 1, 2, and 3... the JUNIOR 
CATHOLIC MESSENGER for grades 3-6.. 
the YOUNG CATHOLIC MESSENGER for 
grades 6-9 .. . and, every two weeks, 

TREASURE CHEST, the picture-story mag- 
azine for all ages. P 

Teachers depend on these proved te 
classroom aids . . . to help correlate we 
Johnny’s everyday experiences with ; 
classroom work . . . to stimulate a de- 
sire and love for wider reading . . . to 
accelerate the learning process... 
to teach an appreciation for Christian 
social principles... to develop Johnny 
into the “whole child” who will 
become the enlightened Christian 
citizen of tomorrow. 


GEO. A. PFLAUM, Publisher, Inc. 
38 West Fifth Street, Dayton 2, Ohio 
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respect for authority and a considerate- 
ness for the rights of others which are 
the necessary foundations of civic vir- 
tue—more necessary where, as in a 
democracy, the citizen, enjoying a larger 
freedom, has a greater obligation to 
govern himself. We are convinced 
that, as religion and morality are es- 
sential to right living and to the public 
welfare, both should be included in the 
work of education.” 

It becomes evident that discipline is 
not an end in itself, but it is regarded 
both as a means and an end of the 
educational process. Rules and regu- 
lations are merely means, but the de- 
sired mental and moral characteristics 
of the pupils are an end. The teacher 
maintains the best conditions of learn- 
ing to improve learning. Acceptable 
ideals, attitudes, and habits are de- 
veloped to the end that the individual 
may become self-controlled and self- 
directed. No discipline is possible with- 
out recognition of the child’s rights, 
duties, and responsibilities, and no dis- 
cipline is effective unless it is meaning- 
ful, sympathetic, and humane. The 
standards of discipline must provide 
an adequate basis for developing self- 
discipline in the pupil. Thus conceived, 
discipline is more than a mere means; 
it is an outstanding objective of the 
educative process. Sad experience has 
taught us that there is no justification 
for the extreme theory that the child 
should be permitted to follow his every 
impulse and tendency. It is fatuous 
to expect that the unguided child will 
become an intelligent, civilized, moral 
adult. 

The Handbook states that “it is the 
responsibility of the school to develop 
rational self-control just as surely as 
it is the school’s responsibility to help 
the child to develop the ability to read. 
A sound policy of correction must be 
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based on a clear understanding of mo- 
tivation as well as a clear understand- 
ing of the nature of the child, natural 
and supernatural.” 


RULES GOVERNING FORMS 
OF DISCIPLINE 


Effective management of the school 
demands order. A good teaching staff 
with a theoretically good educational 
program will work in vain without the 
development in the child of rational 
self-control. We do not limit discipline 
to mere punishment or chastisement, 
but even while we look upon discipline 
to be as comprehensive as education, 
we do not rule out corrective measures 
when they are called for. The Hand- 
book concedes by implication that cor- 
poral punishment may be indicated in 
given circumstances, but it lays down 
the regulation: “The use of corporal 
punishment is strictly forbidden except 
as a last resort, and then only with the 
permission of the parents. It must be 
done by the principal in the presence of 
reliable witnesses and in the privacy of 
the office. Other means of settling dis- 
ciplinary problems are loss of privileges, 
reproof, isolation, detention, suspen- 
sion, and expulsion.” 

In the Secondary School Regulations 
(Section V) we find this paragraph: 
“Good behavior is stressed in a sound 
guidance program. An effective cor- 
rective system that employs such means 
as the personal interview, detention, 
consultation with parents, and, when 
necessary, suspension from school, is 
essential. Suspension is a strong cor- 
rective measure since it is a serious 
warning to the student and immediately 
alerts the parents to the gravity of the 
matter. Only in extreme cases is ex- 
pulsion invoked.” 

In dealing with the problem of below- 
standard conduct, teachers are re- 
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minded that concern must be shown for 
the moral development of the child as 
well as for his intellectual development. 
Each school should examine and re- 
examine its methods of giving guidance 
to students who are below standard in 
conduct. Where a student does not 
respond to the best disciplinary proce- 
dures, he “may be asked to transfer, 
after suspension and other means of 
correction have failed.” This is not 
expulsion; an attempt is made to ini- 
tiate the now transfer 
through first requesting the parents to 
transfer the student in question. 

If parents fail to take action, the 
principal may require the transfer un- 
der the following conditions: 


necessary 


1. Consultation of principal, guidance 
counselor, teacher, and pupil. This 
must be a private conference, and 
never in the presence of other pupils. 

2. Temporary suspension until parents 
and pastor can be summoned. The 
suspension period should never last 
longer than one week. The student 
is to be marked absent during this 
time. 

3. Consultation of pastor, principal, 
teacher, and parents. The Superin- 
tendent may be called in. Parents 
have a strict right in justice to 
know the facts. In diocesan high 
schools pastors must be notified and 
given an opportunity to attend this 
second conference. 

4. If the ruling is for readmission to 
class, lost time must be made up by 
the pupil. If the recommendation 
is for expulsion, a report of the case 
must be made to the Superintendent. 
Final decision rests with tha Super- 
intendent in diocesan high schools, 
and with the pastor in consultation 
with the Superintendent in parish 
high schools. 

d. If expulsion does occur, the regular 


transfer forms are issued and the 
Guidance Form 8. G. 400 must be 
sent immediately to the school office. 
(Handbook, p. 89) 


Expulsion is a serious matter, and 
may cause severe mental or emotional 
shock to a student, especially if there 
is the slightest trace of injustice. Ob- 
viously, expulsion also causes loss of 
It car- 
ries with it a stigma that may injure 
him socially and will almost certainly 
handicap his adjustment in other 
The severity of the punish- 
ment makes the administrator pause. 
Expulsion should be used only as a last 
resort and then only after serious de- 
liberation. Under no circumstances 
should a student be expelled in public. 
Nor should the expelling school ignore 
the welfare of the expelled pupil. The 
Handbook provides Guidance Form 
S. G. 400, which contains information 
necessary for the receiving school in 
the adjustment and guidance of the 
student in his new environment. This 
form is to he sent to the receiving 
school through the Superintendents 
Office for all transferring students. 
Forms may be obtained from the 
Superintendent’s Office. 


time in the student’s program. 


schools. 


REMEDIAL PROCEDURES 


In cases that call for disciplinary 
measures in the elementary school, the 
following remedial procedures are sug- 


gested: 


1. Conference with pupils. The purpose 
of such conferences is to bring about 
serious reflection and understanding. 
They are not merely opportunities 
for the teacher to scold and to abuse 
a student. 

2. Conference with parents. 

3. Reproof. Reproof may be given in 
a private conference, or a pupil may 
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be called aside for a few moments 
for this purpose. At times it may 
be given publicly. The reproof 
should be given in a kindly manner 
but with sincerity, firmness, and 
directness. Once a reproof has been 
given, the offense should be for- 
gotten. 

4. Isolation. This punishment implies 
that a student forfeits his right to 
be with other students. It is effee- 
tive if not used too often. The pupil 
must never be outside the teacher's 
range of vision, but be so placed that 
he can do his work without annoy- 
ing the others. 

5. Loss of privileges. This implies that 
privileges be allowed in the first 
place, such as monitors, librarians, 
patrol boys, class officers, members 
of athletic teams, school clubs, ete. 

6. Detention. This is permitted only 
for reasons cited in Handbook, p. 
61. The reasons listed are tardiness, 
unexcused absence, and disciplinary 
infractions. 

7. Suspension. For serious and grave 
infractions of school regulations and 
undesirable behavior, suspension 
may be used. Suspension should be 
imposed for no more than one full 
week. Suspension becomes effective 
when the principal has personally 
notified the parents and explained 
the situation to them. Ordinarily 
suspension begins at the end of the 
day’s session during which it was 
imposed. The student is marked 
absent during that time, and if later 
the suspension is lifted, the student 
may be required to make up the 
time. (Handbook, p. 70) 


MEASURES TO PRECLUDE 
INJUSTICE 


In the elementary school the same 
restrictions are put upon the process of 
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expulsion as in the secondary school. 
It should not be used except as a last 
resort, and after most serious delibera- 
tion. Under no circumstances should 
a pupil be expelled in public, or before 
a trial suspension period is allowed for 
evidence to be examined. The Hand- 
book calls the administrator’s attention 
to the fact that one objective of educa- 
tion is the development of virtue, 
morality, and self-control in the young. 
This objective is hardly being achieved 
if those who most need assistance are 
being expelled. 

But the Handbook concedes that the 
expulsion of a student may occur for 
extremely grave infractions of school 
regulations; for continued undesirable 
conduct detrimental to the physical or 
moral safety of other students; for con- 
tinuous and seemingly malicious dis- 
obedience to, or disrespect for, duly 
authorized authority. 

When a serious offense does occur 
and expulsion is being considered, the 
following procedure is required: 


1. The pupil is to be suspended as ex- 
plained in paragraph seven above. 

2. There should be private consulta- 
tions of parents with pastor, princi- 
pal, guidance counselor, and teacher. 

3. A written report of the case is to be 
made immediately to the Superin- 
tendent on Form S. G. 400. 

4. The decision as to whether the stu- 
dent will be finally readmitted to 
class or whether expulsion will occur, 
rests with the Pastor in consultation 
with the Superintendent. (/and- 
book, p. 71.) 


The restrictions surrounding cases of 
suspension and expulsion safeguard the 
rights of the pupil and preclude the 
possibility of injustice to him. All 
corrective measures have as their pur- 
pose the development of character. 
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which does 


is a delusion 


Education not make for 
character and a snare. 
Character is a fixed condition of the 
soul, a permanent state in which the 
spirit lives and moves under the in- 
spiration and guidance of deep-rooted 
principles. It is formed, piece by piece, 
from thoughts and words and deeds 
that come from out the soul and go back 
again to fashion it unto good or evil. 
Iivery thought, every word, and every 





work of ours contributes to the forma- 
tion of our character. All disciplinary 
measures must minister to the welfare 
of the pupil, to the development of 
his character. Conduct, says Bishop 
Spalding, is three-fourths of human 
life. The great purpose of the teacher 
and the school is to bring the child’s 
conduct into conformity with Christian 
ideals and with the standards of the 
civilization of his day. 
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Now in one complete volume! 


ENCYCLOPEDIA OF PREACHING 


By Rev. Clement H. Crock 


I. Discourses on the Apostles’ Creed 
II. The Commandments in Sermons 
III. Discourses on Grace and the Sacraments 


IV. Virtue versus Vice 





80,000 copies of these four separate works 
sold to date! Here are the reasons! 


THE APOSTLES’ CREED: “The real perfection and value of Fr. Crock’s work seems to 
rest on the fact that he is perfectly familiar with the doubts, objections and very thoughts 
of both the faithful and those without the faith. Thus, in a clever manner, he anticipates 
their problems and solves them. No angle or loophole seems to be missed. Each discourse 
carries an air of satisfying completeness.’’— Dominicana. 


e@e@ @ 
THE COMMANDMENTS IN SERMONS: “This series of sermons is a practical one. 


The author comes down to fundamentals; no problem or issue is shirked. We recommend 
this volume very highly.” — The Irish Ecclesiastical Record. 

“Here is a volume that many busy pastors will welcome.’’—America. 

**The advantage of this book is that it provides a good backbone for the individual priest 
to fill up with flesh according to his own method of creation.’’— The Sign. 


GRACE AND THE SACRAMENTS: “The preacher will do well to look into this book 
for help in his own sermons.’’— The Catholic School Journa!. 

“Throughout the volume the readers will perceive the happy way in which anecdotes and 
illustrations of various kinds attract and sustain attention.”—T7he Homiletic and Pastoral 


Review. 
® @ ®@ 


VIRTUE AND VICE: “This volume will readily be welcomed not only by the orator, 
but also by the confessor, the spiritual director and the catechist. The arrangement of the 
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Some Notes on the 
‘Speedy’ Mass 


The remarks which follow 
prompted by two incidents. 

The writer was at one time moder- 
ator of a group of apostolic laity who 
knew well the need of seeking sanc- 
tification themselves while embarking 
on helping others to know and love 
Christ more. One of their concerns, 
therefore, was to attend daily Mass as 
often as possible. Members of various 
parishes, they had had, in large num- 
bers, a common experience and ex- 
pressed a common complaint—in all 
charity. Daily Mass was offered so 
rapidly that they found it difficult to 
follow the priest, let alone say the 
prayers of the Missal in any recollected 
manner. Here was scandal from 
“speedy” Masses, although the more 
direct consequence was to raise the ques- 
tion in their minds as to whether it was 
unrealistic to study and try to partici- 
pate in the Liturgy of the Mass as the 
then recent Mediator Dei had urged of 
the faithful. 

The second incident occurred at a 
priests’ retreat. Waiting to serve a fel- 
low priest, I found it awe-inspiring to 
watch over thirty priests vest and be- 
gin Holy Mass at approximately the 
same moment. But it was disquieting 
to note, after what seemed but a few 
minutes, that several had already 
finished Mass, and that still others 
would soon complete the Holy Sacri- 
fice. Objectively speaking, the miracle 
of Transsubstantiation had been multi- 
plied many times over; God would not 
suspend a priest’s power in order to 


were 


punish irreverent haste, but could He be 
pleased with these almost perfunctory 
uses of that power? 

The two incidents led to a review of 
the common teaching of moralists 
about the duration of Mass, and specifi- 
cally their condemnation of undue 
haste at Mass on two counts: scandal 
and irreverence. It is possible, of 
course, that even in the Mass said 
without undue haste, a priest may lack 
proper devotion, may indeed commit a 
serious sin by conscious irreverence in 
any one of several ways. It does not 
require any prolonged study, however, 
to note that the “speedy” Mass is fre- 
quent enough that every priest may 
well check periodically the duration of 
his own daily Mass against the stand- 
ards discussed by theologians, and bet- 
ter still, the ideals of preparation, rec- 
ollection, and thanksgiving stressed 
by spiritual writers. This article con- 
siders primarily the former; it is hoped 
that readers will find occasion to con- 
fer the latter at their convenience. 
The intention here is not condemna- 
tion; the spirit, please God, is rather 
that of a reminder in fraternal char- 
ity. Admittedly, also, there is often 
serious reason for a certain amount of 
what we might call “expeditiousness” 
at Mass, especially on busy Sundays. 
Such a practice is not part of our criti- 
cism here, except to note that: 1) even 
in these cases common teaching would 
uphold minimal safeguards in regard 
to the time of actual Mass (never less 
than 15 minutes); 2) it does seem, at 
times, that haste at Mass is a first ex- 


pedient rather than a last resort. Nor 
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should the “expeditious” Mass (pos- 
sibly permissible for good cause) ever 
become the model for the weekday 
Mass, when the cause is absent. Ob- 
viously, we are not considering, either, 
cases of real emergency, as e.g., a chap- 
lain offering Mass in the midst of bat- 
tle, or a priest at Mass made aware of 
a dying person’s need of absolution. 

The Mass, duration of which is our 
subject matter, is the Missa Lecta con- 
tained in the Roman Missal reformed 
und authorized by the Bull of Pope 
Saint Pius V, Quo Primum (1570), up 
to and including the Last Gospel. (The 
modification of the Mass proposed for 
January, 1956, will modify also the 
possible minimum time in which Mass 
may be celebrated without sin; it will 
not excuse any priest from the reverent 
pace alone consonant with the dignity 
of the Divine Sacrifice.) The revisions 
of the Roman Missal by later Popes 
necessitate no adaptation, for our pur- 
poses here, of the authoritative refer- 
ences cited. Where the context of com- 
mentators may refer to the passage of 
time “from sacristy to sacristy” rather 
than to the duration of the actual Mass, 
an argument could still be made for 
criticism of “speedy” Masses, particu- 
larly since the addition of the prayers 
after Mass by Popes Leo XIII and 
Saint Pius X. 

“*...THAT THE MAJESTY OF SO 

GREAT A SACRIFICE...” 

In its twenty-second session, during 
September of 1562, the Council of Trent 
had thought it appropriate to add to the 
doctrinal teaching about the nature of 
the Mass as a visible and truly propitia- 
tory sacrifice, an explanation of the 
need for the external rites of the Mass, 
1.e., the blessings, vestments, ete.: “. 
that the majesty of so great a sacrifice 
might be testified to [commendaretur], 
and the minds of the faithful inspired 
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to a contemplation of the heavenly 
things which lie hidden in this sacrifice, 
through the visible signs of religion and 
devotion [pietatis]” (Cap. V). Funda- 
mentally, the ceremonies of every Mass 
should preserve this twofold purpose: 
exhibiting proper reverence for the ma- 
jestic dignity of the essential sacrifice; 
helping the minds of the faithful to 
rise above the mundane to the spiritual 
and celestial plane, especially in re- 
gard to the truths inherent in the Mass. 
The “speedy” Mass ean hardly be held 
compatible with these purposes; on the 
contrary, it is condemned precisely be- 
cause of its opposition to them, 2.e., it 
is irreverent, at times gravely so, and 
it provides occasion for scandal rather 
than spiritual inspiration. 

From the time of the Council of 
Trent, the general criticism of undue 
haste at Mass is based on the same 
charges: the external irreverence pro- 
vokes scandal; the speed promotes a 
moral necessity of violating the rubrics, 
sometimes in grave matter. Within 
two hundred years of the close of the 
Council of Trent, in a comprehensive 
discussion of the Mass generally and 
on the duration of Mass particularly, 
Pope Benedict XIV was able to write 
approvingly and authoritatively: “. 
it is the unanimous teaching (ex 
unanimt scriptorum opinione) that 
[.\fass] ought to endure at least twenty 
minutes, nor should it exceed one-half 
hour” (De Sacrificio Missae, Lib. III, 
ce. 24, n. 3). In a few years, Saint 
Alphonsus Liguori was to add his own 
authority and further refinements to 
the arguments: “Benedict XIV_ well 
[optime] teaches, together with Quarti, 
Gobat, Cotonio, Bisso, Clericato, Ron- 
caglia, and the common opinion, that 
than 
minutes [triente] nor longer 
than a half-hour, 


the Mass ought to be no shorter 
twenty 
because everything 
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could not be done with proper reverence 
in less time, and a longer period would 
be tedious for those attending. Hence, 
we say that it would be difficult to ex- 
cuse from mortal sin a priest who would 
say Mass in less time than 15 minutes, 
even if the Mass were one of the shorter 
ones, or that of the Blessed Mother in 
sabbato; because in so brief a time he 
would necessarily be guilty of [debet 
committere| two serious defects: the 
first, of grave irreverence towards the 
sacrament; the second, of grave scan- 
dal in regard to the people” (Lib. VI, 
Tract. III, De Eucharistia, DUB. V). 
After noting that the rubrics govern- 
ing the ceremonies within the Mass are 
certainly preceptive, and not merely 
directive, Saint Alphonsus adds: “It is 
impossible that Mass be completed 
within twenty minutes, without omit- 
ting either [some] words or ceremonies, 
or at least without notably diminishing 
the considerateness and care [decentia 
et gravitas] due so great a sacrifice” 
(loc. cit.). 

These three (the Council of Trent, 
Pope Benedict XIV, and Saint Alphon- 
sus) are the principal sources cited, 
separately or together by virtually all 
of the modern authors who discuss the 
duration of Mass under its moral as- 
pect. Prescinding from their remarks 
on the disadvantages of lengthy Masses, 
one might summarize their teaching 
thus: 
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A SERIOUS MATTER 


A priest would commit a mortal sin 
(at least objectively speaking) if he 
should ever say Mass within 15 minutes, 
always excepting dire emergencies. 
This would be true even of the shortest 
Masses, e.g., the Missa Quotidiana de 
requie, a votive Mass of the Blessed 
Virgin. The common sources generally 
seem to refer this teaching to even one 
such “speedy” Mass. A few authors, 
e.g., Merkelbach, are more lenient and 
impute serious guilt on this score only 
to a priest who makes a habit of undue 
haste at Mass. 

The reverence due the majestic dig- 
nity of the Mass itself, and the neces- 
sity of avoiding scandal, are bases for 
adducing a moral obligation lest a 
celebrant say Mass in less than twenty 
minutes. Apparently this obligation is 
generally sub levi, though in particular 
cases any undue haste occasioning 
omission or substantial distortion of 
a notable part of the Mass would be 
seriously sinful. A part of the Mass 
is notable either by quantity, e.g., all 
prayers up to the Gloria, or by quality, 
e.g., the Consecration or even the 
Preface. 

One may well question, on moral 
grounds then, the habitual practice of 
some priests who say Mass so rapidly 
that the external haste hardly permits 
proper internal reverence and may be 
an occasion of scandal to the faithful. 
As actual as this evil is objectively in 
the Masses of some, and as real a 
danger for all priests, it would be un- 
kind to believe that the “speedy” Mass 
is other than the result of carelessness, 
not malice. Paradoxically, scandal 
may be proportionately less where the 
practise has prevailed a long time. The 
faithful do not take scandal from abuses 
to which they have become accustomed. 
This may be some consolation to those 
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who have fallen into the custom in good 
faith. 

To escape even the possibility of 
contracting the bad habit of offering 
Mass rapidly, however, every priest, 
regardless of his present usage, should 
be persuaded of the profit he may gain 
from a periodical review of the rubrics 
of the Mass, together with a perusal of 
the section, De Defectibus, found in the 
beginning of the Missal. Vermeersch 
speaks for many when he urges this 
review at least once a year, perhaps in 
connection with one’s annual retreat 
(Theol. Moralis, III n. 308). To that 
recommendation, we might add a three- 
fold motivation for a reverent, balanced 
reminding oneself fre- 
quently of a priest’s role as mediator 
for all the faithful, not only those pres- 
ent at Mass; remembering that the 
{ubries of the actual Mass bind in con- 
science, 1.€., are prescriptive; meditating 


pace at Mass: 
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t 
the server be mute or stumble at one of 
the early responses, any effort of his 
thereafter to represent the congrega- 
tion and the Church will be futile. And 
for a few priests, this is habitual. For 
them, for example, the prayers intro- 
ducing the Preface run, “Peromnia- 
seculaseculorumDominusVobiscumSur- 
sum,” ete. No pause to await a re- 
sponse. Pity the poor server. At best 
he ean offer only a similar jumbled 
mumbling at the approximate time the 
appropriate responses should be made. 

If it is not the server who is rele- 
gated to the role of observer, it may well 
be the internal rubrics of the Mass 
which are ignored or, in some cases, 
treated as suggestions one may choose 
to follow rather than regulations the 
celebrant must follow as a matter of 
conscience. There is a temptation to 
tarry and discuss some of the more de- 
plorable faults, e.g., the impatience of 
those we might term “Missal-maulers,” 
the perpetual motion of those who bob 
instead of genuflecting, make hurried 
flutterings pass for the prescribed rever- 
ent crosses, etc. Suffice it to say here 
that only an accurate and dignified ob- 
servance of the rubrics can be a fitting 
externalization of the faith and devo- 
tion priests bear toward the Mass. 

The latest Papal document dealing 
extensively with the sacred priesthood 
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and its duties is “Menti Nostrae,” the 
Apostolic exhortation to the clergy of 
the world given by Pope Pius XII on 
September 23, 1950. The Holy Father’s 
purpose is to exhort all the clergy “to 
attain that sanctity of life without 
which their ministry cannot be fruit- 
ful.” In fulfilling this goal, the Pope 
wills to concentrate “on those things 
which seemed to be especially neces- 
sary in our times,” yet his primary 
emphasis is on the timeless—the treas- 
ures of sanctity in the Mass. “And 
precisely in the Eucharistic sacrifice, 
when ‘in the person of Christ’ he con- 
secrates bread and wine which _ be- 
come the Body and Blood of Christ, 
the priest can draw from that same 
fountain of the supernatural life the 
inexhaustible treasures of salvation and 
all those helps he needs for himself 
personally and for the fulfillment of 
his mission.” The Mass must be the 
center of the priest’s life: “he will not 
merely celebrate Holy Mass, but will 
live it out intimately in his daily life; 
in no other way can he obtain that 
supernatural vigor which will trans- 
form him and make him a sharer in 
the life of sacrifice of the Redeemer.” 
No greater incentive could be offered 
priests for proper devotion in the cele- 
bration of Mass than this message; no 
more conclusive argument could be 
presented against undue haste at Mass. 
Personal holiness and the success of his 
apostolate, both depend on the priest’s 
Mass. 

Aoysius J. Weusn, 8.T.D. 
Immaculate Conception Seminary, 
Darlington (Ramsey P.O.) , New Jersey 
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non-Catholic or undenominational 
schools, nor schools that are mixed, 
that is to say, open also to non- 
Catholics. The bishop of the diocese 
alone has the right, in harmony with 
the instructions of the Holy See, to 
decide under what circumstances, and 
with what safeguards against per- 
version, the attendance at such 
schools by Catholic children may be 
tolerated. 


In the Diocese of Little Rock this 
law is enforced. Why is it that appar- 
ently it is unknown to many Catholics 
who come here from the North and the 
Kast? 

I realize that in many of our large 
cities this law cannot be enforced be- 
cause of the lack of adequate facilities, 
but I feel that Catholics should know 
of their obligation, and when they come 
to a diocese where Catholic schools are 
available, we should not have the job 
of trying to convince them that this law 
is a general law of the Church and not 
just a ruling of the “local Bishop who 
is trying to be more Catholic than the 
Pope.” 

Either such Catholics actually do 
not know the law of the Church, or they 
are so little impressed by the Church's 
authority that they feel that she has 
no right to “dictate” to them. I am told 
by some of them that they never heard 
of such a regulation, and while I take 
such statements with a grain of salt, I 
have good reasons to believe that in 
some cases, at least, it is true. 

I should like to suggest that in places 
where Catholics are permitted to attend 
public schools because of lack of Cath- 
olic school facilities, they be informed 
that this is permitted only by way, of 
exception and that they have the duty 
in conscience of placing their children 
in Catholie schools whenever possible. 


Francis A. ALLEN 
Little Rock, Arkansas 
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QO UESTIONS ANswerep 


By JOHN J. DANAGHER, C.M., J.C.D. 





Placing Pyx in Ambry 

Question: Is it permitted on First 
Fridays to place the pyx containing the 
Sacred Species in the ambry, so as not 
to disturb the priest saying the later 
Mass at the time when one goes out 
on Communion ¢alls? SACERDOS 


It would not be lawful on 
First Fridays, or on other days, to 
place in the ambry the pyx containing 
the Blessed Sacrament in order not to 
disturb the celebrant at a later Mass. 
The Blessed Sacrament must be kept in 
the tabernacle. Canon 1269, §3, allows 
It to be reserved elsewhere during the 
night for safety’s sake, with the Ordi- 
nary’s permission and with special pre- 
cautions. This provision of the Code 
does not justify placing the Holy Eu- 
charist in the ambry, or in a cabinet in 
the sacristy, or in any other such place 
during Mass or throughout the day, in 
order to avoid getting the pyx from the 
tabernacle during a later Mass. It can 
be a simple matter for the priest going 
on Communion calls to open the taber- 
nacle, obtain the prepared pyx with 
little disturbance or delay, and quickly 
be out of the way of the celebrant. 


Answer: 


The recommended procedure is for the 
celebrant to stop and to kneel on both 
knees while the other priest is engaged 
at the center of the altar. If it is during 
the Canon, in order to continue the 
Canon without interruption so far as 
this is possible, the celebrant merely 
steps aside slightly to allow the other 
priest to get the pyx. In this case the 
kneel. The other 
priest, of course, should strive to time 
his arrival and his activity at the altar 


celebrant does not 
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in such a manner as to cause the least 
possible distraction or disturbance.! 
Nevertheless, the good purpose of not 
disturbing the celebrant does not justify 
the unlawful means of keeping the 
Blessed Sacrament, even for a_ short 
time, in a place not permitted for that 
reservation. 


Returning Contraceptives 
To Manufacturer 


Question: A Catholic druggist has 
been selling contraceptives, he claims, 
in good faith. Not realizing that he 
should not be doing this, he has dis- 
continued the practice. However, he 
has on hand a supply of these materials 
amounting to some four or five hundreds 
of dollars in value. In order to regain 
this money, would he be permitted to 
sell the contraceptives back to the com- 
pany from which he purchased them, or 
to doctors who he knows would cer- 
tainly: obtain them anyway from some 
other source? READER 

Answer: We believe that the drug- 
gist in this case may return the con- 
traceptives to the firm from which he 
purchased them, asking to be reim- 
bursed for the payment lie has made to 
the company for these articles. This 
procedure does not seem to fall with the 
“selling of contraceptives” that is con- 
templated by the moralists, and which 
is forbidden. The druggist has pur- 
chased these illicit articles, and he is 
now merely returning them to the firm 
from which he bought them. If he had 
purchased the contraceptives, but had 
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not yet paid for them, he would cer- 
tainly be permitted to return them. 
We could not oblige him to pay the 
manufacturer’s bill, and then to destroy 
the articles or to retain them in per- 
petuity. The fact that the druggist has 
already paid the company’s bill does 
not change the essential nature of the 
transaction which he proposes, namely, 
to return them to the distributor or 
manufacturer. 

It is true that, if these particular ob- 
jects were not returned to the company, 
they would not be employed for un- 
lawful acts. However, retaining or de- 
stroying the contraceptives will not 
prevent any sin, because the company 
will certainly continue to fill any orders 
that it receives from others. The 
amount of loss involved seems to offer 
sufficient reason for the druggist’s re- 
turning the contraceptives. If only 
five or ten dollars were involved, we 
might counsel him to destroy the arti- 
cles and to take the financial loss; but 
five hundred dollars is another matter. 

However, the fact that others would 
sell contraceptives to certain doctors 
does not justify the druggist’s selling 
such things to them, any more than it 
would permit such sales to the ordinary 
customer who comes into the pharmacy. 
Here we do have the “selling” con- 
demned by the moralists, and the likeli- 
hood that others will do this very thing, 
if the druggist does not, is insufficient 
to affect the morality of the action. 
There may be some cases in which 
inability to prevent a violation of the 
law will justify some material co-opera- 
tion, but it is not a general rule that 
one may do something wrong merely 
because others would co-operate any- 
way. Certain druggists may appeal to 
a rule of this sort as justification for 
their sale of contraceptives to anyone 
who asks for them, but the alleged 
reason does not justify their action. 
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Marriages in Cathedral Parish 


Question: Is it true or not that any- 
one in the diocese is free to be married 
in the cathedral parish, if he so desires, 
without getting permission from his own 
proper pastor? (JUAERENS 

Answer: According to Canon 1097, 
$1, n. 2, for lawful assistance at a mar- 
riage, at least one of the parties must 
have a domicile or quasi-domicile or 
month’s residence within the territory of 
the pastor or Ordinary at the time of 
the marriage. This law applies to a 
cathedral parish just as_ to 
parishes. Consequently, according to 
the same canon, the permission of one 
of the proper pastors for marriage is 
required if the parties are to be married 
elsewhere. Of course, the local Ordi- 
nary, who has the right to assist at the 
marriage of any of his subjects, can 
grant permission to a priest to assist at 
the marriage. Therefore, the bishop 
could authorize the 
cathedral to perform the marriage of 
someone from another parish within the 
diocese, who would not then need the 
proper pastor’s permission. Neverthe- 
less, the presumption is against thie 
granting of a general permission to this 
effect by the Ordinary, and without such 
permission, granted generally or for 
each case, the pastor who performs the 
marriage of those not his subjects acts 
illegally. 

It should be strongly emphasized that 
we are here speaking only of lawful 
assistance at marriage. If the cere- 
mony takes place within the confines 
of the cathedral parish, assistance at 
the marriage by the pastor of the cathe- 
dral is valid, independently of permis- 
sion from anyone else.* The local 
Ordinary, as we have said, can give 


other 


pastor of the 


permission for lawful assistance at the 


2Cf. Canons 1094, 1095. 
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marriage of his subjects. In the pres- 
ent case, the cathedral pastor would 
not need delegation from the Ordinary 
for the marriage, because it takes place 
within his parish limits. Nevertheless, 
without permission from the Ordinary 
or the proper pastor of one of the 
parties, he cannot lawfully marry in the 
cathedral those from other parishes. 


Several Indults for 
Privileged Altar 


Question: From the Catholic Near 
East Welfare Association I have the 
favor of a privileged altar four days in 
the week, provided that I do not have 
the same privilege from another source. 
In the Ordo of our religious Congrega- 
tion are the following notations: a) a 
plenary indulgence applicable to the 
deceased is gained whenever they cele- 
brate Mass for a deceased member of 
the Congregation, or for any deceased 
priest; b) all Masses offered by any 
priest for any member of the Congre- 
gation who died in the state of grace 
will benefit that soul just as if they 
were offered at a privileged altar. 

My question is: Can I use my priv- 
ilege from the Near East Association, 
and still gain this plenary indulgence 
for our deceased confreres, should I be 
saying Mass for them during the same 
week? At present I am saying five 
Masses for a deceased confrere. Will 
the Near East privilege be operative on 
the remaining two days of the week? 

PRESBYTER 


974 


Answer: On May 27, 1839, the 
Sacred of Indulgences 
gave a response pertaining to this mat- 
ter, which is found in the authentic de- 
crees of that 
question was asked, whether a priest 
who already enjoyed the favor of a 
personal privileged altar, if he became 
a member of a Congregation possessing 
this same privilege, could make use of 
this other privilege, since he already 
had it from another source for three or 
four days a week. The reply of the 
Sacred Congregation was that he could 
do so, provided that there was no ex- 
press condition to the contrary in the 
indults whereby the favor was granted. 

Perhaps it should be mentioned at 
this point that the reference in the de- 
cree to a personal privileged altar is 
not intended to place the priest’s own 
personal privilege in contradistinction 
to that which comes to him from the 
society. A personal privileged altar is 
effective wherever the priest says Mass; 
the favor follows him. When the favor 
is that of a local privileged altar, it is 
attached to the altar, no matter who 
celebrates Mass there, rather than being 
granted to a certain priest. 

It is not uncommon for the rescripts 
whereby there is granted the favor of a 
privileged altar to contain a condition 
to this effect: provided that the recip- 
ient does not already enjoy a similar 
indult for another day. The near East 
faculty, about which the inquiry has 
been made, has this condition: “The 
personal indult of the privileged altar 
for four days a week, provided the 
priest member may not have obtained 
a similar indult for another day.” 

It seems to be certain that this con- 
dition does not effect the second of the 
two privileges noted in the Ordo of the 


Congregation 


Congregation.” The 


*No. 272 
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Congregation, where it is said that 
every Mass offered for a deceased con- 
frere has the same benefits as if it were 
offered at a privileged altar. This priv- 
ilege is granted to the deceased person, 
not to the celebrant. The celebrant is 
not said to have a personal privilege, 
nor is any altar privileged locally. 
Hence, whoever the celebrant of the 
Mass may be, his own personal priv- 
ileges are not done away with or dimin- 
ished. 

The problem arises, consequently, 
only with regard to the first of the reli- 
gious community’s privileges, that by 
which any member of the Congregation 
has a personal privileged altar when- 
ever he says Mass for a deceased con- 
frere, or for any deceased priest. Ac- 
tually, the second privilege cited from 
the Ordo makes the first one more or 
less academic in practice. Because all 
Masses offered for a deceased member 
of the Congregation are practically the 
same in their benefits as privileged al- 
tar Masses, no matter who the celebrant 
is, the priest who says Mass for a de- 
ceased confrere can omit any use of 
his personal privilege. 

However, that does not settle the 
question which is raised when a mem- 
ber of the Congregation offers Mass for 
a deceased priest other than a confrere. 
Is his community privilege in this re- 
spect still effective for the religious 
priest who is a member of the Catholic 
Near East Welfare Association, and 
who enjoys its privileges? Are the 
privilege of the Association and that 
of the religious Congregation in con- 
flict; do they cancel each other in any 
way? . 

This “cancelling out”’ does not follow 
from the condition attached to the Near 
East privilege. According to this con- 
cession, a member has the favor of a 
privileged altar four times a week. The 
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grant is not effective, if one possesses a 
similar indult from another source. 
The priest who propesed the present 
difficulty does not have a similar indult 
from his Congregation. 

Similar indylts are found in the fac- 
ulties for priest members of various 
other pious societies, such as the Mis- 
sionary Union of the Clergy. These 
organizations bring with membership 
the favor of a privileged altar four 
times weekly. Hence, one could not be 
a member of such a society, already en- 
joying the privilege in question, and 
then, by joining the Near East Associ- 
ation, acquire the same privilege for 
four additional days in the week, ac- 
tually covering more than an entire 
week. It is doubling up on this kind of 
personal privilege which is not per- 
mitted. 

The favor obtained by Presbyter 
through his Congregation does not give 
him a privileged altar on any certain 
day, or on any number of days. It is 
effective only when Mass is said for 
certain deceased persons, whether this 
happens once a month or seven times a 
week. The number of times will be 
accidental. There is not already in ef- 
fect, in this case, an indult similar to 
that obtained by membership in the 
Catholic Near East Welfare Associa- 
tion. Therefore, both the Near East 
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privilege, and that given to the religious 
Congregation, remain in effect. 


Which Paschal Candle to Use? 


Question: Because of unforeseen cir- 
cumstances, we shall be unable this 
year to have the ceremonies of Holy 
Saturday in our chapel. Therefore, we 
wish to know: a) Are we permitted to 
have the Paschal Candle in our sanctu- 
ary, since none will be blessed here this 
year? b) If so, are we permitted to use 
last year’s candle? c) Because we are 
actually in need of a new candle, is it 
permitted to use just the ordinary bless- 
ing for candles? LECTOR 

Answer: a) It is permitted to have 
a Paschal Candle in the sanctuary of 
the chapel during the Easter time, al- 
though no candle is blessed there on 
Holy Saturday this year. Father 
Michael Gatterer, S8.J., in his commen- 
tary on the Paschal Candle, says that 
it is not required that the candle 
lighted during the Easter season be the 
one that was blessed on Holy Saturday 
of the current year. It is sufficient, he 
declares, that the Paschal Candle should 
have been once blessed on a previous 
occasion, and that the five grains of 
incense have been inserted.* In support 
of this teaching, he refers to several 
authentic decrees of the Sacred Con- 
gregation of Rites, the gist of which 
we give here. 

On one occasion the Sacred Congre- 
gation replied that it is lawful, in place 
of the Paschal Candle which remains 
near the main altar, to have another 
candle in the side chapel where the 
Canons would be reciting the divine 
office. The answer was qualified by this 
condition: “Provided that this other 
candle has once been blessed elsewhere, 


*Annus Liturgicus. By Michael Gatterer, 
S.J. (Rauch, Oeniponte, 1935), n. 204 

















QUESTIONS ANSWERED 





and that the five grains of incense have 
been inserted in it.’ 

Much earlier, the same Sacred Con- 
gregation declared that the 
could be continued of using at the Ez- 
sultet on Holy Saturday a smaller 
candle, for the convenience of the cele- 
brant, and of using a larger candle, 
which had been blessed elsewhere, to 
be lighted during the Easter season.® 
The response, furthermore, did not re- 
quire the use for all these functions of 
one and the same candle, either totally 
or partially renewed, and blessed every 
year. The reply of the Sacred Congre- 
gation was, “Let the custom be ob- 
served.”? 

‘ather Gatterer’s teaching, therefore, 
seems to be well founded in the au- 
thentie decrees which he cites, and 
offers solid reason for asserting that it 
is permissible to employ in the sanctu- 


custom 


° Decreta Authentica Congregationis Sacro- 
rum Rituum (Rome, 1898-1927). D. A. 3895 
ad II, March 27, 1896. “. . . dummodo hic 
alius Cereus alias fuerit semel benedictus, in 
eoque infixa sint quinque grana thuris.” 

*D. A. 2425 ad 8, September 15, 1753. “An 
sit servanda asserta consuetudo adhibendi in 
Sabbato Sancto parvum cereum pro Praeconio 
ad matorem commoditatem Celebrantis, ali- 
umque maiorem alias benedictum accendendi 
in Dominica Resurrectionis ac toto tempore 
Paschal... .” 

7 loc. cit. 


ary of the chapel during the Easter sea- 
son a Paschal Candle which has been 
blessed elsewhere, or during the cere- 
monies of a previous year. 

b) This question has been answered 
in the previous paragraphs. The Pas- 
chal Candle need not have been blessed 
in the ceremonies of the current year. 

c) It would not be permissible to 
employ for the Paschal Candle the 
ordinary blessing for candles. As the 
decrees of the Sacred Congregation of 
Rites make clear, if one is to employ 
a used Paschal Candle, or one secured 
elsewhere, it is required that the proper 
formula for the Paschal Candle should 
have been recited in its blessing. This 
is only a logical application of the 
canonical provision that “consecrations 
and blessings. whether constitutive or 
invocative, are invalid, if the formula 
prescribed by the Church be not em- 
ployed.” If one does not have a 
Paschal Candle that has previously re- 
ceived this proper blessing, the solution 
may be to ask that some neighboring 
church or chapel include a_ second 
candle in the rites of Holy Saturday, 
in order that it may receive the pre- 
scribed blessing. 


* Canon 1148, § 2 
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Current Papal Documents 


THE Minp or Prius XII. Edited by 
Robert C. Pollock (Crown, New 
York, 1955), 234 pp., $3.50. 
Organized in sixteen sections cover- 

ing tropics from “Growth and Develop- 


ment” and “The Complete Man” 
through “The Modern State” and 
“Peace” to “Modern Woman” and 


, 


finally “Miscellaneous Subjects,” this 
anthology presents representative se- 
lections from the published thought of 
Pope Pius XII. Ina world on the brink 
of war, the Holy Father is the greatest 
single human influence for peace; in a 
world dominated by amoral and pagan 
philosophies, he is the authoritative 
voice of morality and Christianity. We 
welcome then another key to the treas- 
ury of his messages in this volume 
edited by Doctor Robert C. Pollock, 
associate professor of History and 
Philosophy, Graduate School of Ford- 
ham University. 

In his foreword and a brief introduc- 
tion to each of the sixteen sections, 
Doctor Pollock tries (for the most part 
quite successfully) to help the reader 
focus on the central program of the 
Pope and the principal idea uniting the 
various passages selected under the 
distinct headings. One is free to quarrel 
with the brevity of some selections, 
about the exact appropriateness of a 
few others, or with the artificial separa- 
tion of some themes, e.g., “The Social 
Question” and “The World of Labor.” 
Again there can be no substitute for the 
complete writings of Pius XII, espe- 
cially his encyclicals. 


On the whole, though, there can be 
complete agreement that The Mind of 
Pius XII is a representative enthology 
of current papal messages which should 
prove a stimulus to those who have as 
yet delayed their reading of the pub- 
lished documents (e.g., in the “Un- 
wearied Advocate,” ed. Yzermans), and 
a helpful reference work for the “edi- 
tors, writers, and others” for whom Dr. 
Pollock primarily intends this volume. 
The brief bibliography lists only works 
written or translated into English and 
published in the United States. An 
analytical index, such as available in 
the new American quarterly of papal 
documents, The Pope Speaks, would 
have made for more convenient refer- 


ence. A.oysius J. WELSH, S8.T.D. 


Another Witness 


ScHooL oF Darkness. By Bella V. 
Dodd (P. J. Kenedy & Sons, 1955), 
264 pp., $4.00. 

Bella V. Dodd’s story of how her 
vareer as a fighter for the economic 
rights of the publie school teachers of 
New York City led her into the Com- 
munist movement, and how God’s grace 
led her back into the bosom of the 
Church, is primarily a study of a sin- 
cere, unselfish person whose proud in- 
telligence and spirit sent her astray. A 
priest reader cannot help but regret 
that a great talent, in its most energetic 
years, was not merely wasted, but ac- 
tually diverted to an evil cause, because 
the Visono family (the author’s maiden 
name) had lost its contact with the 
Chureh and nothing was done to re- 
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established in 1888 at the command of 
Pope Leo XIII, under the direction 
of Msgr. (later Cardinal) D. J. 
Mercier, with the specific aim of 
broadening the scope of Scholastic 
philosophy so as to take cognizance 
of all worthwhile advances made by 
modern thought. All the previously 
divergent strivings of Neo-Scholas- 
ticism were brought here to a definite 
focus, so that the unchanging prin- 
ciples of the philosophia perennis 
might receive a more contemporary 
and universal application. Joseph F. 
Wagner, Inc., now has the pleasure of 
presenting in scholarly translation 
the first fruits of fifty years of dis- 
tinguished philosophical research car- 
ried on at Louvain. 
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establish it. The author received her 
entire education in public schools; it 
appears that she never reecived formal 
religious instruction; her church-going 
ended practically even in childhood; 
her outlook on life, from student days, 
was entirely secular and _ temporal. 
Yet, she had good home training, and 
she was diligent, honorable and open- 
hearted. Above all, she had a mission 
in life. Who ean reproach her if it drew 
her into the Communist conspiracy? 
Bella Dodd's story is that of her 
secular-trained generation, which, un- 
like her, even in its middle-age is reluc- 
tant to confess its fault and to amend 
its ways. 

The book is also a social study. It 
reveals in some part how the Com- 
munist Party acts on the outside and 
within. The analysis shows up its false 
front and its actual nature, but it also 
exposes its emptiness. —The Communist 
movement is essentially an apparatus 
that operates from energy supplied from 
without. The attempt to vitalize it 
from within, in which the author shared 
to some extent, was beaten down with 
unrelenting fierceness. Her story 
shows, however, that the party had, and 
undoubtedly retains, the power to cap- 
ture and to hold captive persons of in- 
telligence and devotion. 

Francis B. DonneELLy, 8.T.D. 


Reviews in Briefer Scope 
Gop Love You. Selections from the 

Writings of Most Reverend Fulton 

J. Sheen (Garden City Books, N. Y., 

1955), 188 pp. $2.00. 

God Love You is a most worthwhile 
book, and for the purposes of this re- 
view let it be said that it will prove of 
inestimable value to every single mem- 
ber of the clergy, whether it be used by 
the preacher, or the parish missionary, 
or the retreat master, or for private 
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meditation. The book, a rich treasury, 
is more likely to be used as a reference 
work than read through at one sitting. 

While the publishers and editors are 
to be commended for bringing this book 
to the fore, at the same time it 
must be said that they did commit 
what this reviewer feels to be a real 
blunder: there is no index, and this 
sort of book requires one if it is to be 
used with ease and convenience. There 
are chapter headings, it is true, but 
there is not even a Table of Contents 
page. This is unfortunate in view of 
the unique worth of the best passages 
from Bishop Fulton J. Sheen. In spite 
of this physical inconvenience, tolle et 
lege, and recommend it to every layman 
you mect. 





WATERFRONT Priest. By Allen Ray- 
mond (Henry Holt & Co., New York, 
1955), 269 pp. $3.50. 

This Holt publication is concerned 
with a Catholic priest in his fight 
against crime and corruption along the 
vital dock areas of New Jersey and 
New York. The priest is the nationally 
known Jesuit, John Corridan, and those 
he opposes are the varying shades of 
“respectable” and despicable thugs, the 
embarrassing majority of whom are 
born Roman Catholics. 

The author is a Protestant and a 
newspaperman, and his Waterfront 
Priest is an example of the highest type 
of journalism. Writing on a subject in 
which passion is difficult to control, Mr. 
Raymond omits “schmaltz” in writing 
of the priest and subdues anger in his 
narrative of the activities of the dock 
He lets the faets speak for 
which they 


leaders. 


themselves most elo- 
quently do. 

Though the New York World-Tele- 
gram preceded this book with a 


splendid and courageous series on much 
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By Rev. Albert J. Shamon. An inspirational com- 
mentary on the articles of the Apostles’ Creed, which 
so perfectly summarizes for us the truths of the Catholic 
faith, the treasure untold. The many lessons, drawn 
from this mine of inexhaustible riches, are brought 
home to us by pleasant anecdotes and simple explana- 
tions that appeal to the heart as well as to the —. 
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Studies in Religious Thought 


By Justus George Lawler, with an Introduction by 
Rev. John M. Oesterreicher. Vigorous essays cen- 
tering about certain aspects of Catholic thought that 
have deep significance for present-day men. Vital 
spiritual and theological problems such as the meaning 
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reform within the Church are squarely faced and 
sanely discussed. $3.00 





Hey, You! 


A Call to Prayer 


By Rev. Michael Hollines. A challenging anneal 
to the average layman really to do something 
ebout prayer—both private and public. The first 
section of the book deals with the why and where- 
fore of prayer; the second with the example of 
prayer in the liturgy and the Mass. The simplicity 
and sincerity of Father Holling’s approach and style 
cannot fail to win a response in the hearts of his 
readers. $2.00 
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By Josef Schilliger, trans. by David Heimann, 
The absorbing, true story of the Japanese scientist, 
patriot, and Catholic, Dr. Paul Nagai, who was 
caught in the atomic biast in Nagasaki in 1945. His 
keroic work among the survivors, in spite of grave 
personal risks and injuries, is the basis of this compel- 
ling account of human courage and saintly —_ 





The Golden Man 


By Anthony Ross, O.P. A delightful book bring- 
ing out the ideal contained in The Golden Legend, 
the celebrated Mediaeval classic by Blessed James de 
Voragine. In the present work Father Ross freely 
adapts some of the lives as found in The Golden 
Legend, shortening a story in one place and adding 
to it in another. is selections capture anew for the 
young and the young in heart Blessed James’ theme: 
the “Golden Man,” the ideal Christian who may be 
os or commoner, priest or bishop, princess or slave 
girl. 

$2.00 
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of the material covered by Raymond, 
Waterfront Priest is quite naturally 
more thorough and up to the minute. 
The facts, intelligently arrayed in this 
book, exclaim that the social encyclicals 
be put into wider operation 
primum—and by Catholies too! 
Waterfront Priest deals with the 
heavily burdened. The curious will 
read it, and little may be expected. It 
really belongs to the pastor of souls 

from whom much is expected. 
KEVIN JARLATH 


quam 





Tie Story or FATHER Price. By John 
C. Murrett, M.M. (McMullen Books, 


Inc., New York, 1954), 116 pp. 
$1.50. 
Father Thomas Frederick Price, 


M.M., was an unusual man. In this 
brief but complete biography of his 
life by another Maryknoll Missioner, 
Father John C. Murrett, is recounted 
the fabulous and fascinating life of the 
co-founder of Maryknoll, who was a 
missionary pioneer in North Carolina 
and the leader of Maryknoll’s first unit 
of missioners to South China. 

The “Tar Heel Apostle,” Father 
Price, for more than thirty years spent 
himself in the service of God under the 
aegis of Our Lady of Lourdes. 

Only another Maryknoller could 
have written this story, and Father 
Murrett has done it with devotion, 
detailing especially Father Price’s zeal 
for souls and his courage when faced 
with the pagan unknown. 

Francis Epw. NUGENT 


BrINGING Souts To Curist. Edited by 


John A. O’Brien 

Garden City, N. Y., 1955). $2.95. 

Many distinguished writers—Cardi- 
nals Spellman and Stritch, Archbishop 
Cushing, Bishops Brady and Wright, 
Msgr. McCarthy, Fathers Lahey and 
Garesché, Ambassador Luce, Anne 
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(Hanover House, 


Haverty and Edmond Le Breton—join 
Fr. John O’Brien in discussing methods 
of sharing the Faith with others. 

One of the most valuable chapters, 
in this reviewer’s opinion, is “An All- 
Out Diocesan Campaign for Souls.” 
Fr. O’Brien describes in detail the nota- 
ble plan developed in the Diocese of 
San Diego under the direction of Bishop 
Buddy, and employed with equal suc- 
cess in Wheeling and Raleigh. Signifi- 
cant was its singular effect in bringing 
back lapsed Catholics. 

While many chapters concern them- 
selves with such techniques, the spirit- 
ual motivation necessary for such an 
apostolate receives ample treatment. A 
third group of chapters analyzes the 
current non-Catholic mind. 

Mrs. Luce reminds the reader not 
only that argument avails little, but 
that the sectarians have largely evacu- 
ated the region of reason, presuming 
that reason and faith are two distinct 
roads going off in different directions. 
Msgr. Thomas J. MeCarthy brilliantly 
delineates the “Current Protestant Cri- 
tique of Catholicism.” 

Bishop John Wright of Worcester 
answers the questions: “Can, may and 
must the laity teach religion?” with a 
most definite affirmative. This re- 
viewer might offer the hope that Bishop 
Wright pursue this line of thought fur- 
ther. We should respectfully ask that 
he discuss in a magazine for priests, 
such as HoMILETIC AND PAsTORAL RE- 
view, the reverse proposition, namely 
that we priests must allow qualified lay 
people to participate under proper aus- 
pices. The practical rejection of efforts 
by zealous and qualified lay people in 
some parishes is as marked as the leth- 
argy of the laity in others. 

Laymen liave their guide in Bringing 
Souls to Christ; priests, also, can profit 
from reading it. 

WiLuiAM B. FAnHeErty, S.J. 
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A Word on Books Received 


In Praise of Mary. First volume of 
the Bellarmine Theological Lectures, 
a series of “community-service” lec- 
tures sponsored by the energetic young 
Bellarmine College in Louisville, Ky. 
Attractively presented, this publication 
treats aspects of Mariology of general 
interest. The authors are well-known 
priests: Msgr. W. L. Newton; Rev. 
Edmond D. Benard; Rev. Edwin M. 
Leimkuhler S8.M.; Rev. Thomas U. 
Mullaney, O.P.; Rev. James J. Doyle, 
S.J.; Rev. Juniper B. Carol, O.F.M; 
Rev. Owen Bennett, O.F.M.Conv.; Rev. 
Paschal Boland, O.S.B. Address: Grail 
Publications, St. Meinrad, Indiana. 


The Origin of Political Authority, by 
Gabriel Bowe, O.P., published by Burns 
Oates and Washburn, London. Based 
on a dissertation presented at the An- 
gelicum (and written under the direc- 
tion of Most Rev. Michael Browne, 
recently elected General of the Domini- 
cans), this work examines the meta- 
physical principles of political science 
and shows the source of a moral right 
to elective government. Solid. Of 
genuine interest to specialists. 


A Catechism for Confirmation, by 
tev. John J. Morris. This is an emi- 
nently useful booklet, carefully written 
and of real interest to all preparing 
children for Confirmation. It consists 
of ten lessons and explains all that the 
child must know, presented in the tried 
and proved style of question and an- 
swers. Nicely illustrated and genu- 
inely attractive, this booklet can serve 
also as a souvenir for the child or the 
relatives. The price is right. Pub- 
lisher: The D. Farrel Co., 526 
Marengo Avenue, Forest Park, Illinois. 











At last 


the easy-to-grasp text 
long sought by 
instructors 

for convert, 
sponsor and child... 


a catechism toy 
Con iymation 


by REV. JOHN J. MORRIS 


This stimulating, up-to-the- 
minute presentation contains— 


® 84 questions and answers 
(10 convenient lessons) 


® Photo illustrations 


s Attractive remembrance 
record 


® Prayers, Bibliography 


place your order today — 
32 pp., 25c—quan. discount. 





D. Farrel Co. 


526 Marengo Avenue 
Forest Park, Illinois 
or at your local 


CATHOLIC BOOKSTORE 
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CHANGEABLE LETTER 


Interior and Exterior Bulletin Boards 
of Bronze or Stainless Steel 


CUSTOM BUILT QUALITY 
We enioy the confidence of many Catholic Parishes 
Send for Free Illustrated Catalogue 
Dept. H 
UNIVERSAL BULLETIN BOARD CO. 


920 Broadway, New York 10, N. Y. 
Tel: Gramercy 3-7426 


Est. 1933 














IMMEDIATE DELIVERY 
138 STYLES * STEEL - WOOD 


FOLDING - NON-FOLDING 
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Write for FREE Catalog * Indicate Needs 


ADIRONDACK CHAIR CO. oo sa 


1140 Broadway, Dept. E-2, N.Y. 1, N.Y. (nr. 27St.) 

















Are there any retired priests, who, as a 
group, would desire the services of a religious 


person? For Information write to: 


M. A. White, c/o 4914 W. Greenfield Ave. 
Milwaukee, Wis. 

















YOU CAN PUBLISH YOUR BOOK 


Our experience in promoting books—theological, scholarly, 
fiction and General for religious, educational and lay markets 
canhelp you. Write for free brochure, We can Publish Your 
Book, which describes our cooperative publishing plan. 


EXPOSITION PRESS, INC., Dept. H-60 
386 Fourth Ave., New York 16, New York 
In Calif.: 9172 Sunset Blvd., Hollywood 46. 











I Witt Speak To MOTHER 


(Special award-winning article by 
Father A. Durand) 


and 
WHILE WAITING For FATHER 
(the reply by Sr. Citronella) 


Special brochure containing both 
articles for 25 cents. 
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Get your 

copy of 
Emkay’s 1956 
Candle Catalog 


SEND NOW for your copy 
of this handy 28-page reference showing 
the complete Emkay Church Candle and Accessory selection 
with latest price listings. Many new items are illustrated and 
described, including Lumen Christi Sanctuary Lights, the lights 
with Rubrical Guarantee... new Easter Vigil Paschal Candles 
... Congregational Candle Kits... and special decorated Easter 
Vigil Congregational Candles. Whatever it is, you will find in this 
book the exact candle for every need candles at the lowest 
price consistent with perfect quality ...candles guaranteed to 
burn slowly ... evenly ...cleanly — As perfect a symbol as a 


eandle can be. 


MUENCH-KREUZER 


Candle Co., Inc. ) \ Purveyors 
SYRACUSE 1, N.Y. to the 
New York Chicago Vatican 
New Orleans by 
Appointment 





Los Angeles San Francisco 


Muench-Kreuzer Candle Co., Ine. 
Dept. P-855, Syracuse 1, N. Y. 


Please send me your new 28-page, completely illustrated, Candle 


Catalog. 
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Yourbs Aomini Sanctalite 


Conforms to the letter and spirit of Canon 1271 


In response to a demand by many of 


the hierarchy for a dependable sanc- 
tuary light which would conform abso- 
lutely to the letter and spirit of Canon 
271, Will & Baumer has now made 
available a pure olive oil and pure bees- 
wax mixture—the new Lux Domini 
Sanctuary Light. This light is truly 
fitting to symbolize the Real Presence 

with ingredients so pure, so positively 
canonical that not a shadow of doubt 
remains. 


Unvarying in quality and sealed at 
the factory with positive identification 





guaranteeing its rubrical content, the 
Lux Domini Light can be handled and 
stored easily. It is available in the 
bottle-style container and is recom- 
mended for use particularly in Will & 
Baumer’s new Dome-Shape Sanctuary 
Lamp. Thus equipped the burning 
qualities of this new light can be fully 
guaranteed. 

*Only the finest quality pure olive oil is used 
with selected and tested top grades of pure 
virgin beeswax to make the Lux Domini Light. 


Will 
Baumer 
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